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Papers are selected from those which have been sent to the
Editor, either directly, or via the Grand Secretary. The Editor will
attempt to select the better papers but also include a representative
sampling of papers from as many Councils as possible.

The papers are accepted from members of Councils within
Canada without regard to which jurisdiction that Council belongs.

This issue contains over 42 thousand words, most ofwhichwere
hand typed by the Editor into his IBM compatible microcomputer. It
represents over 3 months of evenings. For this reason, the submission
of papers is strongly encouraged to be on 5 1/4 or 3 1/2 inch computer
disks. For obvious reasons, there will be a greater chance of a paper
being included if it doesn't have to be completely retyped.

The Editor's PC uses 51/4 inch IBM disks but he is able to fairly
readily transfer files from 31/2 inch IBMformat to the 51/4 inchf ormat
(high, medium or low density). As long as he retains his present job, he
will also be able to transfer files between 3 1/2 inch Macintosh (Word or
MacWrite) format and IBM formats.

On IBMformats, please send files inWordperfect 4.2or 5.0files,
or in ASCII (unformatted) files. With a bit of difficulty, we can also
translate Wordstar 3.3 files.

On Macintosh formats, the MAC -> IBM software translates to
ASCII format, and MAC graphics can be moved into Wordperfect
readable graphics with some loss of resolution.

It is a good idea to send a paper copy aswell, particularly if tables
or formatting was used, as some of this information is lost in the
computer translation.

Call for Papers

Welcome to thenewformat ofThe Architect. We hope tobeable
to publish in this format every year, selecting from among those papers
received by the Editor, either directly, or via the Grand Secretary during
the preceding year.

Did you know that this is the 7th year of publication! We started
The Architect with the Sept. 1983issue as a 4 page quarterly newsletter
under the auspices of the Canadian Association ofAMD Councils. In all,
17 previous issues were published, some years having only 1 issue
published.

Although the publication is now under the Grand Council of
AMD of Canada, the editorial policy will remain as before, namely that
papers are welcomed from members of Councils within Canada without
regard to which jurisdiction that Council belongs.
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The papers are grouped under 3categories as an aid ~()111111 Ilul
the type of paper which you may want to read. The Categories IIIl

those primarily conveying facts,
those primarily conveying opinions and
those primarily conveying facts but also contululup
references, an index and/or a supporting bibliography

The first category is called "Information" and includes Ihorl!
which appear to have been prepared to inform the readers on SCHut
subject.

The second category is called "Stimulation" and includes those
which appear to be intended to persuade or inspire the readers.

The third category, called "Research", is like the Information
group but the author has also gone to the trouble of including detailed
ref erences, and index or bibliography. This type of paper is very valuable
to other researchers by enabling them to start from your facts and
sources, and to continue or to branch off in other directions.

Note that at the end of papers which do not completely fill the
last page, poems written by Ven. Bro. Charles Fotheringham, the founder
of AMD in Canada, have been included. These are from his long out of
print book entitled "Ramblings in Masonry and Other Poems" published
in 1970 by Carlton Press, Inc. New York, N.Y. See the first paper entitled
"The History of Medwayosh Council #62".

It is interesting to note that Medwayosh Council received it's
name because Bro. Fotheringham had been made an honourary member
of the Chippewa Indian Tribe and bore the name Chief Medwayosh. Bro.
Fotheringham had been active in most Masonic bodies. He also brought
the Societas Rosicruciana In Anglia to Canada, strongly supported the
expansion of the Order of Demoley and Job's Daughters into Canada. He
was a Past Grand Master of the Grand Council of Royal and Select
Masters of Ontario.

Organization of Papers
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In the interim, on June 28, 1963, the dispensation arrived in
Kitchener, duly signed by the Sovereign Grand Master, M.Ven.Bro.
Robert H. Bowlby, and the Grand Secretary, and dated June 13, 1963.

The meeting of July 13, 1963 at the Stuyvesant Hotel in Buffalo
was the real beginning of the AMO in Canada.

That evening Iroquois Council #37 opened with Ven.Bro. John
George Reiger, PSM presiding and the following brethren were received
into the Allied Masonic Degrees of the USA, with a very proud Charles
Fotheringham administering the obligation.

- George H. Shannon
- William E. James
- William R. Cooper
- Justus W. Stoner
- Ivan R. Marshall

Following the receiving of the Canadian brethren into the AMD,
a G rand Council of AM 0was opened by acting SOvereign Grand Master,
Ven.Bro. Edward B. Horning.

The acting Grand Master read his commission and stated that the
purpose of the meeting was to institute a new council of AMO, to be the
first in Canada and to be known as Medwayosh Council, U.O.

The ceremony was conducted with much dignity and decorum and
afterwards the acting Grand Officers extended their congratulations and
those of the Sovereign Grand master, M.Ven.Bro. Robert H. Bowlby, for
a long and productive life for the new council.

The Grand Council was closed and Iroquois Council proceeded
with the installation of officers of Medwayosh Council U .0.,with Charles
Fotheringham as the first Sovereign Master.

Thus AMO was brought to Canada.
On September 23, 1963 the first invitations to become members

of Medwayosh Council were extended to:
- Harold W. Nichols, Kitchener, Ont.
- Joseph W. Carson, London, Ont.
- Dr. John J. Weber, Woodstock, Out.

The l st paper presented to the new Council was delivered at the.
3rd meeting (1st after the installation) by the Junior Warden, Bro.
William E. James, and was entitled ·A Mason Looks at Masonry",

The 5th meeting, held on March 31, 1964, was the first meeting
after receiving their Charter as Medwayosh Council #62, AMO.

On the 30th of June 1964, the Sovereign Grand Master,
M.Ven.Bro. Yeager attended Medwayosh Council #62 and performed
the ceremony of Consecration.

Such is the chronological detail of thef ormation and consecration
of Medwayosh Council and, by association and extension, the Grand

History of Medwayosh Council ,#62
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. .. ~he history of Medwayosh Council #62, AMD can, with much
justification, be styled the early history of the Grand Council of the MAD
of Canada, for there can be no doubt that the efforts of those brethren
that met at the home of Ven.Bro. Charles Fotheringham in the early days
of 1963 led inexorably to when the Grand Council of Allied Masonic
Degrees of Canada was instituted by M.Ven.Bro. Charles E. Glassmire
SGM of the Gra.nd .Council of AMD or the USA, in the fall of 1984. '

The begtnnIngof AMD masonry in Canada started simply enough
when on the 29th day of March 1963,8 interested brethren met at the
home of th~ I.ateC.harles Fotheringham,463 King St., Kitchencr, Ontario.

JOInIng ~I.th Bro. Fotheringham that evening were Bros. George
H. Shannon, Wllitam E. James, William R. Cooper, Justus W. Stoner,
Ivan R. Marshall, Henry Charles and Harry Degan.

Charles Fotheringham, being a member of the Grand Master's
Council."~" o~ the AMD or the USA, explained the AMD and outlined
the qualifications for membership.

Interest was very high and it was agreed that Bro. Fotheringham
WOUld.co~municate with the Grand Secretary, R.Ven.Bro. Leven M.
~gluklan In Charlotte N.C., seeking dispensation to form a council in
Canada, t? b~ k~own as Medwayosh Council. The necessary formes were
prepared indicting that. the following would serve as the first officers:

Sov~relgn Master - Charles Fotheringham
Senior Warden - George H. Shannon
Junior Warden - William E. James
Secretary - Justus W. Stoner
Treasurer - William R. Cooper
Chaplain - Ivan Marshall
Senior Deacon - Carl Jantzi

Thus the hopes and prayers of the brethren were duly mailed to
South .Carolina and at the request of the Brethren present, Bro.
Fotheringham undertook to draft the first set of by-laws.

On May 10, .1963 an acknowledgment was received from the
Grand Secretary. ,

On June 4, 1963 a letter was received from Edward B. Horning
the secretary of Iroquois Council AMO of BUffalo N.Y. re forming ~
Counci.' in Ont~rio. Apparently the Grand Master had commissioned
Iroquois Council to assist in the institution of the new Council in Canada.

Arrangements were made to meet the Buffalo brethren at the
Stuyvesant Hotel in Buffalo on July 13, 1963.

History of Medwayosh Council #62
by K.L. Whiling, PSGM,
Medwayosh Council #62

History of Medwayosh Council #62
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Bef ore discussing the importance of tbe 'degree of St. Lawrence
the Martyr, [would first like to give a brief summary of the development
of the AMD, first in England and then in tbe USA.

The formation of the Ancients Grand Lodge in 1751 was said to
have occurred as a reaction against certain modernizations which had
been introduced into the Craft by the premier Grand Lodge, or Moderns.
A secondary reason was to preserve to Holy Royal Arch degree which tbe
Ancients claimed had been worked in their Lodges for many years &
which the Moderns had been reticent to recognize.

As a result, lodges holding Ancient Warrants were entitled to
work any Masonic Degree "of which they had knowledge". Most of the
so-called higher degrees which existed in England in the early 1800's
developed in this environment.

After the reunion of the Grand Lodges in 1813, the Royal Arch
was given an honoured place and the other degrees were left to fend f~r
themselves. Over time some of these became strong enough tof orm their
own grand bodies. Thus governing bodies arose for the Mark Masters,
the Knights Templar, the Ancient and Accepted Rite, the Royal and
Select Masters and the Red Cross of Constantine.

There were still a number of unattached degrees being worked
so in 1879, the Grand Council of Allied Masonic Degrees of England was
formed to take charge of all degrees and orders which had no central
authority at the time. The AMD took control of the Grand High Priest,
St. Lawrence the Martyr, Red Cross of Babylon and the Knights of
Constantinople. .

To protect England against the invasion by foreign jurisdictions,
it was declared that no new body purporting to be Masonic could be
legally established in England without the consent of the governing
bodies of the Mark Masters, the Knights Templar, the Ancient and
Accepted Rite, the Royal and Select Masters and the Red Cross of
Constantine and the new Grand Council, and that any new body
established with such consent should be under the direction of the new
Grand Council.

A similar process took place in the USA with the Sovereign
College of Allied Masonic Degrees for the USA being formed in 1892.
This new body took control of the Grand Tilers of King Solomon, the
Secret Monitor and the Order of Holy Wisdom, among others.

In 1893 and 1895 the Grand Council of England received the
Grand Tilers of King Solomon, the Secret Monitor from the Sovereign

The Dearee of St. Lawrence the Martyr
by Glenson T. Jones, PSGM,

Council of 9 Muses and Capital City Council #154

The Degree of St. Lawrence tbe Martyr
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He has not served who gathers gold,
Nor has he served whose life is told
In selfish contests h eha s won.
0,expert deeds he may have done,
But he has served who now and then
Has helped along his fellow men;
Our Masonry needs such men today,
Strong, gracious, k in d ill every way,
With cheerful mien and helpful hands,
T'he complete faith that understands
'l'h c b cau ty of tile simple deed,
U(lor] m en to stand b e si d e the weak,
'/'0/1.1'(('" w el l, while others speak,
Those who squarely play life's game,
Nor ask reward of gold or fame,
May we then do the best we can
To help along our brother man,
And pray we lose all selfish need
To glory in the larger deed,
Which paves the road and lights the way
For all who chance to come our way,
That every word and deed and thought,
May with love of God be fraught.

Service

Council of Allied Masonic Degrees of Canada.
Much detail is extent in the minute books of Medwayosh Council

of the growing pains and the happy associations of the esteemed breth ren
that have graced its ranks. Needless to say, those masons did their work
well and we who follow have much to rejoice in what has become of their
efforts, the Grand Council of Allied Masonic Degrees of Canada.

This history was prepared for thefirst Annual Communication of
the Grand Council of AMD of Canada, held in London, Ontario on
October 19, 1985. It is dedicated to the memory of the founder of AMD
in Canada, Ven. Bro. Charles Fotheringham.

History of Mcdwayosh Council #62
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The Scarlet Cord was practised about a century and a half ago as
the 15th degree of the Early Grand Scottish Rite. In the E.G.S.R. ritual,
the Master informs the candidate that "This degree under different names
and forms, but in all substantials the same, has been known under
different Masonic systems. Itwas known by its present name .."and also
as Knights of Jericho, and worked under both names in connection with
the Early Grand Rite since the later part of the last century." And of
interest - the candidate was dressed as an Ark Mariner. In the early years
of the 19th century, an androgynous degree was popular in the USA
called "Heroine of Jericho", which used the same biblical story as its base
as did the Scarlet Cord. Webber's Book of Rituals has this mildly
surprising statement: "heroines of Jericho. A seven page ritual, which is
a miniature of the full ritual which is still being released in printed form.
It is used as a female grade by coloured Brethren."

The Supreme National Conclave of True Kindred, and American
organization, at one time controlled three little-known degrees:

1. True Kindred,
2. Hero or Heroine of Jericho and
3. Good Samaritan. None of these are known in Western Canada.
For an honourary degree beyond The Secret Monitor it is rather. \ 'odd that no reference IS made of the 7 degrees of the Scarlet Cord in the

Constitution of the Order of Secret Monitor of England. We can find no

more.

The museum of the United Grand Lodge of England has several
cases containing artifacts associated with obscure or long-sinccf orgotten
rites. Most of these organizations had only the most tenuous connection
with Freemasonry - ornone atall. One showcase which I examined on my
last visit was filled with regalia, badges, certificates, etc. of The Secret
Monitor. This Order exists today as one of the degrees practised by the
Allied Masonic Degrees in Canada and the USA. In England, the Secret
Monitor is fairly active as a separate Order. But what was interesting in
this particular showcase were jewels, warrants, and such paraphernalia
or The Order of the Scarlet Cord.

There are a few fleeting references in English Masonic literature
to the seven degrees of the Scarlet Cord, which is first heard of circa 1830
- with the suggestion that it goes back to the late 18th century. Its last
breath of life was as a prerogative of the Grand Ruler of the Order of
Secret Monitor to bestow it upon Grand Officers of that Order as a mark
of further distinction. By 1929 it was moribund, and then is heard no

Order of the Scarlet Cord
by R.J. Meek,

Council of 9 Muses and Dogwood Council #171

Order of the Scarlet Cord
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College of the USA. In 1897 the Grand Council of England acquired
control of the 32 degrees of the Knight Templar Priest series, although
these were never worked under the Grand Council. After the formation
of the Grand College of the Holy Royal Arch Knight Templar Priests or
Order of Holy Wisdom, the Grand Council gave up control of these
degrees. In 1924 the Grand Council also gave up control of the Secret
Monitor degree to the Grand Council of the Order of the Secret Monitor.

In contrast to the Grand Council of England, the Sovereign
College of the USA gradually became moribund. In 1933 the present
Grand Council of Allied Masonic Degrees of the USA was formed from
degrees received from the Grand Chapter of Scotland, which included
the Excellent Master Degree, or the Veils ceremony in our Royal Arch
ceremony. The Grand Council soon absorbed the earlier Sovereign
College gaining thereby another group of degrees.

Now to the premier degree of the AMD system.
The Degree of St. Lawrence the Martyr was designed to

commemorate the martyrdom of the Saint in Rome in the middle of the
3rd century A.D. It teaches the lessons of fortitude and humility.

There is evidence that this degree was a piece of old Operative
ritual, intended to distinguish genuine Craftsmen from the Speculatives,
when the latter started to join Craft Lodges. The degree has been known
to have been worked in its present form for over 200 years in the
Lancashire and Yorkshire regions.

Because of the antiquity of this degree it has always been given
precedence in the Grand Council of the Order of the Allied Masonic
Degrees. It is used as the business degree of the Order and the degree
into which applicants are received into the Order. Also, the installation !
ceremony of the Degree of Master of the Lodge of St. Lawrence is the
only ceremony of installation for a Master of a Council of the Order.

The Degree of St. Lawrence the Martyr
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conferred on Royal Arch Masons, their wives and daughters. Rahab is
referred to as a woman of Jericho'. Male members were called Knights
of Jericho, and female members were Heroines of Jericho. It was
invariably conferred at the house of a Royal Arch Mason, and certainly
not in Lodge rooms. Those who had taken the degree occupied one room,
and the candidates, gentlemen and ladies, another. The degree was
conferred on one candidate at a time.

There was the usual sort of obligation, after which the second
chapter of Joshua was read to the candidate. The sign of the Scarlet Cord
was illustrated, and the word was communicated. The Grand hailing sign
of distress was given by raising the right hand and arm to a 45° angle,
holding a handkerchief between thumb and forefinger. The Heroine of
Jericho was a single degree loosely associated with the York Rite. The
symbol of the degree is a lattice window from which hangs a scarlet cord.

Just how the Scarlet Cord, being so very similar to the Heroine
of Jericho, came to England we do not know. That it was associated with
Royal Arch Masonry, and The Secret Monitor, we are aware. How they
ever got seven degrees from such unpromising material one cannot
imagine. But Orders and Degrees have been devised from similar elusive
and obscure references before - and since. It isn't likely that any of us
will ever see The Scarlet Cord degree, but to an historian or an
antiquarian Freemason it is an intriguing possibility.

reference in North American Masonic literature to the Scarlet Cord.
A.E. Waite, the English mystic, has this to say: "Among the

unsubstantial shadows of forgotten Side- Degrees which flicker about the
horizon of Masonry, there is no picture so ghostly or forlorn of motive as
the Order of the Scarlet Cord. It is said, however, to have been known
under different Masonic systems, and indeed under more than a single
name, for it is identified with the Knight of Jericho, which does not
increase our knowledge. It is founded on Joshua II, and concerns Rahab
the Harlot, and the scarlet cord suspended from thewindow of her house,
as a sign of warning which saved the spies of Israel. We know that this
was counted to her for righteousness, though not of that kind which calls
for commemoration in Masonry - even under the guise of what used to
be called a Side Degree."

Waite defends Rahab the harlot by saying she was 'said to have
been an innkeeper' who had 'a house of entertainment on the city walls'.
The King James version does not mention Rahab as having a 'house of
entertainment' but simply says "...the came into a harlet's house named
Rahab". She lived in the city of Jericho. Waite considers the King James
version is a mistranslation, and identifies her as an innkeeper.

The Vulgate, for the same passage says "Ingressi sunt domum
mulieris meretricis, nomine Rehab" - "They went into the house of a
woman, a prostitute named Rohab." The Vulgate is the Latin translation
of the bible and was made by St. Jerome between 383 and 404 A.D.

The story, in short, concerns Joshua sending two men to spy out
III( lnutl, Tiley lod~(.ld with Rahab, but the king of Jericho found out
111111111 nil' III' til nnd dornnndcd Rahab deliver them up. But she hid them
1111fill 11101' 01 IH r houso, nc('tI. e letting them down by a scarlet cord she
111111".1 II lIt'HI HiliI If JO"hllll should attach, she and her family would be
xpurcd. The two spies, after hiding here and there, made their escape.
Eventually Joshua attacked Jericho and, as you remember, the seven
priests blew on their rams' horns, and the walls came tumbling down.
Chapter VI, Verse 25, tells us that all's well that ends well: "And Joshua
saved Rahab the harlot alive, and her fathers household, and all that she
had, and she dwelleth in Israel even unto this day, because she hid the
messengers which Joshua sent to spy our Jericho."

There does not appear to be much of a moral nature in the story,
nor is there any symbolism, either obvious or esoteric. No ritual can be
found, although I doubt not that sooner or later a persistent Masonic
historian will come across one in some English bookshop.

The Masonically oriented Heroine of Jerichodegreewas believed
to have originated in New York. The only definite date we have come
across is that, after becoming popular in several of the New England
States 'it was introduced into Connecticut in 1827'. Mackey says it was

Order of the Scarlet Cord
Order of the Scarlet Cord
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I have often wondered about the origin of the Mark Degree and
its connection with the Fellowcraft Degree. ( was lead to do some
research when thclateJames McLachlan, Chief Engineerf or the Ontario
Hospital, pressed a well-worn penny into my hand, during a funeral of
one of his employees.

(learned that hewasa Mark Master of a Mark Lodge in Scotland.
He informed me that he started as a Mark Man, and after going through
the chairs in Scotland, he became a Mark Master.

He stated that each man who enters Masonry is represented by
the rough ashlar, & after much learning & hard work he becomes squared
& polished, and ready to be part of God's Temple. At death he becomes
the Perfect Ashlar with a true surface, and since God is the Supreme
Architect & Father of men, each man is a brother to every other.

Back in the years before education, men adopted certain marks
as a signature to identify themselves and their work. This was recorded
in a book of Marks, and by this method each man was paid for his work
at the building trade. It also served to identify him after he became too
old towork.

The earliest known record of the Mark Degree is the Mark Book
of Aberdeen Lodge, Scotland, dated 1483. When the Grand Lodge of
Scotland issued charters, it listed the Aberdeen Lodge as having its origin
prior to 1680.

Scotland is reputed to be the birthplace of the Mark Master
Degree, and yet when we research the Bible we find that 2,000 mark
Masons were employed to lay the foundation of King Solomon's Temple
and that they were paid 9 shekels a day. We learn also that some 400
Mark Masters under the Master Builder, Giblim, were paid 24 shekels a
day. Each stone was marked which helped during construction.
Contractors in England, Scotland and Ireland adopted the same
construction method for Civic and Ecclesiastical buildings. Many years
ago, a companion made 8 cuts with his chisel forming the swastika which
was then considered to be a good sign. When, however, Hitler revered
the mark, it became an evil omen. •

There are many students of Masonrywho believe that the degree
of Mark Mason is far older than any other craft degree. This is evident in
the records of Kilwinning Lodge, dated December 20, 1678, - "two enter
apprentices paid their binding money and got their marks". Another
entry states, "Four brethren were made Mark Masons and Mark Masters,
also Royal Arch and Excellent and Super-Excellent Masons, and each

paid rightly two shillings".
On October 21, 1778, Companion Dunkerley wrote tbat he make

Knights Templar and resolved to do so.
On December 28, 1598, a conference was held at the Holyrood

Palace in Edinburgh, Scotland. The record states - "No master. or
fellowcraft is to be received or admitted except in the presence if 6
masons and two enter apprentices and the warden of the lodge, being one
of the 6, the date thereof being booked and his name and mark inserted
in the same book". There were many Mark Degrees, for example there
were: Mark Man, Mark Mason, Mark Master, Fugitive Mark, Christian
Mark, Travelling Mark, Cain Mark, and others.

Itwas recorded that the charter of Glasgow Lodge was suspended
by the Provincial Grand Lodge on the grounds that they had not
introduced a new degree, but the complete degree of a Fellowcraft.

In Scotland, there is a distinct difference between a Mark Man,
Mark Mason and a Mark Master. It follows that every Royal Arch
Certificate issued by Grand Chapter is in itself ample proof of his Mark
Master status.

The 5th degree of the Early Grand Rite was known as the Fellow
craft Mark. This was not accepted by the Grand Chapter of England.

The first records of the Mark degree in England was with the
Phoenix Royal Arch Chapter #257, held at George Tavern, Portsmouth,
England, on September of 1769. ..

For a long time, the Mark degree was a Masonic orphan, WIthout
any parents to call its own until 1851. There were many complications
that hindered the advancement of Mark Masonry in England. One was
the Travelling Mark Lodge which had no fixed location. This ~odge had
several side degrees: Ark Mark, Link and Babylon Pass (Illustrious Order
of the Red Cross) and others. The Travelling Mark Lodge was at Ashton,
England. The Mark Grand Lodge and the Travelling Mark Lodge did ~ot
agree and the latter was finally closed down on February 17, 1900, which
greatly disappointed my grandfather, Thomas Sims. . .

Evidence reveals that the Mark Degree was used 10 Ireland 10

1688 at Trinity College, Dublin, Ireland. Here we find a close connection
between Knights Templar and the Mark Masons.

The Knights Templar held their encampment at Kinsdale and
worked the Mark degree. We also have record that the Lodge #557 at
Tyrone, Ireland, worked the degrees of Knights Templar, Malta &Mark.

In 1840, the Grand Lodge of Ireland decided to take over the
supervision of the Mark Degree, and it was then worked under the
authority of the Royal Arch.

Antiquity of the Mark De~ree
by Hugh J. Sims,

Tylers of Solomon Council #212

Antiquity of the Mark DegreeAntiquity of the Mark Degree
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of the Order of the Allied Masonic Degrees, and today there are in excess
of 75 Councils ranged under its banner.

The De2recs
St. Lawrence the Martyr - The actual date when this ritual w~s

introduced is not known, but it is believed to have been worked In

England 2 centuries ago. It is generally accepted to ?e the rem?ants of
an old operative ceremony originating from Lancashire and d~slgne~ to
distinguish true craftsmen from the speculative mason. While having
little masonic connection the interesting legend relates to the martyrdom
of St. Lawrence who wa~ after canonised for his fidelity and Christian
attributes. Understandably the lesson t~ught is fo~titude. ., .

Kni2ht of Constantinople - This degree IS an au.thenuc side
degree', where it was customary for one brot~er. to conf ~r It on anot.h~r
and while it is known to have worked in America 10 1831, ItSactual on?m
is unknown. The ritual attempts to connect the legendary Constanh~e
with the masonicf raternity, and teaches a fine lesson in un~ve~salequah~y
and humility; it also incorporates a suggestion of op~rat~ve influence 10

an extensive lecture which also imbues the lesson of justice.
Grand Tilers of Solomon - Under an early tit.le of Sel~cl Masters

of Twenty Seven, this degree is known to date back 10 America to 1893.
It is very similar in character to the degree of Se1ec~Master and relates
the story of the accidental intrusion of a craftsman into the secret vault
of K.S., where his fate is determined by the 3 G.Ms. . .

Red Cross of Babylon - This degree is of considerable a~tl~Ulty,
being closely associated with the Holy Royal ~rch and t~e rebuilding of
the second Temple of Jerusalem, with the candidate beaTln~ the name .of
Zerubbabel. The legend beginning in the days of Cyrus, King of Per~la,
continues through the lime of Darius and incorpora.tes an ~ul~t~ndlOg
feature of passing a bridge over a river which has particular slg~if icance.
The degree culminates with an intricate debate ta~en ~rom t~e Fust ?ook
of Esdras which established the profound maxim great IS truth. In
Scotland, this degree is found as the Babylonish Pass while in .Am.erica,
it is annexed to the Templar grades. In both Ireland and Amcnca, It also
constitutes the Order of Knight Masons.

Grand High Priest - This is an amalgamation of two degrees
originating from Germany and France in the middle of ~he .18th century,
and was worked extensively in America around 1802, being 10many c~ses
a prerequisite or honourary degree conf erred on those who have presided
as, or arc elected to the chair of, First Principal of a Royal Arch Chap~er.
The degree is founded on the Blessing of Abraham. and the consecratIOn
of Aaron, and the candidate is admitted by the President (who repr~sents
the King of Salem) and set apart with ceremonial to the Holy office of
Grand High Priest in a most beautiful and uplifting enactment.

The Rise of the Allied Masonic l?egrees

The Architect - 198912

St. Lawrence the Martyr
Knight of Constantinople
Grand Tilers of Solomon
Red Cross of Babylon
Grand High Priest

In 1972, the title of this body was changed to the Grand Council

We learn, in the explanation of the AMD given to the newly
inducted Brother at the Ceremony of Reception, that the "Allied Masonic
Degrees are detached degrees, some of which, many years ago, were
conferred under Craft warrants and formed part of the then loosely
governed Freemasonry of the period. Many of these detached degrees
became dormant in some places, although in others they were conf erred
as side degrees. In time the better of these degrees were grouped
together in an organized body under the title of Allied Masonic Degrees."

Elements of the Allied Masonic Degrees were in existence in the
British Isles and in the United States in the early part of the 19th century
and probably some origins of these degrees date as early as the mid part
of the 18th century. This paper, "The Rise of the Allied Masonic Degrees
- Part I", will deal with the founding of these degrees in the British Isles
as theywercf ormally organized under a governing body at an earlier date
than in the United States. The founding of the Allied Masonic Degrees
in the USA will be dealt with in a paper entitled "The Rise of the Allied
Masonic Degrees - Part II".

History and Ori2in
The Grand Council of Allied Masonic Degrees was formed in

1897 to bring under its direction all lodges of various orders who
recognized no central authority and were not regulated by the other
major governing bodies. Initially, the degree of Grand High Priest, St.
Lawrence the Martyr, the Red Cross of Babylon and Knights of
Constantinople placed themselves under the control of this body, and by
1897, the degrees of Grand Tilers of Solomon, one degree of the Secret
Monitor and the Order of Holy WIsdom (Knight Templar Priest grades)
had also been included. Eventually, however, in 1923 the Grand College
of Holy Royal Arch Knight Tcmplar Priests for England was erected at
Newcastle and the Grand Council accordingly disclaimed control of this
large group of degrees. Following this in 1931 the Grand Council of
AMD agreed to cease working their single degree of the Secret Monitor
and so today private Councils of the Order arc empowered to work the
degrees of:

The Rise of the Allied Masonic De"rees
by M.H. Hastings,
York Council # 133

The Rise of the Allied Masonic Degrees
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Sl. Lawrence the Martyr - A gridiron in silver, suspended by a ribbon
orange in the centre, bordered on each side with royal blue. ..'
Knil;ht of Constantinople - A Maltese cross surmounted by a crescent.
both in gold, suspended by a green ribbon on which are three poignards
in gold pointing downward. .
Grand Tilers of Solomon - A triangle in black enamel edged WIth gold,
inscribed on the obverse with the number 27 in Hebrew characters and on
the reverse with the Ineffable Name in the Cabalistic Order, suspended
by a ribbon, fiery red in the centre, bordered on each side with pale.grey
and surmounted by 3 crowns in gilt. On the ribbon. is a band grasping a
poinard pointing downward, in gilt. . .
Red Cross of Babylon - A gold seven-pointed star with gold crossed
swords on a green enamel circle in the centre, on a green ribbon.
Grand Hi~h Priest - A mitre on a triangle, both in gold on a red ribbon.
Order of Secret Monitor - Two equilateral triangles interlaced with three
arrows and charged with the letters D and J. It is suspended from, a
ribbon in the colour of the Order, ie. purple-orange-purple.

References
1. Beyond the Craft by Keith B. Jackson, 1980 .
2. Volume 84 of the Transactions of the Ouatour Coronati Lodge No.
2076, London, 1971

The Rise of the Allied Masonic Degrees

The jewels of the Order of Allied Masonic Degrees.
Left to right, St Lawrence the Martyr, Red Cross of Babylon, Knight of
Constantinople, Grand Tilers of Solomon and Grand High Priest. S d D becon egree mem ers breast

jewel for the Order of Secret
Monitor.
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Kni~ht of Constantinople - Plymouth Working - In 1865, a
Council of Knights of Constantinople was formed at Devon port,
Plymouth, and from the St. Aubyn Council several other Councils were
warranted. The degree embodies the principle of humility and equality,
and possesses some interesting elements not found elsewhere.

Order of Secret Monitor - It has already been stated that the
Grand Council A.M.D. ceased working their single degree of the Secret
Monitor in 1931. As the Allied Masonic Degrees of the USA include this
degree in their system, and because of a certain incident involving this
degree, it will be touched on.

The Secret Monitor arose in America as a side degree conferred
by any mason who had received it himself. It was brought to England
around 1875 and a Grand Council was formed in 1887 and the ritual was
extended when a further 2 degrees were added, one of which pertained
to the chair of Supreme Ruler. The degrees gained in popularity, but this
success was to bring about a series of unfortunate events, for in the
meantime, the Grand Council of AMD had been empowered by an
American body of similar name to confer their version of the degree.
This resulted in the Allied body denouncing the Grand Council of the
Order of the Secret Monitor and attempting to assume sole jurisdiction
over the degree. Regretfully a period of over 37 years elapsed during
which both orders were conferring a Secret Monitor Degree, but the
matter was finally resolved in 1931. The Order consists of 3 degrees:

Secret Monitor - The legend narrated during the Induction
ceremony is the story of a remarkable friendship which existed
between David and Jonathan. During the ceremony, the
candidate is instructed in a certain course of action to be adopted
when a brother is about to do anything which might prove
injurious to hi mself, and it teaches a beautiful lesson in friendship
and fidelity.
l·.(hu:~ The udmixsion ceremony to an assembly of Princes is
IIINO derived frol1l the Book of Samuel and narrates how Saul
sought tho life of David. It further relates an interesting legend
of the methods contrived to thwa rt the eff ort of the jealous King.
Supreme Ruler - This last named degree is unusual in that the
ceremony of Installation constitutes the 3rd degree of the Order
pertaining to the Kingship of David, and is fundamentally
concerned with the headship of a Conclave.

Re2alia
The Regalia of the Order of Allied Masonic Degrees comprises

breast jewels, the details of which are listed below.

The Rise of the Allied Masonic Degrees
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The nature of symbols and emblems in Freemasonry is explained
comprehensively in the various Rituals of the Craft. Freemasonry, itself,
has been defined as"a beautiful system of morality, veiled in allegory and
illustrated by signs and symbols". Our first symbolic exposure is apparent
in the Initiation, Passing and Raising. These first Three Degrees a~e
referred to as the SYmbolic Degrees, where the Freemason IS

admonished to study to acquire more knowledge, and is taughta complete
system of organized study.

The word "symbol" is derived from the Greek word "symbolon"
meaning a mark or token. Symbols compare one thing with another, thus
representing abstract truths and ideas by concrete ones.

The word "allegory" is a compound word derived from the Greek
words "alios" meaning "other" and "algoreuein" which means "to speak".
Thus, a story or narrative in which a moral principle or abstract truth is
represented by either true or fictional characters or events, isan allegory.

An allegory is always a symbol, but the reverse is not true. To a
Mason, a sprig of acacia means the immortality of the soul. To a non
mason, it has no significance.

The apron denotes purity, rectitude, and the Craft, in general, yet
to those outside Freemasonry, it is nothing more than a piece of cloth
with strings. An car of corn signifies abundance to a mason, yet it is
nothing more than a vegetable to those uninitiated into the Craft.

All civilizations have handed down their most important truths
by allegories. This was on of thcfavourite ways that the Most High would
deem to convey to us His Teachings through His Prophets. However, one
of the peculiarities of allegories is that often the truth is veiled in abstract
mode, and the message is usually hard to decipher. A person should be
prepared, within his own heart and mind, to receive and acknowledge the
truth, otherwise it will never be seen. The lessons taught by the Most
High are, regretfully, understood by only a few.

Jehovah, the Scriptures inform us, made a covenant with man
promising him that He would never again send the waters to cover the
face of the earth and to destroy all flesh. He theref ore fashioned the first
Symbol by creating the first rainbow as an assurance of security to all the
future generations under His watchful Eye.

The usc of symbols and symbolism is as old as man, himself, and
is the original universal language of the world. Symbols and symbolism
arc not particular and peculiar to any nation, people, secret society or
brotherhood, be it primeval, medieval or modern. Neither the symbols

The history of the Altar in the life of man is a story more
fascinating than any fiction. The earliest Altar was probably a rough
unhewn stone, in its crude and natural state. Later, as the concept of
faith grew, the idea of sacrifice developed; the Altar was replaced with
a hewn stone - cubical in form - or carved and often beautifully wrought,
on which man lavished jewels and priceless gifts, deeming nothing too
costly or precious to adorn the place of prayer. It is stated that Abraham,
by Divine command and as a test of faith, even offered his own son on a
sacrificial Altar. His willingness to comply with this extreme command,
and the release, victory and blessing that followed, form one of the
familiar stories of the Old Testament.

As far back as we can go, the Altar was the centre of human
society and an object of peculiar sanctity by virtue of the law of
association by which places and things were consecrated. Itwas a place
of refuge for the hunted or tormented, criminals or slaves, and to drag
them away from it by violence was held to be an act of sacrilege, since
they were under the protection of God. At the Altar, marriage rites were
solemnized, and treaties made or vows taken because in its presence,
these were more holy and binding than if made elsewhere, because there,
man invoked God as witness. In all the religions of antiquity, and
especially among the peoples who worshipped the Light, it was the
custom of both priests and people to pass around the Altar on special
OCCtlSiOIlS, following the course of the Sun, from the E, by way of the S,
to tho W, singing hymns of praise as part of their thanksgiving or worship.

From facts and hints such as these, the meaning of the Altar in
Masonry, and its position within the Lodge become apparent. The
position of the Altar in Masonry is not accidental, but is profoundly
significant. For, while Masonry is not a religion, it is religious in its faith
and basic principles, no less than in its spirit and purpose. Nor docs it
attempt to do what the Church is trying to do. If it were a Church, its
Altar would be in the East, and its ritual would be altered accordingly.
The Masonic Altar supports no creeds, nor embraces any particular sect.
It is, first of all, an Altar of Faith - the deep eternal faith which underlies
all creeds, and over-arches all sects - faith in God, in the moral law, and
in life everlasting. Secondly, it symbolizes recognition, recognition of
that most inspiring and wonderful of all facts - the Brotherhood of Man.

The MasonicAltar isandAltar of Faith, of Fellowship, and of the
acceptance and recognition of the Brotherhood of Man.

The Nature of Emblems in Freemasonry
by R. EI Masry,

Willowdale Council #170

The Masonic Altar
by M. MacKenzie,

Kawartha Council #143

The Nature of Emblems in FreemasonryThe Masonic Altar
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Then, when in due time we leave this lodge,
And journey on to another;
We'll met again in the Grand Lodge above,
With the grip and the word of a brother.

Work with a will together with God,
With the tools He has given;
Perfect our work for the Building above,
Completing where others have striven.

That we may strengthen the bonds of truth,
Relief and brotherly love;
Join in the grand design of peace,
The design of God above.

My wish, that we may often meet
Upon the level, and there
We'll work together in love and peace,
And part upon the square.

My Wish

nothing of the symbolism, knows virtually nothing of the underlying
principles if Freemasonry. This individual may have taken the time to
perfectly memorize the ritual and yet be lamentable ignorant in the
meaning hidden aJlegorica11y in the Ceremonies, the Signs, the Words and
the Emblems.

In the words of the Volume of the Sacred Law, "They have eyes
and they see not; they have cars and they hear not".

In all the Ceremonies of the Order, we do nothing more than to
indicate the way to Masonic Knowledge, and to lay the future foundation
for the Masonic Edifice.

The Candidate, or Masonic student, must pursue the journey and
complete the structure for himself, by reading and reflection. As quoted
in the Ritual: "If in all these ceremonies, you have seen only a series of
uncaring rites, if the spirit of truth has not applied to your hearts the
morals of these ceremonies, then indeed, have we laboured in vain, and
you have spent your strength f or naught".

nor the symbolism are bound by any rule or rules, hence man can take a
symbol and have the satisfaction of seeing in it, and through it, more
things than the obvious.

Symbols consist chiefly of the first tool of learning in the world.
The legendary wisdom from all the ancient civilizations was in the form
of symbols or symbolism, and was legated to us. It is also peculiar to
notice that these symbols or allegories always had more than one
interpretation. They often had at least a dual one, one of the
interpretations serving as the envelope of the other. In Freemasonry, and
accom plished Freemason must study, interpret and develop for h imsc1f
the meaning of the symbols that Freemasonry gives him. Freemasonry
doesfollow the ancient manner of instructing and teaching us the general
meaning of its symbols.

If o~e sees only the stories present in Freemasonry, and not what
they are designed to teach, then one has laboured in vain and has missed
the best parts of Freemasonry. In the Order, one of the most important
symbols arc very ancient, and their true meaning can only be discovered
by going back into the past, to the source of the knowledge.

The Greatest Emblem in Freemasonry is the Volume of the
Sacred Law, which is used as the symbol of the Great Architect of the
Universe and expresses His Will, as used in the Masonic Lodge.

The symbol that represents the Earth and Body, and deals with
the Science of planes and Geometry, is the Square which is right-angles.

The symbol that represents the Heavens & the Soul & deals with. 'the SCience of spheres & describes circles is therefore the Compasses.
If one considers the 3rd Degree and the position of the Square

and Compasses as they lie of the Volume of the Sacred Law which in turn
sits on the Altar, there is a direct correlation in symbolism where the
Heavens are higher than the Earth. Imitating these positions, the
Spiritual in Man should rise above the Material and dominate Man's
thoughts and actions. The Sun in the ancient male symbol of the life
giving power of the Deity. The Moon is the symbol of the female and the
capacity of Nature to produce. The Perfect Ashlar is a symbol of Faith,
Honour, Fidelity and permanency.

Among the oldest symbols of Humanity arc the Squares,
Triangles, Circles and Crosses, each of which has a meaning beyond
itself. At times these are united: for instance, the Square and Compasses,
or the square within a circle and within that a triangle, and finally, at the
centre of the whole, a cross. A noticeable betrayal, from the earliest
emblems or symbols, of the unity of the human mind and its kinship with
the Eternal, can be observed. This unity lies at the root of every known
religion, and forms the basis of each.

It could be said, in broader terms, that the Mason who knows

The Nature of Emblems in FreelI:lasonry
The Nature of Emblems in Freemasonry
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The name York is one of the oldest & most celebrated in both
authenticated and legendary Masonic history. The Gothic Legends relate
how the first national assembly of Masons took place at the city of York
in the 10th century A.D. when King Athelstan granted the first royal
charter to Masons.
The formation of the Ancients Grand Lodge in 1751 was said to have

occurred as a reaction against modernizations which had been introduced
into the Craft by the premier Grand Lodge, or Moderns. A secondary
reason was to preserve to Holy Royal Arch degree which the Ancients
claimed had been worked in their Lodges for many years & which the
Moderns would not recognize.
As a result, lodges holding Ancient Warrants were given the right to

work any Masonic Degree "of which they had knowledge". The records
of the York Lodge indicate that in the mid 1700's they worked a 5 degree
system of which the 4th & 5th were the Royal Arch & the Knight Templar
degrees respectively. Most of the so-called higher degrees which existed
in England in the early 1800's developed in this environment.
After the amalgamation of the two rival Grand Lodges into the United

Grand Lodge of England in 1813, the Royal Arch was given an honoured
place as the completion of the Master Mason degree of Ancient
Freemasonry. The other degrees were left to fend for themselves. Over
time some of these became strong enough to form their own grand
bodies. All of the bodies which are now known as forming the York Rite
take their membership from Masons who are Royal Arch Masons.
The bodies which comprise the York Rite in Canada are: the Royal

Arch Masons, the Knights Templar, the Royal and Select Masters, the
Red Cross of Constantine, the Allied Masonic Degrees, the York Rite
College & the Holy Royal Arch Knight Templar Priests. I'll now tell you
a little about each.
Chapters of Royal Arch Masons accept applications from Masons who

have been Master Masons for 6 months or more. They control 3 degrees:
Mark Master Mason, Most Excellent Master & Royal Arch Mason.
The Preceptories of Knights Tcmplar require applicants to be Royal

Arch Masons who believe in the Trinity. They have 3 degrees: the Orders
of the Red Cross, Malta and the Temple.
The Councils of Royal & Select Masters also require applicants to be

Royal Arch Masons. They control 3 degrees and a side degree. The
degrees are Royal Master, Select Master and Super-Excellent Master.
The side degree which they control is the Lodge of Royal Ark Mariners.

The Conclaves of Red Cross of Constantine invites new members from
Royal Arch Masons who believe in the Trinity. They have 2 degrees:
Knight of the Red Cross of Constantine, & Knight of the Holy Sepulchre
and of St. John the Evangelist.
The Councils of Allied Masonic Degrees also invite new members who

are Royal Arch Masons. They are mainly a study group but control 8
degrees, namely: S1. Lawrence the Martyr, Secret Monitor, Knight of
Constantinople, Architect, Grand Architect, Superintendent, Master of
Tyre and Excellent Master.
The Colleges of York Rite College require all applicants to be Royal

Arch Masons, Super-Excellent Mastersand Knights Templar. Theywork
the Knight of York degree & have as their purpose the assistance of its
4 prereq uisitc York Rite Bodies.
Tabernacles of Holy Royal Arch Knight Templar Priests, also known as

the Order of Holy Wisdom, not only require all applicants to be Royal
Arch Masons and Knights Templar, but they must be Installed Masters
of a Craft Lodge as well. They confer 33 degrees by name, but in fact
work only the last or Holy Royal Arch Knight Templar Priest degree.
In addition, each of the above bodies has other honourary degrees,

some of which are available only to past presiding officers of that body.
Some of these are the Order of High Priesthood, the Royal Ark Mariners,
the Order of the Silver Trowel, the Order of the Red Branch of Eri, Ye
Ancient Order of Corks, the Masonic Order of the Bath, the Knight
Grand Cross, the York Cross of Honour and the Purple Cross.
There is yet another society of Masons, wbich takes members who are

Master Masons & who believe in the Trinity. The Societas Rosicruciana
In Anglia does not fall into either the York or Scottish Rites. It has a
system of 9 grades, 4 of which are worked in the local College, 3 at the
Provinciallcvel & the last 2 represent Grand College ranks.

The Yark Rite of Freemasonry
by Glenson T. Jones, PSGM,

Council of Nine Muses and Capital City Council #154

The York Rite of Freemasonry
The York Rite of Freemasonry
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Corn, Wine and Oil are the Masonic elements of Consecration,
as well as the wages of entered apprentices. Their use dates from the
dawn of time. These were the most important products of the Eastern
countries of antiquity. They were estimed as the supports of life and the
means of refreshment. As David said in Psalm 104, verse 15, "And wine
that maketh glad the heart of man and oil to make his face shine and
bread which strengthen man's heart".

Anointing with oil to consecrate something to God is an ancient
custom. The Ta bernacle of Moses in the wilderness and its holy vessels
were consecrated with oil, so too, were Aaron and his sons anointed as
priests with oil.

The Kings and Prophets were also anointed with oil to consecrate
them to the service of God.

Among all primative peoples, the Gods were supposed to have
need of food. From that idea arose the custom of placing gifts on the
altar, a custom as universal as it is ancient. The nature of the gifts was
determined, usually by the occupation of a peaople; the shepherds, for
example, offered a sheep or a lamb, while agricultural peoples
appropriately gave fruit or grain. This explains why it was that the Greeks
and Romans, in thier early periods, so often brought to their altars, gifts
of corn oil and wine.

The same people also were accustomed to offer similar gifts to
the Gods when they undertook the erection of a building, thinking to
appease the Gods for taking possession of the soil. They would place
fruits and grains in the bottom of the foundation pits, a practice well
described by Ovid in his mythical history of the building of Rome. "A pit
is dug down to the firm clay", he writes, "Fruits of the earth are thrown to
the bottom and a sample of the earth of the adjacent soil. The pit is filled
with the earth, and, when filled, an altar is placed over it," etc.
The present day habit of placing valuables in a cornerstone is a
reminiscence of that ancient custom.

Masons will understand that this is the origin of using corn, wine
and oil to dedicate our Masonic buildings. But these things have a very
different significance in the Fellowcraft Lecture: there they symbolize
the wages of the workmen, alluding to nourishment, refreshment and joy.
This symbolism interprets itself. It is nothing more than saying to the
candidate: "If you practice the lessons of this degree, you will know the
joys of Brotherhood, of achievement, of a lif ewell lived" . Com pared with
such wages, money compensation is a very poor thing.

. The function of the "Free Judges" of this period consisted of
~Ol~g .ab~ut the ~ountry and seeking our crimes, denouncing them and
inflicting Imm~dIate punishment to the offenders. The Free Judges could
assemble pro~lded they were seven in number to form a tribunal. The
?ffence was first heard in public and could only be subject to a secret
Judgement ~h~n the accused failed to appear in person or failed publicly
to declare his innocence. If he or she were caught in the act of a crime
~he~ wer~ seize? and judged on the spot and the penalty of the crime
infIicted immediately!'

A summons was issued for absentee individuals and had to have
at least seven seals on the samc!! Two Free Judges delivered the
summons or sent a sworn messenger to deliver it to the household of the
offender. If he or she failed to appear after three summons, he or she
was condemned.

A.naked sword was placed near the judges table, and a rope and
sword, this was the. emblem of justice and punishment, The head judge
was called the president of the court. The plaintiff and defendant could
have up to thirty witnesses. The defendant could defend himself or
entrust his case to an advocate he had brought with him. The accused not
appearing ~fter the third summons, was deprived of all right of common
peace~ forbld~en ~hecompany of all Christians, his wife was looked upon
as a WIdow, hISchildren as orphans, his neck was abandoned to the birds
of the air and his body to the beasts of the fields and his soul was
recommended to God. All his worldly goods were confiscated and
ap'p~opriated to the king. There was loss of honour and of authority and
privileges. They threw the rope on the ground and spat on it and the
offenders name was inscribed in the book of blood. '

. Th~ youngest of the Free Judges did the hanging. If the CUlprit
being of high rank, he or she was hanged seven feet higher than the
ordinary offender (rank).

. . The Free Judges were later put down as they abused their power.
ThIS ISa lesson. to all men, that power must be tempered with common
sense, compassion and a knowledge of right for all.

As an added note, each judge had his own design on his scat and
knew each o~her by signs which were given when they happened to meet
for. court or 10 secret. They were never given when profane were ncar.
ThIS group was formed as a Tribunal of the Law of the Land. Most were
of high position and rank.

Corn. Wine and Ojl
by R.E. Todd,

Burlington Council #70

Corn, Wine and OilFree Judges of the Middle Ages Europe

Free Jud~es of the Middle A~es Europe
by F. Johns,

Scarborough Council #175
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Two words that crop up frequently in Masonic circles are Cowan
and Eavesdroppers. No doubt used and discussed frequently in the
earlier days of Freemasonry, they rarely occur in everyday conversation
in this day and age. Nevertheless, the meaning if these terms and their
import in present day Masonry is as vital as ever.

Technically speaking, a Cowan is an ignorant mason who puts
stones together without mortar, or who piles rough stones from the field
to form a wall without working them true. He is thercf ore a man unfit to
be called a Craftsman, in other words, a person who does half a job.

In Masonic terms, a Cowan is a Mason without the word, or
without the right to attend Lodge. He is a man who is unfit to be called
a Mason; a man who may attempt to enter the Temple under false
pretences; a man who can do the Craft no good and might do great harm.

The Cowan is an Entered Apprentice or Fellowcraft who has
been stopped for cause, or a man who was once a Master Mason in good
standing. He is the Cowan against whom Masons arc admonished to
guard their gates. Not infrequently, when given the opportunity, he will
attempt to pass the Tyler.

An Eavesdropper is one who tries to get close enough to steal
secrets - one who boasts and takes pride in gaining knowledge which is
not rightfully his. In older times, most buildings had overhanging eaves.
He who listened illegally stood under those caves and, in so doing,
received the droppings from the roof, hence the term eavesdropper. He
was, and still is, the lowest type of individual. WIth changing times, the
eavesdropper of today does not have to stand under the eaves to
endeavour to learn the inner secrets of Masonry. He can purchase a book
written by a Cowan and learn as much as a man of that type ever learns.

It is difficult to determine which of the two is the worse. The
Cowan has learned something of the Masonic Ritual- enough ti perhaps
successfully confuse himself and others, but he bas learned nothing of
Freemasonry. If he had he would never have permitted himself to
become a Cowan. Many Cowans have written so-called "exposes" of
Masonry. They have done the Craft no harm with one exception. It has
been proven time and time again that only Masons, and a few of it's
avowed enemies ever read Masonic literature. Unfortunately, too few
Masons take the time to read it. The One exception we mention was of
course William Morgan, the most infamous of all eavesdroppers. But it
was not his "expose" which caused the trouble for the Craft. His book
could not sell for even a paultry 121/2 cents, which was the price it was

Cowans and Eayesdroppers
by G. Robert Jackson,

Tylers of Solomon Council #212

Cowans and Eavesdroppers
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I prayed that in time when work was complete,
That I would stand there at His Judgement seat,
And there be accepted a Craftsman replete,

NOT THROWN AMONG THE RUBBISH.

I sought to know when the work was done,
That my stones were chosen, the mark thereon,
And longed that the Master would say "Well DOlle",

NOT THROWN AMONG THE RUBBISH.

I used my Mallet and Chisel with zest,
To smooth of each surface I did my best,
I wished my stones to be used with the rest,

NOT THROWN AMONG THE RUBBISH.

I wrought in the quarries with zeal an d care,
And tested my work with level and square,
That it might be used by the builders there,

NOT THROWN AMONG THE RUBBISH.

Not Thrown Among the Rubbish

As the Rev .I.M. Harris said "Wherefore, my brethren, wherefore
do y~u car~ co~n, wine and oil in your possessions, but to remind you
that in the pilgrimage of human life, you arc to impart a portion of you
bread to feed the hungry, to send a cup of your wine to cheer the
sorrowful, and to pour the healing oil of your consolation into the wounds
which sickness hath made in the bodies, or afflictions rent in the heart, of
your fellow-travellers?"

These clements are used symbolically as is sta ted in the ceremony
- corn as a symbol.of plenty and abundance, wine to symbolize joy and
cheerfulness and 011 for peace an unanimity. These particular elements
are used because they seen to have the authority of the Biblical usc and
in pa~ticular,.com, wine and oil were the payment made by King Solomon
to Hiram, King of Tyre, for the supplies sent for the building of the
Temple of Jerusalem, as set out in II Chronicles, Chapter two.
. In p.rocessions, t.he ~orn alone is carried in a golden pitcher, the

wines and oil are placed IDSilver vessels, and this is to remind us that the
first, as a necessity and the "Staff of Life", is of more importance and
more worthy of honour than the others, which arc but comf orts.

Corn, Wine and Oil
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Join with your fellows, your apron display,
The teachings of virtue, practice each day,
And when to the Grand Lodge above you have gone,
You'll hear the Grand Master proclaim "Well Done".

It isn't a thing you can hide far away
To give it true value, one lives it each day,
Take time to enjoy the work of the craft,
Don't use it, my brethren, for dissent or graft.

It prays to the Father in Heaven above
And seeks to give charity, Brotherly love,
It's worked in the home, the streets, in the store,
Fully as much as behind the tyled door.

Listen, my brethren, True Masonry dwells
Out in the world, not in prisons and cells,
It feeds the hungry, de! ends the oppressed,
Lifts those who languish, soothes the distressed.

What of your Masonry? Is it put by,
Taken off with your Apron, there to lie
Dormant and void, inefficient and vain
Until in the Lodge-room you wear it again.

What of Your Masonry?

(With acknowledgements to the Virginia Masonic Herald of Sept. 1971)

On a recent visit to Sydney, New South Wales, Australia, the
writer had the privilege of visiting the headquarters & the Fall Quarterly
Communications of both the United Grand Lodge, A.F. & A.M. & the
United Supreme Grand Chapter of Mark & Royal Arch Masons.

They each have their own temples, that of the Grand Lodge being
the Masonic Centre in downtown Sydney, and that of the Supreme Grand
Chapter being in Petersham, a suburban area close to the city centre, and
now incorporated in the metropolitan area.

The Masonic Centre is a three story building of unique modern
design, situated on the southern edge of the main business and retail
section of the city centre. Adjacent to many modern multi-story office
towers, its site is very valuable, and plans arc in progress to add 14 stories
of office space above the floors now fully used for Masonic purposes. As
the present building cost some $A 12.5 million to construct, the provision
of rentable space seems a logical and probably essential step.

The Temple's lobby is lofty and is distinguished by two large
columns, perhaps 10 feet in diameter, extending to the ceiling. Within
the back of these columns arc the elevators. There is also a fine spiral
staircase extending to the second or mezzanine floor. The building
contains five lodge rooms, four of them ordinarily used for lodge
meetings, and the No.1 lodge room, used only for large convocations,
such as that of Grand Lodge, which Iattended.

It is a very fine room, about 80feet by 80feet with a ceiling height
of about 60 feet. It is modern in design, panelled in a light coloured
Australian hardwood and has a substantial balcony on the south, west and
north sides. The striking feature is the lighting, which consists of a
network of stainless steel tubing covering most of the ceiling and
containing 215 clear light globes. This fixture, if it may be called such,
lights the room brilliantly, but because of the ceiling height, without
producing a glare. The furniture is of an Australian hardwood similar
in colour to golden oak, and I was told was from the original temple and
completely refinished when brought to the new.

Iunderstand that, because of the cost of heating and lighting this
lodge room, the rental id $A 600 per function. The other lodge rooms
have a base rental fee of about $A 100 plus an additional amount
proportioned on the number of members in the lodge using the room.

Also on the main floor, is a large room fitted with tables, where
regalia may be assumed and cases left. Ifound this a very convenient
feature. On the second, or mezzanine floor, are situated offices and a

finally lowered to, despite the enormous amount of gleeful publicity it
received when it was published.

Freemasonry must be ever watchful for Cowans and
Eavesdroppers, but we need never fear them. Masonry is anchored on
the ro~k-likefo.undation of a belief in a Supreme Being, and thercf ore it's
enemies must first contend with him. No one can succeed without the aid
of the S.A.O.T.U. an~ as long as Freemasonry remains Freemasonry,
there can be no question as to whose side he is on.

Masonic Organization and Buildings in New South Wales IIII
Masonic Orl'anizatjQn and Buildin~s in New South Wales

by R.C. Telford,
Dogwood Council #171

Cowans and Eavesdroppers
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No alone by the Master's Grip,
Though faith be firm and true;
No grip alone can raise man up,
Though each may help him through.
Each Grip, assisted by the other,
The three Grips must entwine,
To raise man to eternal life,
That life in God, Divine.

Not alone by the Fell owcra]t Grip
Can a mason e'er be raised;
Nature and Science dispel the gloom
And obstacles are effaced,'
The liberal Arts do lead us on,
And intellect will serve,
But not these things alone can save
When we are wont to swerve.

Not alone by the Apprentice Grip
Can a man be raised above;
Not alone by Virtue,
Morality, Brotherly love;
These attributes, though good to have,
Are only aids, 'tis true.
And serve to keep us in the Way,
With worth while things in view.

The Grips

States of the USA.
Both G rand Lodge and G rand Chapter meet qua~ter~y to conduct

business, installation being held at a separate commu~lcatlOn after t~e
June quarterly session. That for the Grand Lodge IS usually held ID

Sydney Town Hall, and is a very large event. Dress at b~th
communications for Grand and Past Grand Officers, masters or First
Principals, Past Masters and Past First Principals, Wardens and Second
and Third Principals, is white tie and tails.

suite for the use of the Grand Master and his senior officers. On a lower
floor are the banquet rooms, with a separate entrance to the side street
which slopes down to this point.

Parking space is restricted, as one of the suburban rail lines and
a major sewer run beneath the building. However, one of the council
(municipal) parking buildings is situated directly across the side street
and opposite the banquet room entrance.

The Royal Arch Temple, situated in a suburban area as noted
above, is also a new building which uses a site bought from a lodge with
a small lodge room, now incorporated in the building. It is of modern
design, two stories in height and the first floor is used for a fairly la~ge
banquet room, and offices for the Grand Scribe E and the Grand First
Principal. These arc fine offices, that for the Grand Scribe being of the
same extent as the Grand Secretary's in the Grand Lodge offices in our
Vancouver 8th Avenue Temple.

The principal feature of the building is the Egyptian Room, which
occupies most of the second floor. This is as large, or perhaps a little
larger than the largest of our lodge rooms in the 8th Avenue Temple, and
was originally a part of the original Masonic Temple downtown. The
panels lining the room, the columns and decorative fri~ze.s were ta~en
f rom that building and carefully stored while the new building was being
constructed. They have now been restored in the new location, and the
Grand Chapter has received a certificate of merit from the Australian
Heritage Commission for the excellence for the work in this restoration.

The room is decorated with a series of half columns with capitals
of lotus design along the walls. Above the columns is a frieze of Egyptian
scenes and heiroglyphs, much of it from the Egyptian "Book of the Dead",
found some years ago in a tomb. This series depicts the ceremonies
through which the deceased Egyptian passed during the 72 days of
embalming, etc.

Some of this is self explanatory, for instance, above the east wall
is a scene depicted the soul of a deceased being weighed in the balances
(for its good and evil in life) before Osiris, and above part of the nO.rth
wall, a funeral procession, showing paid mourners. The companion
guiding me explained that among the mourners were E~yptians .(d~rk
skinned) and Jews (light skinned). A large panel, behind the junior
warden's station in the south, depicted events in the life of Osiris.

This is a most interesting and impressive room, and in my
opinion, is equal, in many respects to the Royal Arch room in the G~orge
Washington Memorial building in Alexandria, Virginia. That room IS not
aworking Chapter room but is finished for exhibition purposes only. Our
Australian companions advise that there is no Egyptian room in Great
Britain, but I understand that there is one in one of the mid-western

Masonic Organization and Buildings in New South Wales
Masonic Organization and Buildings in New South Wales
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Any o~ga~izati?~ of men will at some time in its development
tend tof ormahze Its policies and organization. Freemasonrycame to that
watersh~d with the formation of the first Grand Lodge at the Apple Tree
Tavern ID the year 1717 at London, England.

The inventive mind of man, so obvious in ourworld, has also been
applied to the quarries & vineyards of masonry. Additional or side
degrees have been invented and worked in regular lodges or at special
occasional lodges called for that purpose. Some of the more popular
degrees have pro~pered and have erected Grand Bodies to superintend
~he.se.d~grees, singularly or in groups. Finally, in most Masonic
Ju.ns~ICtlO~S,these Grand Bodies have been loosely or strictly arranged
within a Rite. In North America, the two most obvious Rites arc the
Scott~sh an~ York, howeve~ the names may be misleading for they are
both mvcnuons of Masons JD the United States of America, & mayor
may not have been adopted outside her borders. The major difference in
the administration of these two rites are that whereas the York Rite
~ollows the general Grand Lodge form of government, the Scottish Rite
IS a self-perpetuating oligarchy, not accountable to the general
membership.

The fountainhead of masonry is, of course, the Grand Lodge, to
~hom all.alleg.ia~c~ an.d o.be?i~nce of Masons is owed. The Grand Lodge
ISsovereign within ItSJUrisdictional boundaries, which are usually those
of the major political jurisdiction in which it finds itself. It is ruled by a
Grand Master who is elected to that office by the members of Grand
Lodge. When the Grand Lodge is not in session, he has autocratic
powers, limited only by the Ancient Landmarks and the Constitution as
h~ ~nterprets thcI_D. The operational control of a jurisdiction being
difficult to supervise centrally, sue to size or complexity, is divided into
Districts, supervised by a District Deputy Grand Master, and comprising
all the Lodges in that district. Lodges, which may be warranted by the
Grand Lodge or under the dispensation of the then Grand Master are
formed of individual Masonsf or the purposes of conduction the work and
admission of suitable men into the order.

Thus, it can be seen that all Masons should be members of a
Lodge. The principal officers of that Lodge act on behalf of its members
as voting members of Grand Lodge, and the Grand Lodge conducts the
affairs of the Craft so that profit and pleasure may be enjoyed and every
Brother receives his just due.

There are Grand Lodges in each Canadian Province except

Newfoundland, whose Lodges owe fealty to the Grand Lodges of
England, Scotland and Ireland, depending on which Grand Lodge issued
their warrant.

York Rite
This Rite contains three important Grand Bodies, that of the Grand
Chapter of Royal Arch Masons, the Grand Council of Royal and Select
Masters, & the Great Priory of the United Order of Malta & the Temple.

RQyal Arch MasonI)' is conducted in Chapters comprising of
Companions, the appendant degrees of Mark Master Mason, Most
Excellent Master and Holy Royal Arch. Some jurisdictions us the Order
of the High Priesthood as a chair degree. There are Grand Chapters in
all Canadian Provinces except Newfoundland and Prince Edward Island,
the former f or the same reason as its Grand Lodge status and the latter
as it is part of the Grand Chapter of Nova Scotia & Prince Edward Island.

Royal & Select Masters is conducted in Councils of Companions
& which work the appendant degrees of Royal Master, Select Master &
the honourary degree of Super-Excellent Master. If a Lodge of Ark
Mariners is moored to a Council, the degree of Royal Ark Mariner is
conferred on all who sail that vessel. There are three Grand Councils in
Canada, the Eastern Jurisdiction, being all of Canada east of Ontario; the
Western Jurisdiction being all of Canada west of Ontario, & Ontario.

Great Priory is has the authority for the whole of Canada, &
controls the appendant Orders of Red Cross of Babylon, Malta, & the
Temple. These Orders are conferred in Preceptories by the Sir Knights.

Scottish Rite
The Ancient and Accepted Scottish Rite is under the jurisdiction

of the Supreme Council of the Thirty-third and Last Degree throughout
Canada. Its local manifestations are Lodges of Perfection (4th to 14th
degrees), Chapters Rose Croix (15th to 18th degrees) and Consistory
(19th to 32nd degrees).

Surrounding these two main rites are many concordant Grand
Bodies who have in common the necessity of their members being a
member of one or more of the other Grand Bodies. Perhaps the best
known of these is the Ancient Arabic Order of the Nobles of the Mystic
~,normally called Shriners, who require their members to either be
a member of a Preceptory or a Consistory.

Needless to say that the for, organization and operation of a
Grand BOdy differs in each jurisdiction. The names, titles and degrees
may be different, absent or augmented, the ceremonies different and the
membership more or less restricted; however we remain a Brotherhood
of Men under the Fatherhood of God.

An Overview of Masonic Or2anization in Canada
by Norman Robertson,
Ontario Shores #151

Masonic Organization in Canada
Masonic Organization in Canada
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Relation of Some of the Additional Degrees in Masonry IIII
is conferred by Royal Arch Chapters under the Supreme Grand Chapter
of Scotland and it is strange that Br. Jackson does not show this in his
chart. Our Most Excellent Master degree is not worked under the
Supreme Grand Chapters of either England or Scotland. It is worked in
England alone as an introductory degree in Councils of Royal and Select
Masters (Cryptic Rite).

A second degree within the jurisdiction of the Grand Council
(USA) of the Allied Masonic Degrees, except in Canada and possibly
some other parts of the jurisdiction, is the Royal Ark Mariner. In
England this is governed by the Grand Lodge of Mark Master Masons -
which as you probably know controls the Mark Master degree, which is
not there a part of the Royal Arch jurisdiction. In Canada, of course, the
Ark Mariners are anchored to the Councils of Royal and Select Masters.
Hence we do not confer this degree in our Councils of Allied Degrees.

The degrees of the Order of the Secret Monitor number 3 in
England, but only 1 in North America. In England, the 3 degrees were
originally claimed by the Grand Council of Allied Masonic Degrees, since
it was authorized by the Grand Council of the USA to confer them.
However, it had also been brought to England (in 1875) by a Bro. Dr.
Napier, who founded a separate Grand Council. Both bodies worked the
degrees until 1931 when they were ceded to Dr. Napier's Grand Council
of the Secret Monitor.

I wiJl not comment specifically on the degrees of St. Lawrence
the Martyr, Knight of Constantinople and the Grand Tiler of Solomon -
other than to note that they are common to both the English and North
American Allied Masonic Degree practice.

In England, however, the Allied Masonic Degreescontrol2 other
degrees which here are assigned to other bodies. One is the Red Cross
of Babylon, which here is the property of the Preceptories of Knights
Templar, and in Scotland is known as the BabyJonish Pass. The other is
the Grand High Priest, or Anointed High Priest, which in England is
under the Allied umbrella, but in North America is affiliated with the
Royal Arch Order.

There are 4 other degrees practised in the Allied Masonic
Councils in North America which are apparently unknown in the U.K.
These are Architect, Grand Architect, Superintendent and Master of
Tyre. The three degrees of the Order of Eri - an honourary group, is
conferred in North America on a limited number of brothers who have
rendered distinguished service to their Allied Councils, are of course
governed by the Grand Council of Allied Masonic Degrees. In England,
they are controlled by an independent order composed of Fratres of the
yO of the Societas Rosicruciana in Anglia.

Mention might be made of 2 orders, and 1 body, which do not
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~,he material of this paper was selected from the book, "Beyond
the Craft by Br. K.B. Jackson of England. This valuable treatise is rated
by Wor.Bro. Frederick Smythe, recently Master of Quatour Coronati
Lodge #20:6 United Grand Lodges of England, as the most
comprehe.nslVe review of the "additional degrees" yet in print. Bro.
Jackson rightly remarks that "Masonic degrees are a vital means of
teaching l~sso?s in th: .value of such virtues as Honesty, Charity,
Industry, Fidelity, Humility and such like". He continues that for most
part they have developed into Orders superimposed on the basis of the
Craft degrees, and, in many cases, with a common starting point of the
ordinary Masonic qualification of a Master Mason. While various titles
are used for degrees beyond the Craft such as, "side degrees", "advanced
degrees" and even "higher degrees" - the latter two usually stimulate
strong protest and resentment from many avid supporters of the Craft.
Naturally, that which can produce the oldest authentic records must be
in that regard the senior and highest, and this, of course, is the Craft.
The most reasonable title to describe other degrees is "additional
degrees", for this is exactly what they are.

As these additional degrees, many of early origin and once part
of early Craft a~d ~o~al. Arch wo~king, were revised and codified they
came under the jurisdiction of various Grand bodies - sometimes being
passed from one to another as more logical associations developed. It is
natural that the arrangement of jurisdictions varies in different countries
and Br. Jackson has prepared a useful chart showing this. I have added
a co'p~ o~ this in .wh~ch I h.ave shown indications of the perquisite
qualification applying 10 the different jurisdictions. Todeal in detail with
the 60 degrees listed by Bro. Jackson would far exceed the time available
for this review - but I think it will be of interest to deal with those under
the jurisdiction in the USA (and hence in N. America) of the Grand
Council of the Allied Masonic Degrees. The others I will mention briefly.

First to be considered is that of "Excellent Master", which, as you
know, was the degree through which the Allied Degrees were brought to
America. This degree is not the "Most Excellent Master" degree with
which we are familiar in Royal Arch working in Canada and the USA.
Rather, it i~ ~ne that contains the ceremony of passing of the veils,
somewhat similar to a part of the Royal Arch degree with which we are
familiar. In the United Kingdom only a few Chapters in Bristol practice
this part of the R.A.M. degree. The Excellent Master degree however, ,

Relation of Some of the Additional Degrees in Masonry IIII
Relation of Some of the Additional Degrees in Masonry

to the Governin" Bodies in Yarious Jurisdictions
by R.C. Telford,

Dogwood Council # 171
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To live content, through means be small,
To seek for grace, this above all,
To be refined, let fashion go,
To be more worthy, will it so,
To study hard, nor wealth nor power,
Use every minute of the hour,
Think quietly, gently speak,
Act frankly, and in al/ be meek,
Listen to babies, and to the stars,
With open heart, beyond your bars,
Bear all bravely, with cheerful mien,
Wait the moment with God, Unseen.

1 The Ori&ins of the Rites ..
I would like to say a few words on the subject of the Riles of

Freemasonry; their meaning and relevance to ~a~~ns.
The rituals of operative freemasonry, pnmrnve though they seem

to have been, contained something that appealed to the intellectuals of
the 17th Century, who had little in common with the men who wo~ked
with stone. Thefirst recorded instance of someone unrelated to the Craft
being received into a Lodge was that of Elias Ashmole. He was made a
Free Mason at Warrington, Lancashire on Oct. 16th, 1646. Ashmole ~as
an antiquarian and an astrologer. He was the founder of the Ashmohan
Museum in Oxf ord.

There have been earlier references to the making of Masons which
could have referred to the receiving of non operative members, but these
have not been as clear nor as verifiable.

Subsequent to 1646, many more non operative members were
received, or accepted,as they called it. So popular did the Craft become
that in the London area especially, accepted Masons st.ar~ed
outnumbering the operative ones, and soon there were Lodges consistmg
solely of accepted Masons.

At that stage, there was no central authority to determin~ Lodge
legitimacy, or to control ritual conformity so each Lod.ge decided .for
itself what it's ritual would be. Even after the forma non of the ~Irst
Grand Lodge in 1717, little attempt was made to enforce ntual
conformity, and thus there are many rituals in use in Lodges under the
United Grand Lodge of England today.

In addition to the early Craft degrees, many diverse rituals
evolved, indeed, the third degree, itself, did not exist prior to about 1730.
The seeds of what would later develop into the Royal Arch, the M~rk, t~e
Royal Order of Scotland, and the Ancient. and Accepted or Scottish Rite
arose in the 1720 to 1740 time frame. .

In those days, Lodges performed any degrees that cam~ ~nto
their possession. Eventually, however, Grand Lodge gained sufficient
authority to insist that no "Higher" degrees should be worked under Craft
Warrants. That gave rise to Grand Bodies to control those other degrees.

What was it that caused these "Higher" degrees to be developed
and to become popular? The answer to this is as elusive as the question
of what drives a man to petition to join the Craft in the first place.

What is it, in the soul of man, that makes him seek the unknow.n,
the mysterious, the face of God? There is no simple answer to this,

A Symphony

Meditations on the Rites of Masonry
by Glenson T. Jones, PSGM,

Council of 9 Muses and Capital City Council #154

appear to be represented in North America. The Worshipful Society of
Free Masons, Rough Masons, Wallers, Slaters, Paviors, Plaisterers and
Bricklayers,commonly knownas the "Operatives"have 10"Assemblages", .
which are not working lodges in the physical sense of building, but use a
ritual more archaic in form and fuller than that of the "speculative"
degrees of the Craft. The August order of Light is an invitational order
open to Craft Masons but requiring submission of a scholarly paper
before an application can be considered. The ritual is based on old world
religions and notable mythologies of India, with some sidelights from
Egypt, Greece and Rome. There are 2 Temples in England. The
Baldwyn Rite is an order of knighthood restricted to those exalted in
certain Royal Arch Chapters in Bristol, England. There is but one Camp.

Most other well known degrees arc controlled by parallel bodies
in the UK and North America. There is a difference in the order of
degrees in the Knight Templar group in that the Knight Templar Degree
is listed as a prerequisite in England to those of the Order of st. Paul and
the Knight of Malta. Others well known to us are the Ancient and
Accepted (Scottish) Rite, the Royal Order of Scotland and the Red Cross
of Constantine. Less well known arc the Holy Royal Arch Knight
Templar Priest, the Societas Rosicruciana in Anglia (in the USA, the
Societas Rosicruciana in Civitatibus Foederatis) & the Knights
Beneficent of the Holy City.

Meditations on the Rites of MasonryRelation of Some of the Additional Degrees in Masonry
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5 Appendix
Some of the bodies set up ID Maitland by George Canning

Longley in the 1870's were:

1. St. James Conclave #41, Knights of the Red Cross of
Constantine
2. Morton Edwards Lodge #24, Royal Ark Mariners
3. Orient Chapter #1, Order of the Eastern Star
4. Gondemar Preceptory (now #16) of Knights Templar
5. Raymond Dupuis Priory of Knights of Malta
6. Khurum Council #5 Royal & Select Masters
7. Immanuel Tabernacle #1 Knight Templar Priests
8. McLeod Moore Chapter Rose Croix
9. Sphynx Lodge and Temple of the Primitive and Original Rite
of Phremasonry, or Swedenborgian Rite
10. Salem Commandery #1, Knights of St. John the Evangelist in
Palestine
11. Maitland Chapter #68, R.A.M.
12. Lebanon Tabernacle #1, Knights of the Palmtree
13. Mc1chizedek Council #1, Order of High Priesthood

3 The Meanin~ of Freemasonry
. What does all of this say about our humble Masonic Arts? What

did all those bodies and degrees mean to those who organized them and
to those who joined?

Obviously, the whole range of human motivations is involved.
Freemasonry, being composed of humans and meeting human needs has
developed to satisfy a large subset of those needs. '

The motivations of some men may not be noble and of others
ma~ not be wise, but the symbolism of Freemasonic deg:ees is inspirin~
to higher values and to the exploration of the human state and of oneself.

Men o~viously belong because they want to belong and they
attend because It makes thcm feel good or useful orin spired or, even,just
less bored. Itmeets some need or interest.

4 To the future
The mistake is not that degrees and rites exist outside of the three

Craft degrees; but, rather, that we, perhaps, do not look closely enough
at those we invite to be members of these other bodies; or, perhaps even
more to the point, that we, as those members, do not look at our own
interests and needs, and also those of the Rite or Order, so as to be more
selective in what we involve ourselves, for the good of ourselves and
others.

The variety of the Rites & degrees is useful to meet the variety
of needs and interest in men. Iguess what bothers me are the number of
men who have the idea that just belonging to something, or even, to
everything, confers some blessing upon them as individuals. Iwould
rather say that membership confers responsibilities on its members.

But even that Iwouldn't carry to extremes. Our needs and
interests do change with time, and we cannot know, in advance of joining,
just how we will relate to particular degrees or bodies, although we may
know something about them.

All of Life's Experiences, and Masonry is one of those, are
essentially solitary trips. Others can point the way and give advise but
we, ourselves must tread the path; at the end of which we alone will be
accountable for our actions, or lack of them.

2 Freemasonry in Maitland a Hundred Years A~o
As a local example of that force, consider the Masonic empire

that was set up in Maitland in the 1870's.
. In 1960, M.W .Bro. R.Y. Harris presented a paper to the Canadian

Masonic Research Association entitled "George Canning Longley and
His 300 Degrees".

George Canning Longley was born at Maitland, Ontario in 1827
where he spent the greater part of his life. He was initiated in 1852 in
Ogdensburg Lodge #128 in New York State and later affiliated with
what ~s now Sussex Lodge #5 in Brockville. Five years later he
organized St. James Lodge (now #74) and became its first Master. In
fact, he was Masterfor a total of 6years and was made a Grand Steward
of Grand Lodge in 1863.

. Fro~ 18:0 on, he became very active in organizing and running
Masonic bodies ID all branches of the Order. In fact, in the space of less
than lO~ears, he had organized 30 bodies holding 282 degrees. All of this
was avatlable for less than $200 with the total annual dues of $6.50.

Unfortunately, or perhaps otherwise, this massive Masonic
structure collapsed under its own weight shortly after the death of
Longley in 1885.

Meditations on the Rites of MasonryMeditations on the Rites of Masonry IIII
The drive is pcr~onal and is reflected in the myriad diverse religious,
fraternal and social structures that man has built around himself· indeed
it is to be found in the whole structure of the world and of the societies
within it, to the extent that man could exert any control.

Thus the s~mcf o.rces within the Masonic context have given rise
to ~egrees.and ??dl~s ~hlch we could term symbolic, academic, mystical,
p~llosophlC, mlht~r~st1c, chivalric and religious, in nature; reflecting the
diverse characteristics of Man; the diverse needs of men.
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The long day closes, but the morn
Comes with the sun, God's golden dawn,
Awakes the souls, on wings upb orn e,
Makes all the angels smile.

When weary, worn, old and grey,
And footsteps falter 'long the way,
When comes the end, the close of day,
Rest with a little smile.

When cares and sorrows weigh your heart,
And those you love from you depart,
Or when you feel the tear-drop start,
lust give a little smile.

When things go wrong as they sometimes do,
And troubles darken all your view,
That's the time when it's up to you
To give a little smile.

lust a Little Smile

This novel byM. Baigent, R. Leigh and H. Lincoln is an intriguing
plethora of facts, generously interwoven with speculation. It is written
with obvious enthusiasm which is understandable because of the success
registered by these authors singly or in combination on relatively the
same subject. It is interesting to note that H. Lincoln produced the
following films for the British Broadcasting Corporation:

a. The Lost Treasure of Jerusalem 1972
b. The Priest, the Painter and the Devil 1974
c. The Shadow of the Templars 1979
The novel under review was published in 1981 and it has been

followed in 1989 by the novel "The Temple and the Lodge" by M. Baigent
et a1. The reader would be justified in concluding that such attention to
a subject would effect a marked advance in knowledge. In this case,
however, such a conclusion would be unfounded. The reader is offered
conclusions based not on facts but on suppositions. The novel does not
answer its own questions.

The story relates how Moses, following the Exodus, gave
designated lands to each of the Twelve Tribes of Israel. Under this
arrangement, the tribe of Benjamin (3 Clans) received that part of Judaea
which included the city of Jerusalem. Saul, the first king of these people,
was a Benjamite and, we arc told, was 'replaced at the direction of God,
by King David of the Tribe of Judah. Prior to Saul's accession to the
throne and, consequent to a tribal conflict of which the Benjamites were
considered the culprits by the other eleven tribes, they (most Benjamites)
chose to leave their "ancestral" land and, travelling by sea, settled in
Arcadia, a part of present day Greece. The descendants of these people
migrated towards the headwaters of the Danube and later became known
as the Sicambrians and Franks. From the latter people a Royal House
developed which became known as the Merovingian Dynasty, and, from
A.D. 448 to 751, ruled those lands represented by present day Eastern
France and the Western portion of West Germany. It should be noted,
at this point, that Jesus Christ is recognised as a member of the House of
David of the Tribe of Judah.

It was not until A.D. 496 that a Merovingian king, Clovis I,
accepted the Christianity of Rome and was baptized in that Church. It
was this baptism which formed the basis of cooperation between Church
and State. Clovis was considered as a New Constantine and acted as a
"sword" for the Church of Rome. The Roman Church & the Merovingian

The Holy Blood and the Holy Grail
- A Book Review

by Albert B.B. Sewell,
Capital City Council #154

14. Chorazim Convocation #1 who controlled
- the Ark and Dove
- Mediterranean Pass
- Heroine and Knights of Jericho
- Secret Monitor
- Knight of Constantinople
- Knight of the Three Kings

15. Craticula Lodge #1, Masonic Order of St. Lawrence and
16. Dominion College #1, the Rosicrucian Society of Canada.
As if this were not enough, he went on to found the Rites of

Memphis, Mizraim, the reformed Egyptian Rite, the Royal & Oriental
Order of Sikha, the Sat B'hai and the Royal Order of Eire.

Thus, about 300 degrees were available run by about 20 men in a
village of 300 persons.

The Holy Blood and the Holy Grail
Meditations on the Rites of Masonry
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The main branch of the Merovingian bloodline was considered
extinct, or at least untraceable, but this novel states that a male heir, the
issue of Dagobert II and his second wife Giselle is not only recognized
and acknowledged but can be traced directly to Godfroi de Bouillon,
Duke of Lower Lorraine, leader of the First Crusade and capturer of
Jerusalem. Moreover, this same bloodline can be traced to such present
day persons as Dr. Otto von Hapsburg, Alain Poher, Henri de Montpezar
(consort of the Queen of Denmark) and Pierre Plantard de Saint-Clair.

Part of the scenario advanced by this novel is that Mary Magdalen
of the Tribe of Benjamin was the wife of Jesus Christ & that she,
following the crucifixion, escaped from the Holy Land with the issues of
that marriage & herf ollowers to the Marseilles-Narbonne- Toulouse area
of Southern France. This scenario suggests that the triumphant entry of
Jesus into Jerusalem was undertaken to establish Jesus on the Throne &
that his followers, on that day, consisted of 2 groups, namely: (a)
adherents of the family, & (b) adherents of the message. The purpose of
the march (if indeed there were a purpose) was not achieved & the two
groups were then in mutual conflict because the "raison d'etre" of each
was so different. Faced by this failure (the Crucifixion) the adherents of
the family chose to save or preserve the "bloodline" of the family even if
exile were the only avenue of success. The adherents of the message
would concentrate on spreading the message. The latter group is known
to the world for their work in disseminating & establishing Christianity.
This novel suggests that the other Group, namely the adherents of the
family initiated steps to preserve the bloodline & it is further suggested
that Mary Magdalene with her children, following the Crucifixion, were
hustled out out the Holy Land to safety. This novel adds that the
descendants of Mary Magdalene & Jesus lived and prospered in a Jewish
community in Southern France, but, more surprisingly, that they
intentionally intermarried with the Merovingians. The latter, in
consequence, were partly Judaic.

The references used in developing this book are much beyond the
capabilities of the reviewer to verify. Therefore it is conceded that the
purpose of this review is not really to verify the statements in the book
but rather to condense them for presentation in the time allotted.

It has already been mentioned that Godfroi de Bouillon, a
Merovingian descendant, had led the first Crusade and subsequently had
been elected King of Jerusalem but instead had accepted the title of
Def ender of the Holy Sepulchre. Godf roi died in 1100 and was succeeded
ny his brother who assumed the title of Baldwin I, King of Jerusalem.
Baldwin I died at Jerusalem in 1118.

One of the principle suppositions of this novel is that Godfroi de
Bouillon created an order by the name of Prior of Sion, at Jerusalem, and

Blood-line, by virtue of Clovis' baptism, were considered to be joined in
perpetuity, not dissimilar to the Covenant between God & King David:
it could be modified but never broken, revoked or betrayed. At Clovis'
baptism he received the following admonition: "Bow thy head humbly
Sicambrian. Revere what thou hast burned & burn what thou hast
revered." With the full knowledge and consent of the Church Clovis
imposed the Faith with the sword, &, at the same time, enlarged his
territorial kingdom.

Clovis' death brought abouta division of his kingdom between his
four (4) sons and these, in turn quarrelled to the delight of the Church.
The main branch of the Merovingian line continued until the reign of
Dagobert II whose assassination in 674 is acknowledged as the
imprimatur of the Church of Rome. The descendants of Dagobert II
continued the Merovingian Dynasty until 751 when the "mayor of the
palace", Pepin III, who was the power behind the throne of King Childeric
III, asked the Pope the following question: "Who should be king? The
man who actually holds power, or he, though called king has no power at
all?" The Pope pronounced in favour of the "mayor of the palace". Pepin
III having been created king of the Franks by Apostolic Authority
immediately deposed the Merovingian king Childeric III and confined
him to a monastery until his death four years later in 755. The Church's
action in this particular event constituted a betrayal of the agreement
entered into between Church and Clovis I, that is, between Church and
Merovingian Bloodline 250 years earlier. "The Holy Blood and the Holy
Grail attempted to detail that the Merovingian bloodline descendants
have not forgotten their loss nor forgiven those who wronged them.

At about the same time that the Merovingian Dynasty was being
displaced by Pepin III, who was beginning the Carolingian Dynasty, there
appeared in Europe a document known as the" Donation of Constantine".
The latter, a fabrication of the Church, was accepted as fact for the next
700 years, and for the guidance of the new Monarch, set out the following
alleged actions of Constantine:

a. calls the Bishop of Rome the Vicar of Christ,
b. offers the Bishop of Rome the status of Emperor, and
c. gives to the Bishop of Rome the Emperor's Regalia and
symbols which become the property of the Church.
The Document makes clear that the Bishop of Rome returned the

regalia & symbols to Constantine who wore them as if they were on loan
from the Church. The alleged actions or pronouncements by Constantine
symbolically emphasized that the Church of Rome had license to create,
as well as, depose kings & emperors. It is understandable that the
Church's message was not lost on the 1st Carolingian king, who owed his
position to the Pope who had so recently pronounced in his favour.

The Holy Blood and the Holy 9rail
The Holy Blood and the Holy Grail
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nobody claims to have received the secret from the priest, it is logical to
ask "Was there in fact a secret?" The priest was thought to have a secret
because he was known to have had a lot of money to spend. Naturally it
follows that his parishioners would conclude that he got the money from
a healthy treasury (the Vatican) in return for his silence about something
which someone(i.e. the Vatican) would not wish to have disclosed. A
scenario of this nature is not difficult to compose, and the probability of
such an occurrence in this novel is not entirely ruled out. The priest dies
without making his secret public. The novel suggests several options for
the secret and the following three are the most interesting.

(a) the mummified body of Jesus is buried near Rennes-le
Chateau

(b) Evidence that Jesus was alive long after the Crucifixion,
(c) & that Hugh de Payens & his fellow knights searched &

found, beneath the Temple, records & documents relative
to the marriage of Jesus & the birth of his children, &
that these documents are buried in Southern France.

Needless to say, the entire plot of the novel is linked inexorably,
across the centuries, with ulterior motives of Freemasonry. There do not
appear to be any links between the principal characters of this novel and
persons recognised as having played a role in Freemasonry. One
exception could be made to this generality and it is based on the fact that
Dagobert II spent some time in the city of York but that occurred
approximately 250 years before the reign of Athelstan. Sigisbert VI, a
distant descendant of Dagobert II, may have made contact with King
Athclstan but if such a meeting did take place it had no bearing on the
plot of this novel.

The novel suggests that the Merovingians remain active today in
their eff ort to restore the Merovingian Dynasty. The Merovingians have
laid claim to what they believe to be the earthly kingdom of their
ancestor, the priest king, Jesus Christ, and this kingdom they believe to
be their rightful and legitimate inheritance.

However, Jesus Christ, Himself, said that worldly possession
would not get a person into Heaven and added that His kingdom was not
of this World.

The novel is interesting to read but is not a "must" for one's
library. If you are disposed to read the full novel for yourself, I suggest
you borrow a copy from the Public Library.

that this order, in turn, created the Knights Templars. The latter was
intended to be the military arm of the Merovingian operation while the
Priory of Sion would handle matters of administration and policy. The
novel contends that both organizations had the same persons as
successive Grand Masters between 1118 and 1190. However the novel
suggests that while membership in the Knights Templar was highly
coveted, membership in the Priory was really exclusive and was probably
limited to particular families.

As an aid to a better understanding of the thrust of this novel the
reviewer offers a list of Royal Houses of France. The Merovingians
appear to have concentrated on ascending this throne more than any
other in Europe.

(a) Merovingians A.D. 448 to 751
(b) Carolingians 751 to 987
(c) Capet 987 to 1328
(d) Valois 1328 to 1589
(e) Bourbon 1589 to 1793
The reader of this novel ought to bear in mind that certain

changes were taking place in Christendom and the reviewer lists the
following as an "aide Memoire".

(a) 1054 Christendom split formally with the East being
controlled from Constantinople; the West being
controlled from Rome.

(b) 1059 Lateran Council rules that Popes will hencef orth
be elected by a College of Cardinals (Rome)

(c) 1059 Synod of Melfi prohibits the marriage of clergy
of the Church of Rome

The Merovingians, claiming themselves to be descendants of the
exiled Tribe of Benjamin, as well as the children of Jesus Christ and Mary
Magdalene, perceived in Godfroi de Bouillon the rightful heir to the
claims and entitlements of Jesus, the foremost of which was the throne
once occupied by King Saul and King David. From this vantage point the
Merovingians believed they could safely declare their ancestry and
consequently assume precedence over all other Royal Houses, as well as
displace both Rome and Constantinopleascentres of Christian authority.
Following this declaration and recognition the novel suggests as a goal,
the union of Christians, Moslems and Jews under one Spiritual Leader,
a Merovingian and a descendant of Jesus Christ.

As if this were not enough the novel gives an aura of
contemporary authenticity when the reader is informed that a Roman
Catholic priest in the parish of Rennes-le-Chateau, in Southern France,
in 1891, found particular documents in his church from which he
deciphered a secret. Inasmuch as the priest never discloses the secret and

The Holy Blood and the Holy Grail
The Holy Blood and the Holy Grail
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Stimulation

Those of you who spent any time in Britain during the war years
will remember the "Black Out" when, in order not to aid enemy aircraft
at night, it was a punishable offence to permit light to show though the
drapes, to open an outside door without first extinguishing the inside
lights, or even to strike a match out of doors. After sundown, everything
was to be in complete darkness.

Ispent the formative time of adolescence during these dark years.
Ivividly recall venturing out to a cinema or to visit a friend in daylight
and having to return home in complete darkness. Ialways heard sounds,
and some of them seemed very unf riendly. Iremember barking dogs and
I would walk quickly and then stop. In the darkness, I was very alone and
Iwas sometimes very afraid.

Itwas always a delight, a joy, a tremendous relief when Iarrived
home. It was even more so when I was safe inside. I knew where Iwas,
and fear, frustration and loneliness all vanished. Light became a symbol
of security, safety and peace.

I never thought too much about all this until I became a Mason.
The words "darkness", "light", "love" and "brotherhood" became a part of
my present consciousness, and also a recall of my earlier days.

"Darkness" became a symbol of the unknown to me. It seemed
to be an awesome power, a symbol of aloneness and, also, of possible
treachery. I now know that darkness is also a symbol of ignorance, fear,
isolation and dread. There is another darkness and that is the darkness
of the mind without light, and the life without understanding.

Darkness is still in the world today. It takes many forms.
Ignorance, prejudice, hate, greed, lust, class and race discrimination,
tyranny and slavery of the mind, all express themselves because of the
darkness within man.

An Eastern Prophet wrote in 661A.D. "No pain is more trouble
some than ignorance. People are enemies of that of which they are
ignorant. The ignorant man is the loser in whatever condition he may be".

The mind of man, when illuminated by the power of light, can
be, and is, a power for great achievement. When the mind is dark, and
ignorance prevails, it becomes a power which destroys.

As I was lead from "darkness" to "light" in Masonry, it was a true
revelation. Itwas a new freedom. What dispelled my fears of darkness
as a boy? Itwas the light of home and, subsequently, the realization that
'darkness could not hold me captive unless I submitted to it in fear. Light
dispels darkness. It is true for individuals as well as nations.

Let There Be Lj~bl
by Sam Hall,

Richmond Hill Council, #168

Let There Be Light
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o may sweet music fill your soul
As you journey to your goal,
Your life, Dear Friend, I hope will be
A state of perfect harmony.

Dear Friend, I do so want to give
A wish that will forever live,
That in the future years to be
Your life be full of mirth and glee.

A Wjsh

The charges of a Freemason, Concerning God and Religion,
states, in part, "... Let a man's religion, or mode of worship, be what it
may, he is not excluded from the order, provided he believes in the
Architect of Heaven and Earth, and practice the sacred duties of
morality. Masons unite with the virtuous of every persuasion, in the firm
and pleasing bond of fraternal love; they are taught to view the errors of
mankind with compassion, and to strive by the purity of their own
conduct to demonstrate the superior excellence of the faith they may
profess ... "

With this in mind, there are many other instructions to candidates
to support their Brothers (including those Brothers of other faiths).
Masons thcref ore are taught to develop a tolerance for Brethren of other
faiths and for those other faiths in general because of those nearest and
dearest to our Brethren. We are urged to use the "Holy Book" of one's
faith when taking or delivering the obligation at the altar. We are
instructed that where Lodge is held with of more than one faith, that the
VOSL of each faith should be present, opened, on the altar.

And while this tolerance for other faiths is growing within you,
there is also ever present, the Christian teaching in Mark 16:15 "And he
said unto them, "Go ye unto all the world, and preach the gospel to every
creature." Also there is the verse in SI. John's Gospel, Chapter 14Verse
6; "Jesus saith unto him, I am the way, the truth, and the life; no man
cometh unto the father, but by me." Maybe my Sunday School teachers
were overly zealous or bigoted, but until I became a Mason, those words,
"no man cometh unto the Father, but by me", had me believing that all
non-Christians were forever doomed to never know God. Possibly the
Crusaders also had this belief so that they had no compunction about
slaying "infidels", even if those they believed to be infidels were simply
Christians who spoke a different language.

More recently, I have come to believe that God has many facets;
one of them being Christianity. The idea came to me, that at Federal
election time, we would have no difficulty hearing each of the political
party leaders using exactly the same words with the exception of their
party name. Ed Broadbent might say "The only possible salvation for
Canada is to elect an NOP government"; to be followed in the next TV ad
by John Turner saying "The only possible salvation for Canada is to elect
a liberal government" and another ad having Brian Mulrooney saying in
'his base voice, "The only possible salvation for Canada is to elect a PC
government". Possibly then, we can add to that verse from St. John, the

".

o may all things in life be good,
Your faith grow stronger in your God,
That your hopes in life be all fulfilled,
All anxious fears forever stilled.

Freemasonry versus Christianity
Let There Be Light

Freemasonry Ys. Christianity
by Keith Bird,

Bridge City Council #197

And God said, "Let there be light, and there was light."
When a man is brought from darkness to light in Masonry

something wonderful happens within. Those who become enlightened
increase their capacityf or more light. In Masonry, in the blueprint of the
Gr~at Architect of t~e Universe, there is a straight line, a ray of light,
which keeps broadening, and no darkness can overcome or destroy it.

Masonry does not inhibit, restrict, bind or enslave the mind. It
liberates the spirit to walk in light and develop. Light cannot be
contained. Light is eternal. Light is the power of Masonry and it
becomes the power of every Mason.

Plato wrote in 370 B.C. "Seck light, seek more light and you will
discover LIFE. The time has come at which they must raise the eye if the
soul to the universal light which lightens all things, and behold the
absolute good".

Men of ages past, men of wisdom, men of enlightenment, have
as their centre ligh]. We arc the beneficiaries of their wisdom & their
light. Our Masonic heritage is the glory of light, both in symbol & in
reality.

Masonry is light.
Masonry is illumination.
Masonry is enlightenment.
Let us continue to walk in that light.
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Brethren! Freemasonry has been inspiring men for centuries and
will continue to inspire other men generations after we have passed to the
Grand Lodge above.

What is this that Freemasonry has? Why have so many great men
passed reverently through its portals: men like Mozart, Robbie Burns,
Rudyard Kipling, Benjamin Franklin and others even of royal blood.

Webster's Dictionary defines "inspiration" as follows:
- The act of inspiring;
- the divine influence bywhich the sacred writers were instructed;
- influence emanating from any object, giving rise to new and
elevated thoughts or emotions;
- the state of being inspired;
- something conveyed to the mind when under extraordinary
influence.
I am going to discuss the subject of inspiration under 4 contexts;

self, others, the ritual and media.
The greatest source of inspiration is your own heart and soul,

vibrating to a tempo you love. It is, of course, interesting and inspiring,
to meet with other Masons, to be where Masons meet, to read what
inspired Masons have written.

Under inspiration from self, I include inspiration from thought
and from the GAOTU. Who among you did not vibrate with the spirit of

(from "The Mystic Art" by Edward Bulwer-Lytton)

This power alone, thou Mystic Art,
Freemasonry, is thine:

The power to tame the savage heart
With brother-love divine!

A King can make a gartered Knight
And breathe away another;

But he, with all his skill and might,
Can never make a Brother.

The world may rail at Masonry,
And scoff at Square and Line,

We'll follow with complacency
The Master's great design.

Sources of Masonic Inspiration
by Glenson T. Jones, PSGM,

Council of Nine Muses and Capital City Council #154

Sources of Masonic Inspiration
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Whatever in life you would like to be,
Or whatever you think you are,
It's often what our friends will say
That either help us or mar.
And life becomes a more beautiful t~ing,
The flowers and birds seem more [air,
When people say as we pass by,
That fellow's "ON THE SQUARE".

It is good to know you have done your best,
Helped someone along life's rough way,
Have shared your goods and given advice,
With never a thought about pay.
You have done your best, have done the good deed,
Because you saw the need was there,
And oh, the joy you felt within,
Byacting "ON THE SQUARE".

You may be a doctor, a lawyer or poet,
A merchant, a tailor or priest,
A baker, a milkman, a teacher or sage,
You may be the greatest or least.
We all have our duties in life to do,
Whether easy or hard, they're there,
But when they are done you like to feel
That you are "ON THE SQUARE".

On th e Square

t ds "For Christians" at least in our thoughts, so that the verse thenwowor, b b "
becomes "For Christians, no man cometh unto the Father, ut y me ,or
maybe "No man cometh unto the Father, for Christians, but by me", or
even, "No Christian cometh unto the Father, but by ~e".

If I may be a Christian, and at the sa~e _hme a Mason ,:ho
tolerates those non-Christians who do have a belief In a Supremc. Being,
whatever they may call him, then I am at peace with myself. I realize th~t
Christian theologians have scorned this simpli~tic ~iew ,.an~ no doubt will
continue to do so, however, for me, this solution IS satisfying.

Freemasonry versus Christianity
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The ritual is a great source of inspired writing. But, of course, we
don't see it as writing. We saw it first as an experience through which we
were voluntarily conducted. If we enter the Lodge in a receptive frame
of mind, we can often re-create some of the feeling which was first
ignited in us.

Most of us enjoy being part of a degree team, taking part in a

(from "Echos" by Douglas Malloch)

You are not Brother just to these,
Your friends and neighbours; you are kin

With Masons down the centuries;
This room now you enter in

Has felt the tread of many feet,
For here all Masonry you meet.

Fine men have walked this way before,
Whatever Lodge your Lodge may be;

Whoever stands before the door,
The sacred arch of Masonry,

Stands where the wise, the great, the good,
In their own time and place have stood.

Masonic drama. Freemasonry has existed for longer than any other
organized fraternal body because it has enduring drama; because the
values & process meet the needs of men of all ages and in all generations.

Do not scorn the ritual. It was Dot designed to be read; to be
treated intellectually. Itwas designed to be experienced. Always clothe
yourself mentally & emotionally, as well as physically, before entering
the Lodge.

There is much more to Masonry than just the ritual but we must
never forget that the impact that Masonry makes on a candidate is often
governed by how effectively we render the ritual.

Reading, as a means of enjoyment, hasf allen into disf avour in our
society, with its high impact videos and TV spectaculars. Most of us
never read anything beyond the headlines and maybe a few short
paragraphs in our newspapers.

Our technology has done much to relieve us of the more menial
tasks. We no longer see men breaking rocks & shovelling sand to make
roads. We have heavy machinery to do this both faster & better.

Similarly reading is not our only means of learning about the
world or other men. We have developed television and video equipment
which can present ideas and views so much more effectively than could
be done by reading, even with the occasional picture.

The circulating library of Grand Lodge contains a number of
audio reel and cassette tapes, and a few video cassettes and films. In
addition, they have a number of sets of 35mm slides with taped cassette
commentary. These are available without cost, subject to availability. In
addition, bodies such as the Masonic Service Association, also have
slides, cassettes, video cassettes & films available for rental & purchase.

Many Masonic subjects are not yet available on film or video,
however, and for these you will have to resort to reading, unless you can
get someone to read them to you.

Again, the Grand Lodge Library has a very large selection of
books and papers on many topics from management to history; from
symbolism to ritual; from philosophy to fiction.

There are also many Masonic magazines. They are often good
places to start as they contain short articles, book reviews &
advertisements. Among the magazines I see are the Freemason, which
is Canadian, the California Freemason, The New Age, & The Royal Arch
Mason, which are American & the Masonic Square, which is British.
There are also Masonic bodies which publish their own magazines, such
as the Tunis She reef by the Ottawa Shrine, the Philalethes Magazine by
a Masonic research society of the same name, & Miscellanea by the
Grand Council of Allied Masonic Degrees of the USA.
, I leave you with these thoughts of Carl Claudy:

i:

Masonry during his initiation! If some of you fccl less excited within the
Lodge room now, it is because of a lack of awareness or expectancy on
your part and not because Freemasonry has changed!

Freemasonry excites me continuously, and why! Because I have
made it a part of my heart and soul; a part of my daily life.

I have learned that in order to fully appreciate anything, I must
attune myself to it; become fully part of it for that period of time.

I try never to go to any meeting or gathering, whether Masonic
or otherwise, without first pausing to prepare myself physically, mentally
and emotionally. Who are these people I am going to meet? What do I
look forf rom them? What part of what they represent do I wish to think
about and feci at that time?

From others one can learn and be inspired if one approaches
others with an open and non-critical eye.

Our enjoyment, our inspiration, is personal. It is a product of our
own personality and sensitivity. I cannot give you enjoyment! I cannot
give you inspiration! What I can do is to radiate my enjoyment, to express
how I am inspired. If you, yourself, are receptive, are attuned, you will
sense some of the excitement that I feel. You will stimulate within
yourself some of the inspiration which I feel.

Sources of Masonic InspirationSources of Masonic Inspiration
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In commencing on this topic of symbolism in the First Degree, we
have to start while the candidate is still in the preparation room.

When the candidate pays his fees, there is symbolism attached in
thal nothing in this world isf ree. The candidate next gets acquainted with
Masonic symbolism when he is stripped of all metals, is hoodwinked and
partially clothed, indeed literally stripped of his own garments, and met
at the door by the Inner Guard who tortures his flesh to remind him that
he is taking on obligations and further symbolising that he is a man with
a conscience and not an animal. The First Degree itself is symbolic of his
entering this life and of his childhood on earth.

We now proceed to the symbolism of his journey through the
ceremony of the First Degree. He has, symbolically, been born; has
arrived at the proper level of intelligence where he can absorb knowledge
and learn lessons. Bcf ore our candidate starts on his journey, he is
warned that difficulty and danger may await him so he is required to give
assurance that he has faith in the Supreme Being.

The journey around the lodge room is symbolic of his learning
period, presumably to fit him for his adulthood. The journey being ended
in the W, our candidate is presented to the E with the assurance that he
has withstood the trials of early life & is fitted to achieve the first
symbolic plateau of the Craft. Presumably he is still wobbly & unsure of
his footing & his surroundings but does have the desire to see lii.h1& is
instructed how to proceed further, still entirely dependent on his guide.

The obligation, on first glance, seems designed simply to assure
silence on the part of the candidate but again symbolism is involved;
Masonry could suffer little, if any, should it's secrets be revealed. The
secrets that must be kept inviolate are the inner secrets of the initiate
himself. He must discover the deep spiritual meaning of the Craft for
himself, & those experiences, being extremely personal, he is obligated
to retain within himself & to ponder upon for his own understanding.

The first symbol brought to his attention after being restored to
light is the VOSL followed, immediately by the square and compasses.
It is fitting that they be observed in a kneeling position and facing East,
because the primary purpose and basis of the Craft, is the VOSL which
the Supreme Being has use to reveal his will to man.

We point out that the square and compasses are symbols of
mankind's desire to live in harmony, and to build with these instruments
a society acceptable to the Supreme Being. The attention of the
candidate is next directed to the three lesser lights which symbolise the

Symbolism in the First De~ree
by Wilbur Randell,

Wakamow Council #211

Symbolism in the First Degree

'(

The Architect - 198952

Do you think of a man by his helpful hands,
Whether they are calloused or smooth?

Do figure him out by his kindly smile,
By the hurts in life he may soothe?

Do you think of a man by the clothes he wears,
Of the good deeds he may have done,

Of the place he may hold in the hearts of men,
And the friends lie have ha~e won?

Do you think of a man by the amount of cash
He's depositing in the bank?

Do you figure him out by the car he drives,
His station in life or his rank?

Do you think of a man by his house or his land,
The extent of his park, his trees,

The stocks and bonds his gold may have bought,
Do you figure a man by these?

Fis:urins:

Sources of Masonic Inspiration Is II
SOmany men before thy Altars kneel

Unthinkingly, to promise brotherhood;
So few remain, humbly to kiss thy rood

With ears undeafened to thy mute appeal;
So many find thy symbols less than real,

Their teachings mystic, hard to understand;
So few there are, in all thy far-flung band

To hold thy banner high and draw thy steel,
And yet - immortal and most mighty, thou!

What hath thy lore of life to let it live?
What is the vital spark, hid in thy vow?

Thy millions learned, as thy dear paths they trod,
The secret of the strength thou hast 10 give;

"I am a way of common men to God."
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The tracing board is basically a prayer and this prayer is built
around the figure "One" or the letter "G" in the middle, which relate to
"The same".

The enclosed square has dimensions 5 x 5 and has 4 triangles
each of dimensions 3, 4 and 5 which, therefore, have a surf ace of 6 for
each triangle.

As the surface is 5 x 5 = 25 and there are 4 triangles with a
surf ace of 6 each, it f ollows that the square in the centre is of the order
of 25 - 24 = "One".

Let me draw your attention to the numerology in this tracing
board. The figure "One" stands by itself. Framing it are:

Two pillars - each resting on a cube or ashlar, the left one
rough, the right one perfect, and adorned with
chapiters .... (ashlar + pillar + chapiter = three)

Three symbols - signifying the "Ruling Order" of our Craft, the
all-seeing Eye symbolizing the G.A.O.T.U., and
the compasses signifying the Grand Master, and
the square signifying the Master, for a total of 3.

Four triangles - surrounding the square with the "G" or the
"One". The triangle in the East contains the 47th
problem of Euclid. The Triangle in the south is
somewhat darker and contains the sun with
thirteen flames. The triangle in the west, darker
still, contains the moon with seven stars. The
fourth triangle, the darkest, in the north, contains
the symbol of mortality, the date 5980 and has
written on it the letters"M B" and "T B C".

If you add the above 2 (pillars), 3 (symbols of rulers), 4
(triangles), you arrive at the figure "9".

This figure Nine is again illustrated in the catenarian arch which
is composed of "9" sections. The qualities assigned to the figure "9"have
always been spirituality, self -sacrifice and mysticism, and also any order
of the figures emanating in sequence, exclusive of the figure "One", will
of necessity add up and relate to this mystical figure "9".

e.g.2 + 3 + 4 = 9, or 5 + 6 + 7 = 18 = 1 + 8 :; 9.
The way to approach the altar by tree steps of 9,12 and 18 inches,

divided by 3 to arrive at the figure 3,4 and 5, is illustrated by the darker
squares, of which, on the first row, 3 are visible, One the second row 4,
and on the third row 5 are visible.

,

I'The Tracing Board of Occident Lodge #346
by 1.M. Boersma,

Three Sovereigns Council #210
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world in which we live.
He is now ready to receive the "secrets" of the degree, and these,

in themselves, are but symbols. It is what they signify that constitutes the
secrets, and we leave it to the candidate to translate these secrets into the
basis for his daily living.

Next the candidate receives an apron which has on it an
equilateral triangle superimposed on a square. The triangle is the
primitive & universal emblem of the spiritual & formless, & this triangle
rests on a square which symbolises material or that which possessesf orm.
Since Human Nature is a compound of both, the apron is a picture of man
himself. It is the badge of purity used to guard against spot or stain,
which alludes not so much to physical as to moral protection.

In the NE corner we learn that practical charity is of great
importance to each Mason. The superstructure referred to is his new
awareness of others. Our candidate has been advised what to do in the
NE corner and he is now instructed how to do it with the presentation of
the working tools.

The tracing board lecture is, in fact, a resume of the journey that
the candidate has taken. It started by picking up a piece of property
suitable for erecting a building; laying out the boundaries of that
building; erecting it, putting on the roof and finally finishing it. This
symbolic building, indeed, is man himself, and the furnishings are but
symbols of how he should comfort himself, and why; building to the
future and being guided by the knowledge and experience of the past.

A symbolic lesson may even be gained when the candidate is
permitted to assume his personal comf orts. He should now realize these
clothes are not very importantf or it is the man beneath these clothe, and
the thoughts in that man's mind, that are the mark of a Mason. If he has
learned his lessons properly, he will realize that clothed in the finest
garments, or suffering discomf ort through lack of physical covering, h.e
will be serene in mind, taking life's challenges as they come because his
mind is now attuned to that of the Great Architect of the Universe.

The Ancient charge contains little symbolism. It is a practical
lecture pointing out the candidate what is expected of him as he lives his
daily life.

Symbolism in the First Degree
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Apocalypse of St. John. Chapter 4. vs. 1-11
1After this I looked, and, behold, a door was opened in heaven:

and the voice which J heard was as it were of a trumpet talking with me;
which said, come up hither, and Iwill
shew thee things which must be hereafter.

2 And immediately Iwas in the spirit: and, behold, a throne was
set in heaven, and One sat on the throne.

3 And he that sat was to look upon like a jasper and a sardine
stone: and there was a rainbow round about the
throne, in sight like unto an emerald.

4 And round about the throne were four and twenty seats: and
upon the scats I saw four and twenty elders sitting, clothed in white
raiment; and they had on their heads crowns of gold.

5And out of the throne proceeded lightenings and thunderings
and voices: and there were the throne, which are the seven Spirits of God.

6And before the throne there was a sea of glass like unto crystal:
and in the midst of the throne, round about the throne, were four beasts
full of eyes before and behind.

7 And the first beast was like a lion, and the second beast like a
calf, and the third beast had a face as a man, and the fourth beast was like
a flying eagle.

8 And the four beasts had each of them six wings about him; and
they were full of eyes within: and they rest not day or night, saying Holy,
holy, holy, Lord God Almighty, which was, and is, and is to come.

9And when those beasts give glory and honour and thanks to him
that sat on the throne, who liveth for ever and ever.

10Thcfour and twenty ciders fall down before him that sat on the
throne, and worship him that liveth for ever and ever, and cast their
crowns before the throne, saying,

11Thou art worthy, 0 lord, to receive glory and honour and
power: for thou hast created all things, and for thy pleasure they are and
were created.

board signifies but one of the solutions of Euclid's 47th problem. Its
surf ace is 5 x 5 '" 25. Within it are f our triangles, each of dimensions 3,
4 and 5, with a surface, therefore, of 6. Thcfigure "One" in the middle is,
the ref ore, surrounded by 4 x 6 = 24. The square in the middle is, of
necessity, 25 - 24 = "One". Itwas chiselled in stone by a humble Hindu
mathematician who wrote underneath it but one word, "Behold". The
passage of the Apocalypse refers to the solution of this problem & this
tracing board reflects that "for thy pleasure they are & were created".

The Tracing Board
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The ancients knew that 3, 4 and 5 would, of necessity, form a
perfect rectangular triangle.

At the edge of the square pavement are 7 flames signifying the
7 spirits of God, but which also have an illusion to the 4 cardinal virtues
espoused by Socrates and Plato, viz. temperance,f ortitude, prudence.and
justice, together with the 3 theological virtues, faith, ho.pe and ch~nty.

I have chosen the triangle with the all-seeing Eye lD the
catenarian arch for three reasons. ~, as mentioned bcf are, to indicate
the three great ranks in Craft Ruling. Two, to have the design itself
pointing upwards. And~, to draw to the attention of the Mason that
whereas he was received on the square, which is the symbol of earth and
all that is earthbound, there to receive the first spark of Light, the
development of his nature should be in the direction of th~ triangle,
which from time immemorial has been the symbol of perfection on the
spiritual plane. This process is alluded to during the entrance to the
Second Degree by "You arc now received on the angle of a square."

The level to the right and bottom of the square, & the plumb rule
to the left arc self-explanatory. On the level are the 24-inch gauge, the
common gavel and the chisel, together with the Jacob's ladder. ?n the
plumb rule are the volume of the Sacred Law & the three great p,I.lars.

In the middle of the masonic pavement (the sea of glass) IS the
five-pointed star, the symbol of man, and underneath it arc four letters:

A.M.D.G. -- Ad Majorem Dei Gloriam .., translated ..,
-- To the Greater Glory of God ...

Surrounding the whole tracing board, which is in the forn:' of an
oblong square, thus signifying the symbolic lodge.' arc the twclv~ slg~s of
the zodiac, starting with Capricorn at the top which together With Libra
to the right and Aries to the left form the great square of the Supreme
Grand Master.

This is a study by itself, but for the sake-of an easy explanation
you might just say that it signifies that "The universe is the Temple of the
Deity whom we serve".

The back of the tracing board shows "Occident Lodge A.F. &
A.M. #346 G.R.C." and says "Presented by family and friends at
Installation of W.Bro. John Boersma, March 4, 1980". Two Coins
commemorating the 125th Anniversary of Grand Lodge are also buried
in it under plastic. It also bears the signature of the artist
who executed it - Stephen K.Copp.

May Ifinally draw your attention to the Apocalypse of St. John,
Chapter 4, verses 1-11 (copy attached). And Ian quite sure tha~ a.syou
now read it you will understand that geometry or Masonry were ongl.n~lly
synonymous terms and that only a fine line separate~ It from mystlcl.sm
and prayer. For you will find that the square in the middle of the tracing

The Tracing Board
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missed something by not attending lodge.
Merely to suggest programs that others find helpful is only part

of the answer. What may work for one lodge may not work for another.
Symbolic Lodge Masonry cries out for an enlightened membership,
responsive to the Master who carefully lays his designs upon the
trestleboard. THe approach, therefore, includes preparing the members
as well as the Master. Therefore, there arc not shortcuts.

I offer the following thoughts: II
re The Candidate

For the Lodge Investigating Committee:
The Masonic Life of the prospective candidate begins with this

committee, which should consist of a Part Master, one line officer, and
a member (brother) representing a good cross section of the lodge. The
Master must dispatch the committee to the candidates home with clearly
defined directives thus laying a solid and dependable foundation. This
visit should also include the Petitioners Family. The committee must then
emphasize what Freemasonry is, and what it is not.

For Degree Work:
Few candidates arrive totally prepared for the ordeal of

initiation. Even fewer receive a kindly briefing in the preparation room.
Whatever fears the candidate might should be put to rest at the outset.

Initiation requires a sense of reverence. It should be impressed
upon the candidate that he is about to enter to solemn and dignity.
Anything less raises doubts in the candidate's mind about the worth of the
experience.

The best way of assuring that new members return is to not only
confer the degrees, but to also make Masons. The Lodge, therefore,
must make Masons at it's own pace. There is a distinction. We must 'II
always remember that a Master Mason cannot be made in three easy
lessons. It takes time. Once I sat at a Past Masters' meeting listening to
my predecessors say, "I made 25 Master Masons in my year as Worshipful
Master. We even had to have degrees on Saturdays to get them through".
THis never sat too well with me. It seemed as though all they were
interested in was numbers. Later ,after reviewing how many of those who
were rushed through stayed and actually contributed to the Lodge, it was
very revealing. NONE.

To the average candidate, the philosophical depth of the ritual is
overwhelming. He hears a set of references that he has never heard
before, and phraseology he does not use in daily conversation. We then
compound matters by delivering the lectures immediately upon
conferring the degrees.

Clearly, we have no reason to congratulate ourselves when a
candidate rapidly memorizes the catechisms and receives his degrees at

Why Not Dare to be Different?

The Architect - 198958

At a recent gathering of Worshipful Masters in Toronto District
No.6, inevitably the subject came around to this question, "How's your
attendance holding up?" It is a question to be asked more and more.

Because as Allied Masonic Degree Brethren, we should be very
concerned about the welfare of our Mother Lodge, where we received
our first three degrees in the Masonic fraternity. I am sure that all of you
are of the belief that we must keep our Lodges strong in order to assure
the future of all Masonic endeavours. I am also sure you arc tired of
hearing about this without any sound of action to correct it. JUST TALK.

The intent of this paper is to show that substantial increase in
membership and attendance arc possible provided the Master dares to be
different. This docs not imply the need to experiment with so called up
dating of our ancient landmarks. On the contrary, it requires stimulating
those members we already have, as well as those who will be voluntarily
attracted into our midst, with pure and unimpaired Freemasonry. The
sooner we stop blaming poor attendance on the failure of the Craft to
modernize, the better.

The last substantial influx of new members into Freemasonry
occurred over forty years ago. Since then, meany reasons have been
suggested for the decrease in attendance.

Membershave moved away from metropolitan area lodges. Once
in suburbia, they become accustomed to more leisure time, more holidays
and longer vacations. Some turn to service clubs, where the results of
their participation may be more apparent. Others find that civic
responsibilities take up their evening hours.

Family ties now take precedence over fraternal ties. For some,
longer work hours & pressure of doing business at night are contributing
factors. The majority, however, do not attend simply because they choose
not to attend. They are bored to death with business meetings. Those
who are not ritualists find little inspiration silting on the sidelines
listening to the same brethren perform the degree work & give lectures
time after time. Their contentions arc (cal & cannot be brushed aside.

We live in an achievement oriented society that views ambiguous
programs with scepticism. The state of quality no longer suffices. It is
time Masonic leaders stopped saying "something should be done" & begin
to say "I'm going to do something".

The call to the Master is the same today as it was when candidates
petitioned in droves: to create an atmosphere for intellectual and
spiritual growth so that the members know from rexperience that they

Why Not Dare to be Different?
by Marcus P. Klawieter, SGM,
Richmond Hill Council #168

Why Not Dare to be Different?
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Not all Masters are comfortable with the role of Presiding
Officer. However, there arc steps the Master can take to minimize the
anxiety of sitting in the East.
1. Control the Meeting. The Master that looks to the sidelines for

a Past Master to tell him what to do, has no control of the
meeting.

2. One smile from within, the lodge senses devotion and
understanding. It rubs off.

3. The Secretary should be asked to summarize all correspondence.
Not make a theatrical production of all items.

4. Long introductions of dignitaries is another fragile item.
Our American Brethren look on with dismay as we carry on our
introduction. Realizing that some recognition should be made,
why not do the following: " Brethren. Tonight we are honoured
to have as our guests the Past Grand Masters ... named ... and
several Grand Lodge Officers. In order that you will have an
opportunity to greet you, we will dispense with the usual
procedure for presentations, and salute you in a manner we trust
is worthy of your high office." Grand honours 7 or 9.

This would cut down such a boring introductions and
would carry on with the meeting. Of course, this does not refer
to official visits and/or installations.

In Conclusion
Good attendance is the natural result of stimulated interest.

Stimulated interest is the natural result of preparation, planning &
execution.

First. The Candidate must be prepared to receive the benefits of
Freemasonry.

Second. The Master must be prepared to execute a year by
planning intelligently, communicating effectively, and conducting
meetings with dispatch, dignity, and diligence.

Continuity among line officers is required to sustain an increase
in attendance. Nothing kills momentum quicker than the failure tofollow
an up-tempo year with another up-temp year. Regenerating enthusiasm
becomes contagious. Word spreads about the enjoyment of returning to
lodge. Increased attendance feeds on itself. And Freemasonry's light
burns brighter because the Master Dared to be different.

Why Not Dare to be Different?
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a rapid pace. So why not slow down. DARE TO BE DIFFERENT.
The candidate who receives good and wholesome instruction at

a leisurely, informal pace, away from the lodge room, is likely to become
an enthusiastic member, who returns frequently.

Re the Worshipful Master
Knowledge Beyond Ritual

Little is done to assure that the incoming Master has a grasp of
the history, philosophy and symbolism of the Craft. The fundamentals
of lodge management, and good programming arc rarely talked about in
detail. For these, lodge officers are left to educate themselves; many
never do, others start too late.

Prior to selling his designs on the trestle board, the future Master
would do well to spend at least two years (as Junior and Senior Warden)
becoming a knowledgeable Freemason. He should read books about the
Craft written by scholars such as MacKey, Gould, Smith, Cerza, Carr,
Hahn, Claudy and many others. He should acquire a background in the
History, Philosophy, and Symbolism of the Craft, and in the mission of
Freemasonry and its goals. He should be made aware of the other bodies
that make up the Masonic Family. I will never forget when one of our
well known Masons in Toronto District 6 said to me that he was a Blue
Lodge Mason and did not wish to go any further as the higher degrees
were not Masonry. This Brother had a large following, & my thoughts at
that time were "Dare To Be Different, learn all you can Masonic".

Setting The Lodge to Work:
This implies more than initiating, passing and raising candidates.

It implies that a lodge is a dynamic, rather than a static, entity. The
Master should encourage each member to take part in the activity in
which he can participate.

Brethren involved in something they like to do value their
membership & return frequently. For those who like to putter in the
kitchen, can assist the JW in the ref reshment committee. For those handy
with an axe, hammer & saw, there is always wood to be chopped, a fence
to be mended, a home repair for an infirm Brother or Widow. The Lodge
summons assisted by a Brother with writing skills. A Brother with
experience in fund raising could assist in the Lodge charity program.

We cannot expect brethren to return to lodge week after week,
month after month, if not given a specific responsibility. WIth nothing to
do, sooner or later they tire of sitting on the brow of the hill and before
we know it, stop attending altogether.

Meetings:
Ask those who at one time regularly attended why they stopped

and the most frequent reply is, "The meetings are boring and much too
long. If the Master doesn't put me to sleep, the Secretary will".

Why Not Dare to be Different?
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man who without blemish fulfils his duties as a man, a citizen, a husband
and a father ,It etc. I make no apology for my own hard and fast rule, is he
the kind of man I would approve of my daughter keeping company with,
and if not! -let us not cheapen our Order.

Annually, we take a look at the financial structure of our Lodge
and we hear the hue and cry " you can't raise the initiation fees or the
dues or we will loose members! Rubbish! Prises for everything we can
think of have gone up. We call it inflation. We haven't stopped eating
very well, nor has our standard of living been hade to suffer. We rose ~o
meet the challenge. We must likewise rise to meet this same challenge in

our Masonry.
Another point, I don't thing we are making proper use of our high

moral standards, so well inculcated in our Lodge teachings, and I most
certainly put myself in this bracket. Do we always keep in mind the
definition of Freemasonry, "A beautiful system of morality"? Dare I
hope, even in some small way, that those who see me going about my daily
work and pleasure, see, in me, a man who fears God, on one hand, and
holds himself in strict obedience to the laws of society, his city, his
province and his country, regardless of the consequences.

A boy goes to Scouts and CUbs, not just to learn to tie knots, and
when and how to help old ladies across the street. Sure he is taught these
things, but they are only a means to an end and not an end in themsel~es.
The same can bee said of Freemasonry. Unless I am prepared to put IOta
practice the high standard and teachings of this time-honoured
institution, in every phase of my family, social and business life, I have
not learned my Masonic lessons very well, or, in any case, I am not
utilizing them very well.

Masonry has a challenge for each of us, and that is to live in such
a way that no one can ever point the finger of scorn at any of us. High
standards do not keep good men out. Good examples attract them. Good
fellowship keeps them.

We partake in various forms of education and training that we
may be able to carry out our various jobs. We take that training seriously,
and put it into practice as we go about our daily tasks, It therefore
behooves us, in like manner, to take our Masonic training and teaching
seriously, and to bring it into play and heed its good influences in every
waking hour of our lives. ."

What has happened to the command of the Thud Degree; to
uphold a Master Mason's honour and strictly preserve it as my own"?
We hear snide remarks, back-biting, gossip, jealousy of another's wealth
and/or accomplishments. Itwasn't always so. I well re"_lember as a boy
or young man that you were pretty careful of what you said to one Mas~n
about another Mason, in the same way you were careful of what you said

What is Wrong With Freemasonry
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No one will ever deny the fact that we are all somewhat
concerned about our declining membership and poor attendance at lodge
and cha pter meetings. Many ideas have been, and are being, advanced in
an eff art to stem the tide, with varying degrees of success. The disturbing
thought keeps haunting my mind; I can't help but wonder, are we really
getting to the real root of the problem? From a very personal point of
view, I do not feel we are.

Somehow Ifeelthat in our sincere desire to solve the problem, we
have become a bit membership hungary. Are we as careful as we should
be in our acceptance of candidates? In the first degree, the candidate is
cautioned, and we are warned, to refrain to recommend anyone to a
participation of our mysteries unless we have strong ground to believe
that he will ultimately reflect honour on our choice. May I suggest that
we sometimes ignore this stern warning? We hear the abuse of the
scripture, "Let he who is without sin among you be the first to cast a
stone". Masonry is not, and never was intended to be, a reform school.
Masonry, we are told, is for good men and for good men alone. How
thoroughly do we carry out our duties if we are asked by the W.M. to
serve on the Committee on Character on a petitioner? We have all heard
the excuse, "Well, I'm no saint. Maybe if we accept him, we can help him
and we do need more members." Well, you may be right, but, if you are
about to construct a building that must be practical and enduring for
some considerable period of time, you are going to be very selective in
your choice of material. You won't accept any low grade, shoddy,
warped, knotty, cull stuff. Somehow you will, as a wise shopper, come up
with the very best, and employ nothing but the finest of workmanship in
the construction. That is just good sound business practice. It may cost
you a bit more initially, but will, in the end, pay good dividends.

A potential petitioner asks us some questions about our order and
we are a bit hesitant to tell him of its strict code of ethics. We hedge on
the initiation fee and the dues structure. We are so afraid that we may
scare him off. On the contrary, we have everything in the world to be
proud of. Just what is so wrong in telling him that there if a very strict
code of very high moral values to be lived up to, that very careful
investigation will be made into his character and moral standing, even,
perhaps, to the point of seeing how his wife and family will react to his
joining our order and being away from home X evenings per month, etc.
I strongly suggest that a potential member should well possess the good
basic principles we hear in the General Charge on Installation Night, "a

What is Wron~ With Freemasonry
by A.W. Breadner,

Bridge City Council, #197

What is Wrong With Freemasonry
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The writer has given this a little thought on many occasions over
the years and had no trouble answering the above questions.

First, when we think of laying the f oundation of the temple, I was
fortunate enough to have had parents of deep religious conviction. My
father was a Freemason himself, and obviously cherished his
relationships with other Freemasons. These Freemasons were above
average in their way of dealing with problems and wercf air in the manner
they treated others, even if the other person were not a Freemason. It
was obvious to me that there wasn't anything cheap about Freemasonry,
that, if I wanted to be a part of it, I would have to be careful about how I
treated other people and that, even then, no invitation would be
forthcoming. I had to make the move. Suffice to say that I put my
application into the Lodge as soon as I was of the full age of 21 years.
These are my impressions of my Masonic experience.

(1) The Explanation on the FIrst Tracing Board brought to my
mind the many interesting symbols and similes described through the
mystical ladder based on the Volume of the Sacred Law. It brings to
mind the lessons of each rung, such as purity, sincerity and honesty,
without which a man could hardly expect to reach to any spiritual height.
The rungs of Faith, Hope and Charity are of particular importance as,
without Faith in the Great Architect of the Universe, Hope in the world
to come and Charity towards ones fellow man, a man could not fully
appreciate the past and lay a solid foundation for the future.

(2) In retrospect, I often recall the excellent coaching I received
through the three degrees of Masonry. A Sergeant of the Canadian
Pacific Railway Police went out of his way to help me in Regina,
Saskatchewan with my memorizing between runs. I was unable to get
together with my coaches in Winnepeg, Manitoba. This system of oral
teaching is accepted in almost every jurisdiction. Although accuracy is
important, it is secondary to the communication of the spirit and this
highest and precious result is achieved by oral instruction. Itgoes deeper
and stays longer. It touches parts of our nature which are not reached by
decoding a cipher. Forexample, Iwascoached in Masonry by a noble and
gracious man who, by now, has gone to the Grand Lodge above, but the

What prompted you to join the Masonic Order?
Why are you still associated with the Order? Yes, in many cases,
very heavily involved, and in many areas of the Order;
How about the future?

Freemasonry - First and Last Impressions
by C. Hardy,

Keystone Council #172
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about his maternal brother. A revival, if I may usc the term, of the good
old sound Brotherly Love and a good neighbour policy, would be ~ gr~at
image to display to the world. Many of us have been challenged to .hve
respected & to die regretted". TO what h~ghe.r id~al can any of .usaspire?

The story is told of a man relaxing IIIhIS home on his day off,
deeply interested in his reading. His little boy is at his feet, n~t at ~ll t~at
happy. In fact he is a bit bored. He wants his dad t~ play ~Ith him ~Ikc
any little lad would. The man is very interested in this particular article
and wants to finish it so he takes a picture, a map of the world from the
magazine. He cuts it into pieces like a jigsaw puzzle and gives it to the lad
saying, you assemble this, and when you get done ~e'll take the ca~ and
go for a ride and pick up a treat. He thinks that will hol~ the boy _tIllhe
gets the article read. In a surprisingly short time, the boy ISback WIth the
may completely assembled. THe father is amazed. How could you ever
do that so fast? THe little boy replies that it was easy, you see I found
that on the other side of this picture of the world was a picture of a man,
and when I got the man right, the world was right. What a lesson that
littlef ellow has for us all.

In conclusion, I will answer my own question, "what iswrong with
Freemasonry", I have no hesitation in saying thatther~ is nothing wrong
with Freemasonry. I just don't think we are always making the proper use
of it. SOmetimes we put the emphasis in the wrong place.

It is my firm conviction that, as individuals, if we keep our
standards hight, and therefore keep Masonry something to be l~oked ~p
to, to be aspired to, an Order that is known to be very selective of ~ts
membership, purely on moral grounds, and are known to demand that ItS
members remain just that way, the world will beat a path to our door.

R.L. Sharpe wrote these words: Each is given a bag of tools, a
shapeless mass, a book of rules. And each must make, ere life has flown,
a stumbling block or a stepping stone. . .

I am known by my family, friends and business associates as a
Mason. I am the window and the door through which they see and judge
the Masonic Fraternity. The thought must ever and always be uppermost
in my mind; am I a stumbling block or a stepping stone!

What is Wrong With Freemasonry
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1. Freemasonry's Role in Relation to Society

Freemasonry is Under Sei&e
by D.G. Cookson,

London Council #68

Freemasonry is Under Seige

I~ every age, Masonry has adapted its purposes to satisfy the
needs of Its members at that time. In early times, lodges of operative
craf~smen. e~sured their physical securities, the systematic delivery of
quality traimng processes & the recognized qualifications that translated
into job advancement and income improvement. At later points in time
members of speculative lodges could feel that they were not isolated and
unsupported if their a~herence.to moral principles made them a target of
those, whose self-serving practices were thwarted or inconvenienced In
addition, members were assured that an accident would not leave them
destitute & their families without support & sustenance.

In ancient and medieval times, men needed to share duties and
responsibilities.of personal protection by living in groups related through
~ommon co~mltme~t. ~esponsibilities were fulfilled by watch-keeping
10 turns during the night Intown or, when travelling, by moving in convoy
along roads where they often were subject to attack. The attackers might
be bandits, but also they might be respected landowners who would
demand tribute for protection from their own depredations.

. Those accepted into the protective but responsible lodges of
operative masons knew that their graduation into craftsman status would
be based upon relevant capabilities. Knowledge of graphic mathematics II
and ~ccurate measurement guided the craftsman's hands in solving
practical problems. Taken together, the skills and the knowledges were
called "mysteries" and these were taught progressively and eff ectively on I
behalf of the whole lodge group. The craftsman need only demonstrate I
master of the "mysteries" in order to be advanced. The meanness of an 'I
individual master could not deny access to knowledge to a willing and
able learner nor could a master withhold advance in status from a
qualified applicant on the basis of personal prejudice. Democratic and
moral practice wa~ inherent in the craft lodge structure and practice.

. In recent times, the basic moral principles to which Masonry has
subscribed have been expressed in terms of less parochial and more
abstract purposes that support the practice of universal justice and right.
Masonry now focuses upon support of personal and private morality in
e~~h per~on as he relates to his government (i.e. "practice submissive
cl~lzenshlp und.er lawful authority" etc.), his clients and customers (i.e. "a
faIr. deal requ,~~es full disclo.sure" not "caveat emptor", etc.) and his
environment ( 10 every pursuit, have eternity in view" etc).
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Winter's Here, cold and grey,
Death approaches 'long the way,
Old and weary, a/most done, ...
Goodbye pleasure, Welcome God.

Summer's here. skies of blue,
Pleasures waiting me and you
Life so thrilling to be won,
Welcome pleasure, Good-bye God.

Such is Life

(2)

(3)

Additional Reading
The Basis of the Masonic Life,
by Rev. Noel Prentice, MA, (Chaplain)
to the Brethren of the Lodge of Rectitude.
Masonic Record 1927-28, pages 157-158, Vol. VII
38, Great Queen Street, London, W.c. 2, England.
The Secret of Masonry
by Justin o.King.
What Book is on the Altar,
from Capitular Light & Knowledge in Colorado, Dec. 1, 1967,
by Justin o.King of Fort Collins, Colorado.

(1)

impress of his spirit lingers still.
He gave me something no book could give, because the finest

truth is communicated only through personality ... it passes silently,
mystically, from soul to soul ... It is in all education. The hours spent in
fellowship with that gracious man, who took time to instruct me, although
long in the past, were not wasted.

(3) In conclusion, we must remember that Masonry rests on God,
the Supreme Architect of the Universe, and seeks to lead men to God.
If we don't love our Brother, we don't love God. Freemasonry teaches
the Fatherhood of God and the Brotherhood of Man. Freemasonry
believes that men can live together in peace and harmony, even with
diff erent ideas and ideals. Using our working tools correctly will enable
us to raise a structure that will stand the test of time so that we can look
for a better tomorrow.

Freemasonry - First and Last Impressions
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When early Masons were attempting to ensure the safety of
brothers and their families in bed at night, they were not also concerned
about the advanced purposes of protection of the environment for the
future. First basic needs were to be met then more advanced needs could
be identified, defined and served. Nor is there any reason to believe that
a transition from serving a need that became satisfied to the definition
and service of a new need was a smooth and instant process.

In a transitional process, almost always there is a period of
uncertainty during which the organization gropes for the purposes that
will become its reasons for existence in the time ahead. During this
period, the organization is most vulnerable to attack from other parts of
society because it has outgrown its usefulness and has not found new
reasons for its existence. However, those on the outside arc free to let
their imaginations and their suspicions supply answers to questions about
purposes and activities to which they are not privy, since they do not
share the tradition of historic usefulness. It may be that evidence of
suspicion and attack by non-members is a good indicator that a group's
purposes urgently need to be re-defined.

As citizens, not as Masons, we now enjoy personal physical
security, economic security, availability of educational development with
independent & dispassionate evaluation of our capabilities for
credentials as wage earners. On our behalf, government demands
protection of the environment for thefuture. We are in the midst of one
of the periods of history in which the needs that Masonry has identified
no longer urgently require its services. The question may be asked, "For
what purposes does Masonry exist?" and a good answer seems not to be
forthcoming.

During the last few years, we have seen publication of clearly
anti-masonic literature. A report, allegedly supported by the Church of
England, has been said to condemn Masonry as an organization
inappropriate for members of the Church. An episode of the Sherlock
Holmes series, with such noted performers as Christopher Plummer,
James Mason, John Gielgud and Donald Sutherland, was aired on
international television and then made available as a video cassette. The
story depicts Masonry as an organization of men who subvert justice and
commit murder in order to suppress evidence of their own private

2. Problems in Having a Changing Role

vii) Acting together, mem bers of a grou p achieve sa tisf action
of the need for each other, demonstrating to society how
it may be done and, by example, suggesting that the
benefit could and should be achieved on behalf of all.
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are not;
Some groups in society (such as Masonry) already may
have demonstrated how the need may be satisfied;

vi)

v)

iv)

iii)

ii)

We would not speak of a Mason as "submissive to lawful
a_uthority"when his signature swears to lies in a report to his government
(income tax return); he is not making full disclosure when he sells
def ective merchandise without a sign inf orming the buyer; he has little of
"eternity in view" when he permits industrial waste to enter public
waterways. But it seems ridiculous to speak of those as concerns peculiar
to Masonry, when the whole of society has recognized them to be moral
imperatives and is enacting laws that express those positions, prescribing
the honourable behaviours and providing the benefits for everyone.

Now we may see an important fact about the relationship
between Masonry and the rest of society; from its basis in principles of
morality, Masonry perceives important applications of morality as
justifiable needs. Masonry then acts to recommend and champion
practices that will satisfy the needs for its members, and by those
members on behalf of others with whom they deal in society. In due time,
all of society sees the need as universal rights and establishes rules, laws
and expectations that provide for them on behalf of all of society.

It is not that Masonry works for the establishment of new laws as
changes in society. It is the case that Masonry establishes practices as
e.xamples of moral, right and proper behaviour for its members and, in
ume, perhapsconsequently or perhaps independently ,society reaches the
same conclusions and establishes the practices more broadly.

Drawing upon our knowledge o( the past, we can see the steps
that have been followed as the benefits of a group such as Masonry
become examples for the ultimate benefit of society:

i) The purpose(s) defined by the group will serve need(s)
urgently felt by almost or all people in society;
Satisfaction of the need is not recognized as a right of
citizenship, but may be seen as a personal and private
duty with which people often struggle unsuccessfully;
Rules, laws or public services could fill the need, but the
enactment of these laws is not seen as appropriate at the
time;
Satisfaction of the need could be provided for all by
individuals acting willingly in the interests of, and in the
place of each other;
The acts of and by each person would be undertaken on
the basis of each having a commitment to certain moral
principles or a community acceptance of rules that some
acts and ideas are right, while some other acts and ideas

<
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A critique that determines the existence of a problem and
describes the problematic conditions, still requires a process for the
solution of the problem. We now may examine how societies move
toward possible solutions.

We know that problems in a society are not solved simply by a
gen~~al discussion that generates ideas leading to consensus or majority
decision, Rather, problems are defined and described, & solutions arc
suggested, by certain persons that sociologists call opinion leaders.
These persons mayor may not have official status, but their expressed
thoughts a~e valued, quoted & considered very carefully by other
persons, wh~l~the words of most people tend to be dismissed more easily.
Once an opmion leader speaks of a problem & suggests a solution, the
com-munity at large is likely to begin the procedure that leads to eventual
solution.

. Within Masonry, l~aders may define problems and develop
solutions that can be of service to members and may become models for
society. Often, our leaders are among societies leaders so that societies
problems and the structure of possible solutions may come from the same
persons in society.

4. How Society Solves Problems of Purpose

Masonic leaders at the highest levels recommend that we
communicate to non-members, the nature of Masonic thought and
principles, avowing our commitment to them. Some suggest open and
generous donation to causes that publicly collect funds on behalf of
worthy purposes in society. We have received recommendations from
our leaders that our meetings be shortened so that we may focus upon
social gathering as a principal purpose. We now hear calls for
standardized shapes and larger sizes of the symbols that mark our
meeting places. There are suggestions that we employ print and personal
communication to tell the public that we are well-meaning members of
an organization that poses no threat.

Shakespeare wrote, "Me thinks thou dost protest too much." & so
recognized that anyone's protestations of his own goodness should
prompt a well-justified suspicion of deeper, very different motives &
hidden acts. Plato, writing several thousand years ago, knew that "telling"
was ineffectual in overcoming any person's predisposed beliefs or
attitudes. We must DO things & SHOW BY EXAMPLE whatever it is
that we want others to believe about us. Before we can do or show, we
must understand what we DO stand for & what purposes we WILL serve
that are relevant to the needs of at least our own members in this time.

Freemasonry is Under Seige
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3. Suggestions for Dealing with Our Problem

improprieties. These publications are clear evidence that Masonry is not
publicly assumed to be moral, but that the public is willing to see it as a
"macabre ... secret society... (and part of a) ... powerful ...
establishment." (Murderby Decree,AnAvcoEmbassy Pictures release.)

It is an unf ortunate fact that, when questions about purposes are
asked and good answers are not clearly available, the weak and
ineffectual answers that do emerge cause Masonry to suffer still more
embarrassment. Consider the following:

i) If the answer is that Masonry has no purpose, then we
must acknowledge that Masons conduct their meetings
and communicate their lessons mindlessly. They are
unaware that they are potential subjects of justified
ridicule by those who.dQ think about what they are doing
and why;

ii) If the answer is that Masonry has purposes but they are
trite or are served by other less private ~roups in society,
we may be viewed either as tools or as having real
purposes that we are unwilling to reveal because they
might not be approved by society at large. In this case, we
are inviting people to speculate upon our purposes. Their
speculations, fuelled by suspicion, rumour and their
awareness of the privacy practised during our meetings,
very well may lead to conclusions that our purposes are
self -serving or sub.versive and that the threat posed by
Masonry ought to be eliminated;

iii) If the answer is that Masonry has purposes that are
served by or~anizalions with more visible actjvities,
initiates are less likely to be attracted to sustain our
existence and, as well, we may be seen as ineffective at
what we claim to do. For example, if we claim to be a
service, a social or charitable organization, which are the
published groups that have received our aid? Why do we
need such fancy buildings to meet with members alone?
If we are a social club, why do we have so few meetings
that include families and other persons from the broader
community?

The announcement of purposes that arc served by others simply
encourages and supports a view that we have no unique character
justifying our existence.

The collapse of Masonry can be due as much to our weak
responses as to the strength of an attack upon us.
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upon a new life in the new land. They looked to schools and other so.cial
institutions to inform them and their children of the values and practices
that would sustain their advance to the "good life" that they sought. They
were unaware that, unlike institutions in their homeland, north-american
schools and institutions were not themselves guided by any clear and
united system of values and moral practices. Teacb~r training b~d
focused upon subject content rather than broader Issues of chtld
development; nevertheless, they and other professionals unwisely
undertook tasks for which they were professionally and personally
unprepared in any systematic and coherent way.

The "generation gap" that we have seen in recent decades simply
docs not exist as it is represented. It is presented as a conflict between
young persons responding with sensitivity to new conditions that only
they can experience and understand and, on the othe~ hand, older pe.r~ons
advocating values and practices that had been eff ective under conditions
that now existed only in their own minds. The young persons, in reality,
simply lack confidence in ideas presented by any persons ou!side their
immediate group, because different sources were presenting totally
different ideas as the true guiding wisdom. The incoherence of the values
and practices recommended by various groups was taken as convincing
proof that no true guides existed for personal conduct beyond those
coherently held by the immediate group of peers and any strong personal
feelings that each young person mighty experience from within.

It is unfortunate that Dr. Spock & other professionals emerged
to present conflicting ideas about child~rearing so that equal inco?~rence
came to exist among the adults who might have acted as authorities for
truth within the immediate environments of young people. Several
decades of conflicting authority have left us with a society lacking a
singular expression of notions of values & practices. We even have
approached & considered the notion that no such c~here.nce co.uld or
should exist in any society althougb we have ample historical evidence
that societies that had no coherence, & could find none, were doomed to
failure.

Those of us who have spent years working with our youth arc fully
aware that notable exceptions to the conditions described above exist in
pockets within our society. We have seen that the Cbinese, the Greek,
the Hungarian, the Polish, the Italian and other groups can ~e largely
immune to these pernicious effects for two or three generations after
immigration. We sec that young persons in these groups spend most.of
their leisure time in a community in which the same ideas of moral belief
and social practice are admired and required by virtually every adult,
whether related by kinship or only by membership in the same
community. There isno incoherence and, perhaps, equally notably, there

Freemasonry is Under Scige

The Architect - 198972

The Romans tolerated open homosexuality. Greek society
included women who were historically, philosophically & politically
inf ormed. These "hitarae" acted as party hostesses and stimulating
companionsf or men, much as "geisha" do in traditional Japanese culture.
Among the Inuit, two young men may share the same wife. The wife
likely would have been a widow who had the important skills needed to
support the hunters in the harsh environment. All of the above are
interesting because they are lifestyle departures from the most common
basicf orm among societies: a family of a man, a woman & their off spring.

Departures from the most basic common form of the nuclear
family tend to persist for short periods only unless the experimental form
enables the family members to respond much better to the demands of a
highly unusual environment.

Chief est among the benefits that family membership provides is
the assurance that individuals do not stand alone in adversity, whether
the adversity is generated by economic or natural calamity, or whether it
is the result of misbehaviour by individuals or within the broader society.
It is this degree of mutual protection and support that is lost. to
individuals when the family is fragmented or reduced in cohesion.

The supports and assurances that are lost need not be physical or
economic in nature. The loss of psychological or social supports typically
is more devastating for both the individual and the society as a whole.
Physical or economic forces cause .injury that happens and, once it has
occurred, the extent of damage can be evaluated and recovery measures
instituted. Psychological or social damage is not so apparent. Even
worse, a damaging change in society continues to injure more people
during the process of recognizing that the change was a bad one, that
further change must occur and during the period while desirable remedy
is being found and put into practice.

If we were to have choices between hurricanes or ill-advised
social experimentation, we should invite the hurricane every time.

Hannah Arrendt, the social philosopher who is credited with
coining the term "holocaust" to describe mid-century European
depredations upon slavic and jewish peoples, pointed out features o~the
mainly "north-american" social problem. These arc north-amencan
mainly because they were generated here, although we have exported
them quite successfully. .

Immigrants to North America typically abandoned many of their
old-world ideas, and the assurances that they provided, just as they
abandoned the extendedf amilies and their supports when they embarked

5. What Has Happened in Society
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Our most common response to this question is that we leach or
"inculcate principles of morality" through ritual presentation and
association with persons who practice and support those principles.
There is no doubt that we talk about and advocate moral behaviour and
principles in our rituals but, as Plato said, "To know the good is not to do
the good." There is little assurance that talking about morality makes
people more moral in their behaviour and there is no compelling reason
to believe that our members' out-of-lodge behaviour is necessarily more
moral than that of other persons with similar socio-economic
backgrounds. The main value may not be in the meaning of the ritual.

Ritual is a ceremony of words, just as ceremony is a ritual of
forms or behaviours. Both arc formal ways of relating the person who
speaks or acts to those around him. The essential element in our
organization is the formality.

Formality proceeds from the use of rules of order and literal
rituals. Formal situationseitherf ollow these protocols directly or adhere
to procedures consistent with them. Even when not engaged in ritual
activities, we speak to and of each other in formal ways. Unless we
appear regularly in court or participate in government, we are unlikely to
experience interpersonal f ormality outside of our lodge organizations.

We might ask, "What's so valuable about formality?" The answer
is: formality encompasses the principles that we advocate, and formality
always is proper.

When we adopt formality, we submit to controls & responsibil
ities that permit each person to exert influcnce equally and to be treated
respectfully, when we speak formally, we transfer information
dispassionately; that is, with emotion contained in the words rather than
in our manner. We know that, under these circumstances, the impact may

6. What Docs Masonry Offer for Individuals?

offspring. Often, marriagesf ail under the pressures generated and bitter
life-long separations occur among family members.

Groups such as "Tough Love" exist to help parents to cope with
the conditions of bitter and painful division but they do not prevent,
repair or explain the awful conditions that have come to exist within a
family. Although the majority of families escape disintegration effects,
only rarely docs a family esca pc significan tly painful effects unless there
is a strong attachment to a community that provides a consistent and
coherent statement of values a proper practices. Unfortunately, we
cannot easily and readily secure this benefit for our families without
being born into it. Even if we do have access, we may have much to learn
bef ore we can gain full benefit.
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is no lack of fun.
It is the isolates within our society who cannot withstand an

assault upon their principles or their persons. Any criminal who has
learned to be successful, has learned to isolate the victim. A physical
assault occurs in a vacant building, a lonely parking lot or when the victim
has been taken to a lonely spot. A bunko or confidence swindle can occur
when the victim has been convinced to tell no one else of his fortunate
inv.estment. or his chance to. s~are in a secret inheritance. Only the
swindler will know that the vicum has paid to be represented in a secret
deal that will yield riches.

. Many teenagers arc so eff ectivcly isolatedf rom their parents that
neither the parent nor the child shares in the life of the other. Parents do
not enter the teenager's room or have knowledge of the contents.
Te~nagers arc unaware of the career or business concerns of the parent.
Neither knows where the other can be dependably located during a night
o~l. So~e teenagers, we have found, have attended social gatherings
WIth their parents on so few occasions that they actually do no know how
to express appreciation and approval in a crowd with polite applause
rather than foot -stom ping, yells and whistles. Many teenagers seldom
have dinner with their parents outside the home and so learn little of
formal proprieties and courteous behaviour.

We should not be surprised with some of the conduct that is
found to be objectionable at rock concerts & similar events when
~eenagers. truly have learned to see this as normal & proper appreciation
10 our society. The forms of appreciation and enjoyment that many of us
use to express our feelings arc seen by many teenagers (and some young
adults) as insincere formality to be employed on boring occasions.

Changes in society have made it so that the leader of a household
shares continuous and personal concern for the safety and well-being of
household members with agencies in society. Even if we feel that the
streets arc more violent than we would prefer, still there is more
ass~rance of safety than would be the case without police or the military.
SOClC:.:tyhas assumed much responsibility for assuring the availability of
resources to train and educate the young and to serve needs that arise
f rom illness or calamity.

Other changes in society, however, have brought conditions that
cause the individual to bear pressures th~tf ormerly were shared willingly
and effectively by the broader community. At this time in history, many
individuals sufferfrom a serious incapacity to fulfil many of the demands
placed upon them.

Work with clients in our social institutions brings any
prof essional to an acute awareness of how forms of isolation promote
hateful feelings and hurtful behaviours between parents and their
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surroundings, forcing other interpersonal communications to become
intrusions.

Particularly dangerous activities on television are accompanied
by spoken and printed warnings that people should not attempt the
activities at home. Nevertheless, young people make the attempts, with
the resulting damage to themselves and others. The reason is that the
fantasy of television is indistinguishable from real life in their minds.
The car chase really results in the good guy walking away. The life at
home may not be the real one because it is mundane.

Amplified notions of individual rights have been interpreted
mistakenly to mean that people, even family members, cannot share
space or knowledgeable involvement in each other's lives. Privacy has
become isolation & interest arising from concern has become viewed as
intrusion. Each family member may be ascribing to goals & notions of
value quite different from other members goals & notions; & no one
aware that the differences were being developed & acquired over a
period of years until a particular issue generates conflict that cannot be
resolved.

A wife really may not know that the driving, highly self -critical
view held by her husband actually represents the world in which he works.
When he requires the children to set higher standards for effort &
quality, she may privately tell them that his exaggerated demands are
based only upon the pressure that hefecls or his weariness, or his concern
about his job, or _. Where does she interact with other men & women
beyond a superficial level to discover whether her view is real or
artificial?

A reversal of gender in the paragraph above simply would yield
a different example of the same psychological isolations experienced by
family members. And we don't need to listen to each other because we
already know. Other sources of information have informed us of the
nature of the REAL reality in the world.

Each of us forms a notion of reality from our experiences and
from other information sources about areas that we do not experience.
We test and adjust our notions of reality by interaction with other
persons' notions. Only if we are permitted to enter their privacy and
they to enter ours, are we able to test personal notions of right, wrong,
propriety and risk.

People used to depend upon the extended family and upon the
many members of the community who participated and shared in their
lif e experiences to test perceptions of reality. Now, in our isolation from
the community, we depend upon family relationships among 2.2 children
and parents, if they still are related in marriage. Family members
typically are separated by custom and distance such that they participate
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be greater because sincerity & credibility a~e independent of the speaker.
In properly maintained formal circumstances, no one has an

overpowering influence beyond the compelling wis~om in his words. He
neither can monopolize nor restrict debate; he neither can degenerat.e
nor deride others to reduce their credibility. Each speaker addresses his
remarks courteously, because he speaks to the Chair and he must refer
to the other persons in terms that inherently respect equality.

Morality is exercised when all are granted full and equal respect,
power and benefit under circumstances based upon submission to.a
principle rather than upon fear of punishment or hop~ ~f reward: .Thls
definition of morality contains the necessary and sufficient conditions;
the notion of true morality req uires no more and is satisfied with no less.

Democracy, in its purest forms, applies the general notion to
government. It institutes the methods by which the notion can b.e
achieved in practical structures, each related to the other through their
distinct and well-defined functions.

In the formality that we practice, we provide one of the rare
opportuniticsf or people to learn and to experienc.e the practical me~ning
of mutual respect, personal dignity, se~ restraint, tole~anc~, ratlO~al
expression of ideas, shared decision-ma~mg and the benef It of lDfl~cnl1al
participation in events. Under these clfcu.mstances, people gam self
confidence, learn to conduct themselves wah presence and assurance,
and learn how to encourage others to do the same. We have seen this
growth within the Lodge so often that we take it for granted when we say,
"You will gain in proportion to your participation.". ..

Our atmosphere of restrained and considerate rela~lOnshlp
fosters a thriving personal and social development. The experience of
formality in our lodges provides an atmosphere that is rarely found in
present society. Once learned, the capacity to act f o~mally be~omes a
resource for usall. When we are unsure of the appropriate behaviour for
an occasion, we can adopt formality. It always embodies dignity, r~spect
and consideration so we never can be at a loss for a way to act many
circumstance. The value of membership in our groups is available,
practical and real; not conditional, theoretical or ethereal.

7. What Does Masonry Offer for a FamJIy in the Community?

Marshal McLuhan &Alvin Tofler, both futurists, told us of the
changes that would resultf rom speedy technological innovation wh.en the
adaptation of social relationships was much sl~~er. The autom~bile has
permitted private, portable sp.ace; _LelevlSl~n has provided .an
authoritative voice on every topic while making local conversation
impossible in its presence; the "Walkman" has provided isolation in any
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As summarized in Harry Carr's book The Freemason at Work,
there exists evidence that some of the Points of Fellowship were vital to
Operative Masonry. In 1696such Points were documents. About 1.730
the Five Points of Fellowship were made an integral part of the ritual of
the newly established Third Degree, & thus became liked with the
Hiramic legend. By 1760 the Five Points of Fellowship had taken on
much of the present form as the climax of that sublime degree. Theymay
vary slightly in symbolical procedure, but not in vital Masonic character
and meaning.

Thus, the Points of Fellowship, known to all Masons the world
over, have not been lost in the ruthless storms of Masonic history.

So, what does it mean when I 'give myhand' to a brother Mason
and he 'clasps it in his own'? Bythis simple exchange I am assured of his
support and I have offered mine. This mutual confidence is in
accordance with the Points of Fellowship we strive to share as brother
Masons.

The Five Points of Fellowship are guiding lights in Masonry.
They outline the highest ideals in human behaviour, and, as such, are not
easy to live by. Although the lights of Masonry may shine about us, yet
there may be elements of primitive greed and deception lurking in the
shadows, Self esteem is another human characteristic that tends to dim
the lights of Masonry.

Should it be that a brother maybe more gifted than some others,
we should help him to go forward in the service of mankind; but, if his
aim is inward-turned to self-esteem, then the entire effort is in vain.
There isno place in Masonry for self esteem and arrogance. By these no
Masonic progress is made.

By nature, men desire fellowship with equal men. We are not
being overly optimistic when we join with our Poet Laureate of Masonry
- Robert Burns -who wrote:

"It's coming yet for a' that,
that man to man, the world o'er,
shall brothers be for a' that".

Some progress is being made toward this end.
Anumber of highlyskilled masons contributed amajor part in the

establishment of Freedom and Justice in the COnstitution of the United
States of America. They laid the corner-stone defined by their Great
Architect. This was good work.

Mindful of the desert sands that tend to cover all, there may be

Masonry -And the Points of Fellowship
by Ben Morrison,

Yellowhead Council #187
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in a visit of 2 hours or more 3.2 times per year. It's difficult to maintain
any useful level of intimacy under these circumstanc~s. .

Most of us desperately need a close communuy and a functional
family. We need to be able to participate in group events that are
frequent and devoid of a competitive atmosphere. W,e~eed to know that
the people present will not make us regret our pernutnng ~hemto sha.re
our experiences and our thoughts. We need to test our nOll.onsof rea~lty
against their notions and to discover the nature of .the reality that exists
out there in the world for which we prepare our children. Perhaps most
important for the strength of our nuclear family.relations~ip, we need an
environment in which all family members, particularly children, can see
that the community holds and respects notions of value and social
practices that both parents harmonizing advocate.

The social events of Masonry should occur, not as another
entertainment offering, but as special purpose activities, promoting
special relationships reflecting the colour and character of the
organization. . . .

The notion described by this paper is not satisfied by a cosmetic
change in our activities. It requires us to recognize needs among our
members and throughout the whole community. Terms like "~rot~er"
have a meaning that is different in our lodges from the meaning 10 a
family. Itwas not different in the past and it need not be less warm and
intimate now in one place than in another.

Additional Readin~s
1. Arendt, H. (1985). BETWEEN PAST AND FUTURE. New

York: Penguin Books.
2. Klapp, O. E. (1964). SYMBOLIC LEADERS. Minerva Press.

Freemasonry is Under Seige
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(a) In the field of communications, the ability to communicate via
thought transf erence, will be developed. Today we call it ESP or

Lookingat several Fraternal Reviewsfrom several Grand Lodges
Ihroughout North America, If ound the following problems which were,
by the way, very similar, at the close of the last century as they are today.

Unauthorized use of Rituals, references to Masonic Homes, per
capita taxes, reports from Grievance Committees, problems concerning
non-payment of dues (what to do to stop this trend), the penalty be for
failure to pay (suspension, removal from the records, or what).

I finally came to the conclusion that, in general, the Reports of
the various Grand Lodges a century ago were not drastically different
f rom those written today. Many of the problems and concerns of 90 - 100
years ago, are the concerns of the Grand Lodges today. Perhaps the
magnitude of the problems are not quite the same. Perhaps the locale of
the problems has changed.

Then, if we were to draw a picture of Freemasonry in broad
strokes only, the picture could reasonably well substitute for today's
picture. Most of Freemasonry's problems then, and now, result from the
nature of man, and his basic failings. BUt this is not unexpected.

If you were to scan the newspapers of the 1890's, you would find
basically the same news items as today: murder, robbery, vandalism,
extortion, crimes of passion, narcotics, drunkenness, forgery, arson,
corru ption in public life or office, a search for a higher standard through
technological research and/or progress.

Actually speaking, many of the Biblical stories recount the same
type of behaviour, a behaviour reported earlier by other writers who
predated the BIble by many centuries.

Man's basic nature has changed little from that of Adam and Eve,
Cain and Abel. His environment and surroundings have changed
continuously and dramatically, but the human animal remains almost a
carbon copy, at least psychologically or in behaviour.

Finally, we come to the question at hand; Is Freemasonry
prepared to serve man in the new century ahead?

Let us ask ourselves, "What will we find in the century ahead"?
First, a continuing technological advance with the following

striking advances, and even more:

'What is Wrong with Masonry.
or better

What is Wrong with 'Masonry'?
by Marcus Klawieter, SGM,
Richmond Hill Council # 168
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The crowds may hurry, move swif t ly on,
And melt in nightly silence, gone;
Let me but clasp the steadying han ds
Of on e true friend who understands.

The golden rays of the rising sun,
The sacred hues of day, now don e,
Are glorious made by unseen hands
Of one great Friend who understands.

Though tired and weary, worn with care,
Or in the depths of dark despair,
What comfort just to reach out your hand
And clasp another's who understands.

To sit al on e with a friend at-ease,
And talk or not, just as you please,
Yet in deep silence to unders-tand,
To feel the clasp of a friendly hand.

something, near at hand, that we can do. We can make it common
practice to invite non-masonic friends to join us in social e~ents, that Lh.c
good fellowship of Masonry may be more widely appreciated. By th~s
gracious measure, interest in the Craft could be increased to the benefit
of all.

A fundamental evaluation of Masonry was given by President
Franklin Roosevelt:

"Onc of the great values of Masonry is that it
aff ords an opportunity to men, in all walks of life to meet
OQ common ground where all men are equal and have one
common interest."

It is within this veil of common interest that men may rise in
stature - mindful of the Great Architect of the Universe - to "share the
Five Points of Fellowship in act as well as in word". This humble, but
noble status of man was summarized ling ago by Christ when he taught:

"Love one another, and forgive".

Masonry - And the Points of Fellowship
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We don't think that we as Freemasons are "ready" for this today,
any more tha.n any group is "ready". In fact, many of us probably aren't
ready to believe that the possibility of this exists. As Freemasons,
however, we can adapt with time and probably be ready to serve man's
needs on a short-term scale, just as we have done successfully for the past
250 years.

And what are man's needs which cause him to seek Masonry?
(a) A need to be appreciated and respected.
(b) A need to be associated with a status group.
(c) A need for companionship.
(d) A need to be "needed".

These are only a few reasons - and not too dissimilar from the
reasons man joins any other voluntary group. So long a Freemasonry
off ers an opportunity for an individual to gain self -rcspect and the
respect of his peers, and at the same time offers him an opportunity to be
a contributing part of the group, Freemasonry will survive and will
continue to serve.

Freemasonry will, however, have to be a little like a hockey team
on any ~iven Saturday. While no great team knows precisely what it will
face this Saturday, or next Saturday (and certainly not in the next
century), it meets each game in its turn, scouting the opposition as
thoroughly as it can, coaching its players to the best of their abilities,
stressing a well-balanced offensive and a rugged defense. Having, what
is called, a string, effective "game plan", and then once in the game,

horizon in man's ability to understand and to altar the human
brain, and hence, to control the human personality.

Here, properly used, will be man's first (?) capability of
"programming" himself. We say "first" but it will not really be a
first, for each of us has had the capability to live in GOd's image,
but few choose to make the necessary sacrifices to do so, to
practice the self discipline required to lead a moral life.

What we should, thercf ore, say is that now man will have
the first easy way to program himself, to become near-perfect.
~nless our basic human imperfection again gets in our way and,
in our greed, we program ourfellow man for the greater lust, for
greater personal gain, for greater material gain, we stand during
the next century to make a significant improvement in man's
development.

We might well see the emergence of man's capacity to
affect his behaviour in a positive direction, either through
surge~y, chemistry, or even, controlled breeding, probably a
combination of the two.

What is Wrong With Masonry?
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(e) Probably,the most dramatic progress will occur in the field of
medicine. DUring the next century, almost any organ will be
capable of transplant- not only transplant, but "manufacture" as
well. Human bodies will be reconditioned, much as we
recondition or remanufacture automobile parts. We will know a
great deal more about the power of the body to regenerate lost
parts. The life span will be greatly extended with little aging
process accompanying it. We will, as a result, be faced with the
moral problem of who will, and who will not, be permitted to
continue on this planet, which, by the way, will most certainly be
under the control of one government, if for non other reason than
to effectively deal with other worlds.

The most striking development of all to occur in the field
of medicine, and the one that will have the greatest effect on
Freemasonry, will be the great advances that are just over the

(d) We will again receive visitors to our planet from outer space;
perhaps from our galaxy, perhaps fro beyond. In turn, wewill be
sending expeditions regularly to other planets. We will have long
ago colonized the moon. (Lunar Lodge No.1?) and countless
space satellites will circle our globe. I will not comment at length
on the word "again", in the first sentence, other than to say that
it means what it says - a repeat occurrence of en event that has
already taken place.

(c) Energy will no longer be transmitted by wire, pipe or conduit,
but by solar waves. Solar energy will have come and gone as an
econ.omical energy source, likewise, gravitational energy. The
exotic energy sources that will be in vogue are too fantastic to
even guess, in terms of today's technology.

(b) In the field of transportation, we might easily travel at speeds
approaching that of light. Personal "energy packs" for local
airb~rne transportation will be common. It will probably bee
possible by the end of the next century to transport objects (and
perhaps people) by first converting them to energy "waves" and
then reconstructing them at the destination by means of a
sophisticated computer controlled apparatus. I call this the Star
Trek Syndrome.

~e~ta.ltelepathy, for lack of better words. In the next century,
Itwill include not only personal "one on one" communication with
Uncle Joe in St. Louis, but mass communication as well.

What is Wrong With Masonry?
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God this intended in His Plan,
W hen first He made His image, man
Your fellow men then gently scan
And beA LITTLE KIND.

It isn't asking you too much,
To Rive this little friendly touch,
But oh, the joy it Rives to such
Of whom YOU'RE BEING KIND.

The Lib 'ral Arts teach us each day,
The Sciences our minds do sway,
We learn from them the perf ect way,
TheArt OF BEING KIND.

The Five Great Points of Fellowship,
A lone, or in relationship,
Bound together by one strong Grip,
Teach us TO BE KIND.

The working Tools we nightly use,
This virtue in us all infuse,
A nd thus we others do enthuse,
To be A LITTLE KIND.

Of all good things in Masonry,
The aile great virtue, you'll agree,
From First degree to Thirty-three,
t» this, JUST BEING KIND.

Be a Little Kind

By taking each year in turn, we will be ready to take the field as
" whole team, in the year 2074. Think about it Brethren!

What is Wrong With Masonry?
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"But", you say, "isn't this what essential Freemasonry has been
doing for the last 250 years?"

To which we would answer, "yes", & with a pretty good record of
achievement. Freemasonry has weathered many a storm. It has been
effective in adapting itself, within reason, to changing times, still
retaining most of its basic foundation stones & ancient charges intact.

And with dedication, determination, self -denial and self
discipline there is no reason why Freemasonry cannot continue to field
a winning team at any time.

The team we have today might not be able to win the game played
in the year 2074, but it will acquit itself with glory this year.

(d) Finally, "hang loose", creatively responsive to change
within our basically accepted framework, so as to avoid
vacillating to every whim and wind, and like a chameleon,
change into something entirely and totally
unrecognizable.

(c) Develop a well-balanced and rugged defence. In
other words" develop a program that will permit
Freemasonry to meet the needs it can, an should, while
still retaining its basic fundamentals that characterize
us as Freemasons.

(b) Coach the players (members) to the best of their
abilities. This means to educate the members, to stress
good ritual, to demand attractive temples (not halls. Halls
are not part of our Ancient Landmarks, King Solomon's
Temple, etc.) and to admit only respected members. We
need to keep Masonic membership "sought after" rather
than "thrust upon one". Keep the standard high, get the
members involved, develop leaders, and never put a man
down when he tries to the best of his abilities. Rather,
cheer him along the path with brotherly love.

(a) Scout the opposition (man'sdis-inclination to become
a Mason, or a member's potential to become a "drop
out", active antagonism by outside groups, etc.,). How do
we answer a man's needs to make him want to become a
member, and then to remain in good standing?

remaining alert to the opposition and receptive to changes.
So with Freemasonry we must:

What is Wrong With Masonry?
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It is believed by W.J. Hughan, the English Masonic writer, that
the present Order of the Secret Monitor was developed from "The
Brotherhood of David and Jonathan". Records have been found at
Amsterdam, Holland, indicating that the Brotherhood was in existence
there in 1773. There does not appear to be any direct connection with
English Freemasonry. It is possible that the degree was carried to New
Amsterdam some time around 1778.

The Origin of the Masonic concordant body called The Secret
Monitor occurred in the USA where it was worked under various titles
such as "Brotherly Love", Jonathan and David", and finally "The Secret
Monitor". FIrst references to the degree in the USA are circa 1866. At
that time it was a rather simple degree, capable of considerable variation.
Thef ortunes of the Secret Monitorwaxed and waned until, in 1931, at the
institution of the Allied Masonic Degrees, the Order was absorbed and
placed second in seniority. The first grade is Royal Ark Mariner, and as
this is controlled by the Royal and Select Masters in Canada, we of the
AMD in Canada consider the Secret Monitor to be the premier degree.

The US-Canadian AMD version of the Secret Monitor is rather
short - a page in the rubric to open, 41/2 pages cover the degree, and 1/2
page to close. The English ritual is very much longer and is in two
degrees (not counting the Installation). A.E. Waite writes in his
Encyclopedia "There are various forms of this innocent and not
unpleasant trifle". The rite is based on I Samuel 20, and inculcates "a
lesson of unfaltering friendship which the prospect of danger could not
appal, and the hour of adversity could not betray" as Mackey puts it in the
flowery language of a century ago.

The American Order of Secret Monitor had, in its early years, a
Grand Conclave, but very little is known about it, and it seems to have
been rather ineffectual. Ray Denslow, one of the better US authorities
writes that the Odd Fellows utilized the same story of David and
Jonathan in one of their degrees.

In the year 1887 Dr. Zacharie, a PGM from California, took the
US Order of Secret Monitor to England. On April 24th of that year the
Alfred Meadows Conclave, No.1 London, was founded, with Dr.
Zacharieas Supreme Ruler. This Conclave is now known as Premier No.
I,with the date of constitution shown as Nov. 3, 1887. Oddly enough, a

An examination of the Order, it's history, and a
comparison or the American and English practices.

Order of the Secret Monitor
by R.J. Meek,

Council of 9 Muses and Dogwood Council #171
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lBJJ
A year later the Order of Secret Monitor issued warrants to

f~raway parts of the Empire: Jamaica, Madras, Natal, Calcutta, and
SIO~apor~ .. Gr~nd .Conclave has always enjoyed an imperial flavour.
Their official title IS The Grand Council of the Order of the Secret
Monitor in Great Britain and Ireland, and the Dominions colonies and
Dependencies of the British Crown. (Editor's Note: this has been
recently changed. The present title is "The Grand Conclave of the Order
of .t~e Secret M~nitor, or Brotherhood of David and Jonathan, in the
British Isles and ID Territories Overseas.)

. The Order .of Secret Monitor operated in England, yet at the
same time, the E~gltsh AMD actively worked the rite. Nevertheless, each
a~thonty recognized the other as legitimately working the degree using
different rituals.

Volum.e 80 of A.Q.C., 1967, has an anonymous article entitled
"An. Introduction to the Allied Masonic Degrees". The problem is
succinctly told: "The Secret Monitor was included in the A.M.D. in
conse.que~ce of th.e disin.clination of the then Recorder to join the
combl.nalton, but It consisted of one degree only, a variation from
America." In 1?31, after some inimical exchanges, the AMD of England
dropped all clalm~ to the Order of Secret Monitor, & limited themselves
t? Iive ~eremoDJes: (1) St. Lawrence the Martyr, (2) Knight of
Constan~lDople, (3) Red Cross of Babylon, (4) Grand High Priest & (5)
Grand TIler of Solomon. Now there is only one Order of Secret Monitor
practised in England & those Conclaves holding to their authority.

A recent book "Beyond the Craft", explains how the impasse was
resolved. "..There was a lot of friction because both AMD and Grand
Council of Secret Monitor claimed jurisdiction in England. In 1931 the
Order of Secret Monitor was deleted from the AMD mainly because
C.W. Napier-Clavering was the Grand Supreme Ruler of theO.S.M., and
at the same tune was Grand Master of A.M.D." Since 1931 there has
been no discord whatever.

. A.E. ~aite believes the Secret Monitor was practised in one of
lh.e intermediate .degrees o.f t~e early Ancient and Accepted Scottish
RIte. He also claims there IS little relation with the Order of Jonathan
and David as developed in Holland, as was claimed by Hughan.

Several English Masonic writers make reference to the seven
degrees of the Scarlet Cord; this is a series Iof minor graces extending
beyond the Order of Secret Monitor Third or "Installation of a Supreme
Rule~ of a Conclave" ceremony. No reference is made to The Scarlet
Cor~ ID the O.S.M. Constitutions; J.S.M. Wflrd, in "Freemasonry and the
Ancient Gods" makes three references, bu] gives no real information to
what the Scarlet Cord is all about.

The Proceedings of the 90th An'nual Convocation of Grand

Order of the Secret Monitor
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Grand Council was formed on June 17, 1887, with but 2 Conclaves in
Great Britain - the second one being University of London, No.2. Today
these two, joined by Summus Conclave No.3, meet at Mark Masons Hall,
London.

While there are occasional ref erenccs to the Allied Masonic
Degrees in the USA asf ar back as the late 19th century, the present AMD
structure was erected in 1931. W.J. Hughan in his "History of the Secret
Monitor 1887 - 1907" states: "On Dec. 12, 1892, Dr. Carmichael, Grand
Master of the AMD, Virginia, USA visited the Order of Secret Monitor
in England and obtained copies of the ritual as practised in Britain. A
couple of years later, Dr. Carmichael again visited England; he presented
a copy of the American AMD ritual of the Secret Monitor." Iconfess I
am a little puzzled by these statements, but Igather that the two rituals
were now widely divergent.

Records show that a group of brethren from Mainewrote on Jan.
23, 1895, to Grand Council of Secret Monitor in England applying for
permission to open a Conclave of Secret Monitor and confer the Second
and Third Degrees. A Warrant was granted, and this led to a
confrontation with the Grand Council of the Order of the Secret Monitor
in the USA> A similar request was sent in May 1898 by brethren in
Albany, N.Y. Owing to the rather delicate situation which had
developed, the English Grand Council denied the request.

Little is known about what happened in the USA between the last
decade of the 19th century and adoption of the Order by the AMD in
1931. Suffice to say the Secret Monitor must have been moribund and by
including the old ritual within the AMD, it blossomed forth with a new
lease of life in the USA. Here in Canada we have accepted the American
heritage of the Order. As far as Ican ascertain, the Order of the Secret
Monitor as practised in England, was never exported to Canada.

During the 19th century, many extraneous and little known
degrees and rites were worked in England. Some of these had a tenuous
connection with Freemasonry but most did not. The Grand Council of
English AMD was established in 1880; according to Robert Freke Gould,
a conference had been held in London, April 3, 1871, which set up a
central body of misceUaneousgroups which eventually became the Grand
Council, Allied Masonic Degrees of England.

The Order of the Secret Monitor became popular with English
Master Masons, and by the end of 1888 there were 12 active Conclaves.
SOme of the early ones are interesting: The Queen's Westminster, No.
12, founded in 1888, was a military unit with Col. G. Lambert it's first
Supreme Ruler - he was Prime Warden of the WOrshipful Company of
Goldsmiths. Belonging to one of the London Guilds was a prerequisite
for a man with political and social ambitions.

Order of the Secret Monitor
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The wea pons of the Secret Monitor are the Bow and Arrow. The
Bow, which though bent by superior power for some wise purpose known
only to the bender, yet springs back to its former shape, is an emblem of
our moral life.

It typifies that the trials sent us by the Almighty hand should not
leave us cast down, dejected and repining; but, like the bow, which, when
the stain is relaxed, at once resumes its original form, we, aided by the
help that comes from above, should learn to rise superior to our griefs,
intent only on doing our duty, in our day and generation, with joy and
friendliness.

And, as the arrow shot by the unerring hand of a skilful archer
speeds straight to its destined mark, so the Brethren and officers of this
Conclave, each in his particular sphere, will strive, we trust, with single
mind and clear intention to carry out the commands of their Supreme
Ruler, to render to each other comfort and aid, and LO Iulfil tho great
ends for which God has placed us here on earth.

Thus the weapons of a Secret Monitor teach 1I1l1o remember 111(1
duties we owe to our Conclave and to each other; tlwy ,,11m rOllaillllllllll1
the great archer Death, whose unerring and rcmorsol 1111 lilalli I will,
sooner or later, strike each one, & summon him to fonder nu 111'1 011111 III
the manner in which he has discharged his duty to hIli UI (llh I &. ltlN (lOll.

Explanation for the Weapons according to the English ritual

Appendix 1
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Waite, A.E.
Ward, J.S.M.

Denslow, Ray V.
Gould, Robt. Freke
Hughan, W.J.
Jackson, Keith B.
Mackey, Albert G.
Order of Secret Monitor

~ Vo1.80, for 1967. "An Introduction to
the Allied Masonic Degrees"
- "Masonic Rites and Degrees"
- "History of Freemasonry" Vol. 4
- "Order of Secret Monitor"
- "Beyond the Craft"
- "Encyclopedia of Freemasonry"
. Annual Proceedings

, - Ritual 1° - Induction
- Ritual2° - Princes of the Order
- Ritual 3° - Installation of
Supreme Ruler
- Constitution

- "New Encyclopedia of Freemasonry"
- "Freemasonry and the Ancient Gods"

Ars Ouatuor Coronatorum.

Ref er«Dccs

Council and Grand Conclave for 1977 is the most up-to-date I have. The
Grand Supreme Ruler is M.W.Bro. Lt.-Col. J.W. Chilly. There are 223
Conclaves and 8,731 members. The names of those Conclaves are
intriguing: Khajurgaon, Dr. Kaikhusru Sahiar, Natalia, Rose of
Lancaster and Zoroaster. A Benevolent Fund has investments
approaching £30,000. There are several independent Grand Conclaves
in far-away parts of the Commonwealth, all stemming from the Mother
Conclave in England.

In the United States and Canada, where the Order of Secret
Monitor is part of the Allied Masonic Degrees, the membership would be
the same as the A.M.D. statistics.

However, the 14 degrees of the AMD (12 in Canada) are not
mounted with any regularity. Usually each Council decides to specialize
in one or two of the degrees, and at such times visitors attend from other
Councils. In Dogwood Council No.171, Vancouver, the Order of Secret
Monitor has been chosen for exemplification, and f or that reason this
paper has been researched.

To summarize: two versions of the Order of Secret Monitor exist,
that of the English independent rite and that of theA.M.D. which is used
in the USA and Canada; the former consists of 3 degrees (counting the
Installation) and the latter consists of 1 degree. It is an interesting little
degree with no direct links to Freemasonry. While not profound, at the
same time it has a certain quaint appeal and several decidedly interesting
lectures. (Editor's note. At the end of 1987 there were 243 conclaves on
the register of the Grand Conclave of England.)

Order of the Secret Monitor
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4 The Early Grand Lodge Period
Early speculative Craft Masonry consisted of only two degrees,

the EA and Fellow-of -the-Craft or Master'sPart (Ref. 8.3.1-12) but, soon
after the formation of the first Grand Lodge, the Master's Part evolved
into the MM degree and a separate FC degree was developed from part
of the EA degree. The whole process of the development of speculative
Masonry, has been one of speculating or exploring the mysterious
something which non-operative Masonsf ound in the primitive Operative
ritual and traditions.

Lionel Vibert states (Ref. 8.3.2 -4, pg. 31) that the trigradal
system, that we know today as Craft Masonry, is a development at the
hands of speculative craftsmen from a Gild system which consisted
originally of a simple oath of admission for young apprentices, a
ceremony for his later full membership and, perhaps, another rite
associated with mastership. He places the development Qf the FC Degree
at about 1730, long after t~~ formation of the first Grand Lodge. Robert

3 The Growth of Non-Operative Masonry
We find non-operative members being admitted to operative

lodges as early as 1634. At first only a few "gentry" members joined the
simple operative lodges, but by 1646 there was at least one lodge
composed entirely of non-operatives.

I imagine that all of you have heard the words; ".. it is not in the
power of any Man or Body of Men to make innovation in the Body of
Masonry". How many of you realize that these words were not derived
from the Operative constitutions or Old Charges but first appeared in the
Book of Constitutions of the United Grand Lodge of England in 1827?

It is further interesting to note that these words are misquoted
because what it actually says is; ".. it is not in the power of any Man or
Body of Men to make innovation in the Body of Masonry without the
Consent first of the Annual Grand Lodge".

T .0.Haunch states (Ref. 8.3.2 -5pg. 149 - 167) that Grand Lodge
itself was an innovation; that independent Lodges of free and accepted
masons had existed back as far as the 17th century. When the four
London lodges formed themselves into the first Grand Lodge, they did so
not to control the degrees or to defend any landmarks, but rather, as they
said, 'to cement together under a Grand Master as the Centre of Union
and Harmony'. It is doubtful if any of the participants thought of
anything more than a social purpose in getting the lodges together in an
assemblage or 'grand lodge'.

manuscript. Itwas not until c. 1640 that evidence of masonic secrets in
an admission ceremony is found.

The Byways of Masonry
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2 Early Operatiye Masonry
It is cleat that early operative masonry developed more or less

directly from the craft gilds in England. Masons were not alone in having
such assembles or associations. In fact there were forty-seven known
craft gilds in London in the 14th century (Ref.8.3.2-3 pg.7). Masonic
gilds, in fact, were probably among the least preval~nt at th.at time.

The gilds which became the strongest & which survived the test
of time were those of a religious character, having various social &
benevolent functions. The rise of the gild organizations is strongly linked
to the social, economic & industrial development of England during the
11th through 18th centuries. One of these, the London Masons'
Company, is known to have had a continuous existence back to at least
1418A.D.

Many of the old operative lodges had Old Charges or manuscript
constitutions. The possession of one of these was viewed as full and
sufficient authority to maintain an independent existence as a lodge.
Some 120 of these have been found and analyzed. They date from c.1390
through the 18th Century.

The ritual of the time was very simple. It consisted of a prayer or
invocation, a reading of historical portions of the Old Charge, typically
illustrating the progression of the craft from the Holy Land to E~gla~d,
the story of the Athelstan-Edwin assembly at York, the oath of fidelity,
the reading of tb~ "Charges" and the sealing of the oath on the

1 Introduction
My purpose in writing this paper is to put some perspective on the

growth of "addition degrees" within Freemasonry. I have tried to give an
overview of when and where these additional degrees and Rites arose
and, to some extent, the reasons for their growth. The development of
each body has been followed up to the point of the establishment of the
first Grand Body from which our present Grand Lodges, Chapters,
Councils, Consistories, etc. can be said to have derived.

Ihad intended to follow the development of each rite th rough to
the establishment of the first permanent Grand Body in Canada, but soon
found that there was too much material for a single paper of any
reasonable length. I hope to extend this study in these directions in
another paper. Also, much as some of the bodies formed ~n the 1800.s,
such as the Societas Rosicruciana In Anglia and the Allied Masonic
Degrees, are dear to my heart, Iwill leave these to another paper.
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was formed with the assistance of a warrant issued in 1750 by the
governing body which was known as The Provincial Grand Lodge in
South Britain. The original Royal Order in England seems to have
disappeared about the time of the formation of the Grand Lodge of the
Antients (1751), and Lindsay implies (pg. 37) that these events may have
been related. It may interest you to know that this book by Lindsay was
edited and amended by Bro. A.J.B. Milborne, a Past Provincial Grand
Master of the Provincial Grand Lodge of the Royal Order in the Province
of Quebec and a full member of the Quatuor Coronati Lodge of research.

The early "Scot's" or "Ecossais" degrees also developed around
1730 to 1740, and probably for similar reasons. There arc two main
theories of the origin of these degrees. The first is that they originated
in England about 1730 and then spread to France about 1735 where they
becamevery popular. The second theory is that they developed in France
about 1725, partly in reaction to the new theism of English Craft Masonry
as indicated in Anderson's Constitutions of 1723. (Refs. 8.3.4-5 pgs.3-10
& 8.3.1-8 pgs. 9-34)

The first mention of higher degrees in England is that of a Scots
Master Lodge which met regularly in 1733 at the Devil's Tavern in
London. There are other references to Scotch or Scots' Masonry in
England through 1758. Interest in these degrees seems to have declined
after 1740. It has been noted that the higher degrees were tainted in
many English minds with a Jacobite flavour.

The Jacobites were the supporters of the Stuart pretender to the
throne of England. They were known to have been active in the
promotion, and perhaps the development, of higher degrees especially in
France. The Jacobite cause culminated in the abortive 1745 Rebellion.

English Craft Masonry was carried to France soon after the
formation of Grand Lodge and the first lodge was founded about 1725.
High degree masonry is known to have existed in France since 1737 and
there were high degree lodges in Paris about 1742,. In addition to
whatever motivation that the de-Christianization of Craft Masonry may
have produced, there were in France two other influences which could
have influcnced the growth of the High Degrees. These were, a
difference in national temperament, and the fact that, in contrast to
England where Masonry appealed primarily tothe middle class, Masonry
in France was often an upper class activity. The Highcr'Degree lodges
were a means to distance themselves from the middle classes who later
swarmed to Craft Masonry. These bodies could set their own rules for
membership which often included intellectual attainme~'"

There are hints of what is now known as Royal A ch symbolism
prior to the formation of the first Grand Lodge. Th r~ were many
references during the 1720s toArch symbols and tomovab cll~tterswhich

I,
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5 The Evolution ~f Speculative Masonry
B.E. Jones (Ref. 8.3.1-5 pg. 493) points out that the development

of the MM degree with its Hiramic legend sometime prior to 1730 seemed
to have left the Brethren somewhat uncontent as it appeared to leave
something to come later. This could account for the rapid r.ise of the
Royal Arch which offered what could be seen as the completion of the
Third Degree. Itwas probably also a factor encouraging the rise of the
Royal Order and the Scot's or ecossais de.grees.

Robert Lindsay (Ref. 8.3.5-2) believed that the Grand Lodge of
1717 began diverging from the ways of Accepted Masonry aft~r _the
publication in 1723 of the Cons!itutions in th.at it remov~d ~he ongl~al
Christian basis for membership and substituted a deistic one, i.c,
requiring a belief in "the Religion in which all Men agre~". He states (pg.
41) that this was one of the motivations for the Formation of the Royal
Order in London between 1725 and 1741. The Royal Order of Scotland

Lindsay (Ref. 8.3.5-2) places this about 5 years earlier. .
The first Grand Lodge was not in a position, or of a mind to

dictate to lodges in general, outside, perhaps of those in the London area.
We have no record of the actions of Grand Lodge until 1723 when the
first minute book was started, except the writings of Anderson in his 1738
issue of the "New Book Of Constitutions".

By 1723, however, Grand Lodge was consolidating its positi?n.
It had elected its first Grand Master of noble blood and was assummg
administrative powers relative to the lodges in and around London. ~he
1723 Constitutions indicate, however, that Grand Lodge was actmg
purely locally, in that the Book of Constitutions was for use by the lodges
in London and Westminster.

Haunch states (Ref. 8.3.2-5 pg. 51-53) that, in England, thefirst
half of the 18th Century after 1714 was one of good government, of
peaceful economic development and of a new ~nlightened social
philosophy. In tbis environment, and after thef ormation of Grand Lodge
in 1717, Freemasonry flourished and became very popular.

Pope (Ref. 8.3.2-4 pg.471-474) shows that the number of Lodges
in London increased from 4 to 116 from 1717 to 1740, and then dropped
sharply to about 75 by 1757. The count tben rises again to 160 by ~7.60.
He ascribes this to a number of factors, including the unstable condition
in England from 1740 to 1750 which culminated in the unsucc~ss!ul
Jacobite Revolution of 1745, the shift from the former Christian
character of Masonry, the Papal bull against Freemasons of 1738, a
period of disfavour of English society toward Freemasonry triggere~ by
the exposures of 1723 and 1730, and the four London mock processions
by the Scald Miserablcs between 1741 and 1745.
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This Grand Chapter did not immediately assume governing
functions, in fact it acted largely as a Chapter for three years. In 1769
however, it started issuing Chartersfor subordinate Chapters and by 178i
a total 25 had come into existence. One of these Charters went to
Quebec, in 1780. The Antients formed their Grand Chapter about 1771
to defend their right to the degree.

Referring back to the Royal Order of Scotland I mentioned that
it was formed with the assistance of a warrant issued 'by the Provincial
Gran~ Lodge in South Britain in 1750. This phrasing needs to be
explained. The Warrant was a Patent appointing one William Mitchell
as Provincial Grand Master of the Order in the Seven Provinces now
known as the Netherlands. The Warrant indicates that it was signed in
the 9th year of the Provincial Grand Mastership of the signa tor. The
name of the P.G.M. is only given as Sir William R.L.F. (R.L.F. stood for
the characteristic - Relief.)

It is not known if Mitchell ever exercised these powers in the
Seven Provinces but it is known that he resided in Edinburgh, Scotland
from 1753 on. He started recruiting for the Order in 1754 and had
established a Chapter about 1763. By 1767, this Chapter had raised itself
ioto the present Grand Lodge and Grand Chapter of the Order.

It is interesting to note that one of the documents issued by the
Grand Secretary of tbe original Provincial Grand Lodge of South Britain
li~tcd the regular Chapters by seniority. The last entry, written by a
diff erent hand, probably Mitchill's, was the Provincial Grand Chapter at
Norfolk, Virginia, constituted Oct. 12, 1752. Nothing has ever been
found of this body but a set of jewels which seem to have come from it
came into the hands of the present Grand Lodge of the Order in 1775. '

The picture is not nearly so simple when one looks at the Scot's
or Ecossais degrees. I mentioned that these were developing in England
and France sometime after 1730. The information is very confused as
many Rites or systems of higher degrees were springing up in the mid to
late 1700s, especially in France. The one of most immediate interest is
the Rite of Perfection of 25 degrees which seems to have developed
between 1750 and 1771. It is from this root that our present Ancient and
Accepted Scottish Rite has arisen.

In August 1761, a patent was issued in the name of the Grand
Master of the Grand Lodge of France, to Stephen Morin granting him
the authority to promote freemasonry throughout the world. Jackson
(Ref: 8.3.4-5 pgs: 39-46) was not certain that the original patent gave
Morin the authority to confer the high degrees but the signa tors had the
authority to give this to him, had they wished to do so. Morin was not
able to take his patent back to the West Indies immediately because the
ship he was travelling on was captured by the English and he spent a year
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could refer to early RAM development. In the 1730s, definite references
have been found to higher degrees and to Scots Master Lodges. Bernard
Jones (Ref. 8.3.3.1-1 pg. 38-43) states that the early "Scots" degrees
contained much material which is today found in the Royal Arch and the
Mark Degrees. He adds that it cannot be said with certainty that the
Royal Arch developed from the Scots Degrees or vice versa but he thinks
that the evidence points to the former.

The first printed reference to the Royal Arch was in 1743 and
there is reasonable evidence that a RA ritual was worked in Scotland in
the early 1740s. RA ceremonies were worked in Ireland before 1759 and
in the U.S.A. in 1753.

The rise and growth of the Royal Arch was greatly influenced by
the establishment of a rival Grand Lodge, the "Antients". This second
Grand Lodge was formed in 1751 by a group of largely Irish and Scottish
masons residing in England. They were joined by many discontented
English masons. The premier Grand Lodge was soon nick-named the
"Moderns" because they were charged, not entirely fairly, with making
innovations in the Ancient Landmarks; including de-Christianizing the
ritual, abandoning portions of (he ritual, ignoring the esoteric Installation
of the Master and refusing to acknowledge the antiquity of the Royal
Arch.

We cannot go into the development of this conflict or its
resolution some 60 years later except to point out that the Royal Arch
received great attention from masons of both camps in the ensuing years,
partly because the Antients came to be called the Grand Lodge of Four
Degrees. .

Many "Modern" masons acquired this degree and a number of
"Modern" lodges wbrc known to have practised it under their Craft
warrants, without official approval, but also without much objection.

The worldls first Grand Chapter came about, not at the hands of
the Antients, as !might have been expected, but among the Modern
masons. The Amicnts didn't need a Grand Chapter since they were
encouraged to practice the Royal Arch under their Craft warrants. The
Moderns, however. were, at least officially, forbidden from assembling
in higher degrees under their Craft warrants.

Thefirst Orand Chapterwasf ormed on July 22,1766 (Ref.8.3.2-3
pgs.280-284 and Ref.8.3.3.1-1). This was accomplished by the signing of
the Charter of!Compact by 30 "Modern" masons who had "passed the
Arch". It is ve~)ysignificant that although the Grand Lodge, as a point of
policy, had no se for the Royal Arch, the person who signed as the head
of that Grand Chapterwasnone other than Lord Blayney, who was at that
time the Gr~na Master of the Moderns!!! Other important members
were Thomas Dunckerley, John Allen and Thomas French.

l
1

The Byways of Masonry



99The Architect - 1989

6 Conclusion
I have tried to show, in this paper a flow or connected-ness of

@
Masonic Templar degree or ceremony is in the minute Inj SI. Andrew's·
Roya.l Arch Lodge or Chapter at Boston, Mass. for AII~. 21-1, 17(,9. R.V.
Ha.rns (Ref. 8.3.~.4-2) wrote an interesting paper on thQ beginning of
KDlgh! Masonry m ~anada. He says that the most likely source of the
,~~~. nt~al wor~ed III Bost?n was an Irish military lodge called Lodge
GltttcfI?g St~r # 322. This Lodge and it's associated Regiment served
several times III Canada and in 1966 was in Gibraltar.

The first Grand Conclave of the Grand Elect-Knights Templar
Kadosh and Holy Sepulchre of St. John of Jerusalem Palestine Rhodes
and ~alta was held in London in 1791. Thoma's Duncke;ley was
appointed Gra~d Master of the Knights of the Rosy Cross, Knights
Kadosh and Knights Templar in 1793 by the Duke of Kent, the Grand
Patron of the Order.
_. The Order in Englandfell intoabeyanceupon DunckerIeY'sdeath
III1795until revived in 1804 by the Charter of Confirmation issued by the
Duke ?f K~nt. The Order waxed and waned over the next 70 years,
becoming first a Grand Conclave and then a Convent General in 1873

. In ~h~United States, a Grand Encampment had been formed in
Phtlad~l p~la I~ 1:95 b~t this expired fairly soon afterf ormation. The first
one wh!c.h IS still Inexistence was formed in Providence, R.I. in 1805 and
was originally called the United States Grand Encampment. In 1816 it
dropped the reference to United States and evolved into the Grand
E~campment of Massachusetts and Rhode Island. The National Great
Priory of the Dominion of Canada was formed in 1876.

. !he Royal & Select Masters or Cryptic Rite was the last of the
maJ?r Rites to be organized. The Select Master degree evolved from an
ca~]Jer degree c~lled. Select .Masons of 27 (Ref. 8.3.1-8 pgs. 536-539)
which was contained In the rituals brought to this continent about 1762
by Stephen Mo~in as a side degree of the Rite of Perfection. The Royal
Ma~ter degree IS unknown before about 1804 and Coil quotes Gould as
statrng that. the earliest authoritative account of the working of the
degree was ID 1807.

. The first Grand Council of Royal and Select Masters which has
survived to today is that in Connecticut which was formed in 1818
although there was an earlier attempt in New York State in 1810.
Robertson (Ref. 8.3.3.2-1 pgs.138-140) states that thefirst three Councils
of Ro~al and Select Masters were formed by a charter for the Grand
~ouncl! of the State of Maine, dated May 18, 1867. These Councils
Immediately proceeded to form themselves into the Grand Council of
Royal and Select Masters for New Brunswick.
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or more in England. As a civilian, he was fairly well left to his own
devices and he later claimed that he had met the Grand Master of the
Moderns, Lord Ferrers and had been warmly received. He further
claimed the Lord Ferrers had added his approval by co-signing the
Patent. The original Patent has never been found but several copies,
apparently made from it, have turned up.

Morin arrived in the West Indies in 1763 and immediately started
developing the Rite of Perfection and translating some of the documents
into English. He started calling himself "Inspector and Deputy of the
Grand Lodges of France and England" and before his death claimed to
control all the degrees from 4 to 29, which was 4 degrees more than
existed in the Rite of Perfection. He was said to have signed himself as
33 degrees as early as 1768.

He was apparently very flamboyant and exploited his masonic
authority to the full. This earned him many enemies. In contrast, his
deputy, Henry Francken, was a much easier man to deal with and made
many influential friends. Together they founded a Consistory of Princes
of the Royal Secret in Jamaica.

After Morin's death in 1771, Francken completed the production
and revision of the rituals. He authorized a Lodge of Perfection at
Albany and issued a number of patents as Deputy Inspectors General,
both in the West Indies and in America. Francken died in 1795.

The growth of the Rite of Perfection lost its direction after 1780
and became very chaotic especially in America where the various Deputy
Inspectors General became very independent. The Grand Council in
Paris disappeared during the French Revolution in the late 1700s.

In 1795, Comte de Grasse-Tilly and his father-in-law,
Jean-Baptiste Delahogue, arrived in Charleston. It is not clear what part
they played but, with their assistance the American Supreme Council of
the Ancient and Accepted Scottish Rite was founded on 31 May 1801.
Twelve years later this Supreme Council set up the Supreme Council for
the Northern Jurisdiction of the United States of America and
subsequently changed its title to the Supreme Council for the Southern
Jurisdiction. From these two Supreme Councils have come all the
presently existing Supreme Councils throughout the world.

Coil (ref. 8.3.1-7 pgs.343-345) believes that the Knight Templar
degree arose in France sometime after 1741, along, with the Rose Croix
and Kadosh degrees, as one of the continental high grades. It probably
entered England and Scotland in the mid 18th century via Ireland. The
Early Baldwin Encampment in Bristol became its initial and leading
exponent. Much is unknown about its origin and progress.

The Knights Templar degree probably spread to our continent
by Military Lodges in the British forces. The first written reference to a
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"Freemasons' Guide And Compendium"
by Bernard E. Jones, P.A.G.D.C.
George G. Harrap & Co. Ltd. London

(6)

"The Centenary Of S1. James Lodge No. 74, A.F. & A.M. South
Augusta, Ontario, 1857 - 1957
by Howard W. Warner, July' 10, 1956

(5)

"Masonic Organizations and Allied Orders and Degrees"
by Harold V.B. Voorhis, B.F., F.P.S.
Press of Henry Emmerson, New York, 1952

(4)

"History Of The York And Scottish Rite Of Freemasonry"
by Henry Ridgely Evans, Litt. D.
The Masonic Service Association Of The United States, 1924

(3)

"Mackey'S Revised History of Freemasonry" (7 volumes)
by Robert Ingham Clegg, 33° & William James Hughan
The Masonic History Company, Chicago, New York, London,
1921

(2)

"History Of The Ancient And Honourable Fraternity Of Free
And Accepted Masons and Concordant Bodies."
written by a board of Editors
Henry Leonard Stillson, Editor-In-Chief
William James Hughan, European Editor
The Fraternity Publishing Company, Boston, N.Y. 1904

( 1)

8.3.1 General

8.3 Speculative

(2) "Constitutions Rules and Regulations"
Published under the authority of The Worshipful Society of Free
Masons Rough Masons, Wallers,Slaters, Paviors, Plaisterers and
Bricklayers
London, 27th September, 1977

(L) "The Mediaeval Mason"
by Douglas Knoop and G.P Jones
Manchester University Press, 1933

H.2 Operative
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"A Catalogue of the Masonic Collection of A.J.B. Milborne
Housed in the Public Archives, Ottawa, Canada"
by Glenson T. Jones
produced as a 125th Anniversary P.ro~ect f or the Grand Lodge
of Canada in the Province of Ontano 10 1980

(4)

(3)

"Miscellanea Index - Volumes I - IX (1933 - 1970)"
compiled by William G. Peacher, P.S.M. .
published by the Grand Council of the Allied Masonic Degrees
of the United States of America (undated)

Index to Canadian Masonic Research Association Papers (1949
- 1975)
CMRA April 1975

(2)

"AConcise Index To The Transactions Of The Ouatuor Coronati
Lodge No. 2076, Vols. 1- 80·, .
compiled by A.R. Hewitt and H.G. Massey
Ouatuor Coronati Lodge No. 2076, London 1971

(1)

8.1 Cataloa;ues and Indices

8 References and Works Coosulted

7 Glossary

AOC - Ars Ouatuor Coronatorum Transactions of Ouatuor Coronati
Lodge No. 2076 . .

CMRA - Canadian Masonic Research Association

Masonic speculation from the early operative workings to the.major Rites
in existence today. There is no one direct path or goal to this growth as
it represents the combined efforts of many Masons over several

centuries. . '1 d i
We are told that Freemasonry is a system of morality, vel e .lD

allegory and illustrated by symbols. The various Rites and ceremonies
provide the allegory and explore the symbols. The appendant Orders do
not detract from Freemasonry but allow those with special interests to
explore the symbols in their own ways. Most of ~ho~e who I k.now are
heavily involved in these Rites, are also heavily involved 10 <:raft
activities. Masonry is what Masons do. Let us do our best to be the ideal
of a Mason, as we understand one to be.
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"Freemasonry In The Province Of Quebec - 1759 - 1959"
by A.J.B. Milborne, P.D.D.G.M. G.L.O.
Knowlmn, P.Q.1960

(2)

"A History of the Cryptic Rite"
by E.E. Hinman, R.V. Denslow & C.C. Hunt
authorized by the General Grand Council R. & S.M. of the
U.S.A.,1931

(2)

"The History Of Freemasonry in Canada - Vols. [ & H"
by J. Ross Robertson, PGM
George A. Morang & Co., Toronto, 1900

(1)

8.3.2Craft

"Harry Carr's World of Freemasonry"
Lewis Masonic, London 1984

(13)

"The Cryptic Rite:
Its Origin and Introduction To This Continent."
by J. Ross Robertson (including Joshiah H. Drummond)
Hunter, Rose & Co., Toronto 1888

(1)

(2) "The Royal Art, A History of Royal Arch Masonry in British
Columbia and the Yukon"
by R. Jack Meek, Grand Historian
Grand Chapter of British Columbia and the Yukon, June 1, 1984

8.3.3.2 Cryptic Rite

(1) "Freemasons' Book Of The Royal Arch"
by Bernard E. Jones
George G. Harrap & Company Ltd.
London, Toronto, Wellington, Sydney 1957

8.3.3.1 Royal Arch

(1) "The York Rite Of Freemasonry"
by Frederick G. Speidel 1978

8.3.3 York Rite

"Beyond The Craft"
by Keith B. Jackson
Lewis Masonic, London 1980

(12)

"The Beginnings Of Freemasonry in America"
by Melvin M. Johnson
Masonic Book Club 1983

(6)

"Freemasonry And Its Etiquette"
by William Preston Cambell-Ever den
Weathervane Books, New York, 1978

(11)

"The Collected Prestonian Lectures, Vol. 2, 1961 - 1974
Lewis Masonic, London 1980

(5)

"The Collected Preston ian Lectures, 1925 - 1960
The Ouatuor Coronati Lodge #2076, London 1967

"Fringe Masonry in England 1870 - 85"
by Ellie Howe
AOC Vol. 85 (1972). pages 242 to 295

(10)

(4)

"The Rise Of The Ecossais Degrees"
Proceedings of the Chapter of Research of The Grand Chapter
of Royal Arch Masons of the State of Ohio, Volume X: 1965
The Otterbein Press, Dayton, Ohio

(9)

"Grand Lodge 1717 - 1967"
Printed for the United Grand Lodge of England
University Press, Oxford, 1967 .

(3)

"Coil's Masonic Encyclopedia"
by Henry Wilson Coil, 33°
edited by Dr. William Moseley Brown, 33°
Dr. William L. Cummings, 33°
& Harold Van Buren Voorhis, 33°
Macoy Publishing & Masonic Supply Company Inc., New York
1961

(8)
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"George Canning Longley And His 300 Degrees"
by M.W. Bro. R.V. Harris
CMRA # 54, 1960

(7)

The Byways of Masonry

New and Revised 1956, reprinted 1979



105The Architect - 1989

(1) "The Royal Order Of Scotland"

8.3.5 Royal Order Of Scotland

"Rose Croix"
The History of the Ancient and Accepted Rite for England &
Wales"
by Brig A.C.F. Jackson, CVO, CBE, 32°
Lewis Masonic, London 1980

(5)

"The History Of TheSupreme Council 33°AncientAndAccepted
Scottish Rite Of Freemasonry Of Canada, 1874 - 1974"
by a special committee of the Supreme Council, 1978

(4)

(3) "History Of The Supreme Council 33° - 1891 - 1921
A.A.S.R. of Freemasonry, Southern Jurisdiction"
by James D. Carter, 33°

The Supreme Council, 33°, Washington, D.C. 1971

(2) "History Of The Supreme Council 33° - 1861 - 1891
A.A.S.R. of Freemasonry, Southern Jurisdiction"
by James D. Carter, 33°
The Supreme Council, 33°, Washington, D.C. 1967

(1) "The Story Of The Scottish Rite Of Freemasonry"
by Harold V.B. Voorhis, 33°
Press of Henry Emmerson, New York, 1965

. 8.3.4 Scottish Rite

(1) The York Rite Sovereign College of North America - 1957 _1982.
by Robert S. Spencer and James F. Smith

8.3.3.6 York Rite College

its Tabernacles(3) "Grand College of England And Wales and
Overseas - History"
by H.B. Raylor, Grand High Priest
(undated but post June 1979)

(2) "Appendant Degrees"
by H.B. Raylor, Grand High Priest,1977

The Byways of Masonry

The Architect - 1989104

"Knight Templar Priest as a 'Rite of Memory'"
by G.E.W. Bridge
Past Deputy Grand High Priest, 1960

(1)

8.3.3.5 Knight Templar Priests

"The Story Of Lodge 'Glittering Star' No. 322 (Irish) (1759 -
1966) And The Beginning Of Knight Templary In Canada"
by Reginald V. Harris, P.S.G.¥. (Can.)
CMRA /I 86, 1966

(2)

"History Of The Knights Templars Of Canada"
by J. Ross Robertson
Printed by Hunter, Rose & Co., Toronto, 1890

(1)

8.3.3.4 Knights Templar

(3) "The Royal Ark Mariner Degree Part II - United States
by William G. Peacher, M.D.
Collectanea, Vol. 12 Part 2, 1985
Grand College Of Rites Of The United States Of America

(1) "The Royal Ark Mariner Degree - Its Origin and History"
by R.W.Bro. R.M. Handfield-Jones, M.C., Grand Librarian
September 1968

(2) "The Royal Ark Mariner Degree Part I - History, England,
Scotland, Ireland, Canada"
by William G. Peacher, M.D.
Collectanea, Vol. 12 Part 1, 1983
Grand College Of Rites Of The United States Of America

8.3.3.3 Ark Mariner

"The Cryptic Rite, An Historical Treatise"
by Colonel R.J.L. Wilkinson, O.B.E.
The Grand Council of Royal and Select Masters of England and
Wales, 1977

(4)

"The Cryptic Rite of Freemasonry in Canada"
by Clifford E. Rich
CMRA /I 105, 1972

(3)
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"The Evolution of Knight Masonry"
by J. Mce. Allen, published by the Grand Council of Knight
Masons of Ireland, 1977

(I)

H.3.9.1 Knight Masons

H.I,t) ()l11ll1' Rites

(6) "The Royal Order Of Eri - Some Notes on the Origins of the
Order"
by Andrew Stephenson, Chancellor
Lon IIOil, I c)H5

"A Century Of the Allied Masonic Degrees - An account of the
Order of the Allied Masonic Degrees of England and Wales and
Territories Overseas, with some notes on the Degrees under its
jurisdiction"
by H.H.e. Prestige, e.B.E., M.A., P.Dep.GM.
Privately Printed for the Allied Masonic Degrees,
London, 1979

(5)

"History Of The Allied Masonic Degrees Of The United States
Of America"
by Harold V.B. Voorhis, K.G.e.
published by The Grand Council Of The Allied Masonic Degrees
Of The U.S.A. 1971

(4)

"Red Branch Of Eri"
Miscellanea, Vol. 6 (1956), pages 111-119
Frances J. Scully,
Grand Council Of Allied Masonic Degrees of The U.S.A.

(3)

"Masonic Order Of S1. Lawrence The Martyr"
Miscellanea, Vol. 5 (1950), pages 34-38
Grand Council Of Allied Masonic Degrees of The U.S.A.

(2)

"MH ....1II11()"III Clf ....1 1"\\'111111 1111 Mru tyr"
Mi",'('III1I1I'Il,VIII·, (ItHH), pllp,C'1o J~I ~H
Grund (""1111 If ()I Allied Masonic Degrees of The U.S.A.

(1)

8.3.8 Allied MIt~1I1111 I II W(I "
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"A History of Organized Masonic Rosicrucianism:
Societas Rosicruciana"
by Harold VanBuren Voorhis, IXo
Supreme Magus Emeritus, 1983

(1)

8.3.7 Societas Rosicruciana

"The History And Origin Of The Masonic And Military Order Of
The Red Cross of Constantine and The Appendant Orders Of
The Holy Sepulchre And Of S1. John The Evangelist - An
Analytical Survey"
Published under the authority of the Grand Imperial Conclave,
London 1971

(4)

"The Order Of The Red Cross Of Constantine"
by Harold V.B. Voorhis
Press of Henry Emmerson, New York 57, N.Y., 1963

(3)

"History Of The Red Cross Of Constantine In Canada:
by Reginald V. Harris, Grand Historian
Grand Imperial Conclave of Canada, August 4, 1961

(2)

(1) "What Is The Red Cross Of Constantine?
A Brief SUlllmary of the Purpose of These Degrees and Orders."
by Edward A. Glad, Grand Recorder
Grand Imperial Council of the Imperial, Ecclesiastical and
Military Order of the Red Cross Of Constantine And Appendant
Orders for the United States of America, Mexico and the
Philippines
Third Edition, July, 1955

8.3.6 Red Cross Of Constantine

"The Royal Order Of Scotland"
by Robert Strathern Lindsay
edited by A.J .B. Milborne
published with the authority of the Executive Committee
by the Grand Secretary, Dr. A.F. Buchan
94a George Street, Edinburgh, EH2 3DF, 1971

(2)

by Harold V.B. Voorhis
Press of Henry Emmerson, New York, 1960
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