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INTRODUCTION
Call for Papers

Papers are selected from those which have been sont to the
Editor, either directly, ar via the Grand Secretary. The Editor
will altemnpd to selzct the befter papers bul also include a
represanlalive sampling of papers from as many Counci’s as
possible,

The papers are accepied from members of Councils within
Canada without regarnd to which jurisd.ctan thet Council
Belongs

The submizslon of papers s encouraged to be on § 174 or

3 1.2 inch compuler desks. For obvious reasons, there will be 2
greater chance of a paper being included f it dossnt have ta

be complately ratyped

On |[BEM formats, WordParfacl lles, or ASCH (unfonmatied) Nles
are prefemmed but other formats can alec be handled,

Please send a paper copy as well, particularly if fablas o4
formatting was used, as some of Ihis infopmation 2 lost in the
computar franslalion.
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ORGANIZATION OF PAPERS

The papers are grouped under 3 categores a3 an ald 1o
sclecling the type of paper which you may want to read, The
Calegones ars:

thosa primarily comveying facls,

these primarily conveying opinions and

those primarily comveying facls or opiniors bul
also containing references, an index 2ndfor a
supparting biblicgraphy.

The fwsl calegory is called "Informalion™ and includes those
which appear ta have been prepared to inform the readers on
same subject.

The second category is celled "Stimulation™ and includes those
which appesar 1o be intended to persueds or inspire the
readers.

The 1kird category, called "Research®, = lixe the Information
group but the author has aleo gone lo the troubde of Including
detailed references, and index ar bibliagraphy. This type of
papar is wery valuable to other researchers by enabling them to
siar from your lacls and sources, and to continue of (o branch
aff in ather dieections
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THE MASONIC APRON
By Terry Tutte
Keystone Council No 172

Never disgrace this badge
for you may rest assured
i will never disgrace you.

WLh those wards ringing in his ears he steod before the Lodge,
the youngest ¢f all the brethren the newcomer, the apprentice.
Unpretentious and unpresuming, anxious fo serve the lodge
and his ‘allnw men ke stood alone-wearing a plain white apran-
and emblzm of truth and passive duly.

As fime passes and the brother progresses in his masonic
careef insighias of office and of rank appear an his apron.
Thesa ase waorn with price, but underneath there still remains
the plain while apron-the badge of innocence and the bond of
Inendship,

The action dale of the introduction of the apren as pert of the

mesanic clothing i$ fot known. |t i prebably aboul 1720,(A00

B nawepaper reponed an an installation of a Grand Master,
“many persens af qualkty and gentry being masons,
clothed in white aprons and gloves worn,

In March 17379, the Grend Lodge minules menfion, Masters and
Vuarders may fne thair white |eather aprons with white silk, this
was messl ikely 1o prevent clothing fram tairing by skins which
were nel proserly cured or tanned.

Al the same time, the Grand Master and His Wardens wara
permittec to line {heir white leather aprons with blue siik, the

choice of dark blue was in keeping with the highest arder of
chivalry the arder of the Garter,

<latues unearthed by archazologists In the micdle east, Greece
and Amarlcer, have bean found adorned with aprons, the
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aprons, tharefors, was truly long before the Roman Eagle or
the golden fleeca lo which it is compared in our ritual,

The upside down apron:

In 1751 a boacy which styled itselil the Anlienls emearged and
began lo challange the jurisdiction of the existing Grand Lodge
which they mockingly termed Modems, alleging they had
departec from the old institutions.

In the ranks of the Antients there were a number of immigranis
from Ireland, and the members were described as 'men of
some education and a honest character but in low
circumstances’.

Varbal dvalry and friclion developed bebween the bvo
organisalions, and derogatery remarks about the apron waorn by
ihe Modarns were made,

11 is dilficult to say if ihe folléwing was Irue but the statomnant 6
certainly humorous, Lawrence DERMOTT first Grand Secrefary
of thve Antients made these remarxs in an articie, he proposed
that they should be turnad upside dewn, In order to avoic
appearing mechanical. The Modems followed this proposal,
the article want on to say: “Agreeabla as the alteration might
saem, 1o the gentlemen, neverthelass it was allended with an
ugly circumstance: for, in fraversing the lodge, the brethren
were subject to fread upon the skins, which often caused 1aem
to fall with great vislense, so that it was necessary Lo invend
several mathods of walking, in order to aveid treading ypen 1he

stings.

Points on the apron:

in some lodges the newly-made mason is lold that the five
ooints of the apron, one at each corner and on &t the peak of
the flap, allude 1o the five needed to form & quorum, | prefer Lo
thin of them as reminders of the basically vitgl five points of
fellowship.
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The Masonic Apron ['

The Securdng clasp on the apron takes the form of & serpent.
Vuhy the serpent, a replila which inspires instinciive faar In mest
humans,T The devil is associale with the serpent in reference
o both hiz subilety and malice. Yet in 2eme countes the
serpent has been regarced 2 an amblem of power. It is also
seen as an emblem of wizdom and haakng.

& mark of the Master's favour,
Recards from esdy minutes of Grand Indge,

i is therefore, the highlight of the ceremomny and when
tha Mester commands the Sericr Warden Lo invest the
candidate with an apron, it should be offered to the
Warden on a cushion by &n ofiicer of the lodge and he
should not have to stacp and plek it up fram the Nloor of
his padestal a2 ao aften happens

A Truthful Song Com Cosad LnkniDwn,

This pigce af pure lamaskin more arcend oy far,
Than 1he fleece of pure gold, or the eagies of cor,
s e Dadpe of a Masan mos nobla o waar,
ihen the Garer i Britain or order soorame

“e| kings wear this puipls and 1o thelr crown's

Widich rmav B2l from ther brows when Bhel 1hronss Wmblis dewn
B sl wdiile leathel apron has much much more to give,
fnana kndness so poad el & canncd g ke,

Tm ke shelds of the orpaan, the emalemn of love,

Ta e charer of [2#h from the Srand Lodge abosa,

ThE high ardd ihe 1w in B5 whle ess Arrayec

2 Bicod gnd gne KR El:' ] r'l'IElﬁE [12°=1= |8

Cilms fal Lack o saith, nalions crumble (o dosd,

Mlan wia bam bl o de, saords were mace bul to rust,

Bial 1k wkdé A lket dprdr ||-|n:||_|s|1 the ages pe meadd on
Was enrehes i ihe loige ol Haly S Jehn

Source Mam The Masonic Apron 35 Origh and Symbollsm, By Ron
CHUDLEY
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HISTORY OF THE ORDER OF THE SECRET MONITOR
by Glenson T. Jones
Capital City Council No. 154
Councll of Nine Muses

The baauliful ceremonies of the Ordar of Bhe Secrel ManBar appear to have
bean derved fram an earkier Brotherbaod of David and Japathan. The eadkes
records state that such an crganzec brotharhoad wasa loundac I Hedanz
arcund 1770, The Bratherhood then spread o other countries and especily io
1he Unked States by seiibers to hew Amelardam.

WilEam Peacher (Ref 1, p. ) atatea that tra nbaaks of tha ficst & degrees of his
rarly order wene prnted in Halignd in 1773 and that ihey resombled an cardy
ard develspmental S of the preserd Edtish Crdar of the Secrel Monior,

Many references (Rl 1 p. 18-20) have Baan found to Bhe exstance of e
Orde- 3¢ lhe Sachel Mannal i i LIEA fram 120 Soveral simple Aluale hase
peen publishod (Rofo, 3 £ 4).

The degres ir the LUSA was very simple, consising o & sngle degrae. [ s
emifizal farm, i was & true slce degres which was confemed from ore Magle!
Masen on arather by the accepianca of an oblgation ard the camirincaton
af e gecrete of the degres. Tha degree was ane of Those Lesen oo e
Sovareign College of Allied Mascnic and Chraban Degress Ine Amenoa which
was founded in 1832, This Sevamsign Cellage uniled wiih the Grand Council of
ihe Alled Mascnlz Dogeees of the LSS in 1583,

Tha el Grand Conclave ol thbe Crder of (ke Secral Menilaf 'wa s lormed in

Ergland in 1387 and It 5 moow cver 105 years, & is this three degres system

afiich was Inbeduced inde the LASA at Waskingtan, 0.C. i Feb. 15802 and I=

Balng intracucad into Gonada in Sepsember 7984,

Fef T DOrder of The Gecrel Wonsor by WIRM L. NCOCOen Lallecls nea
Vol 13 pad 1, 19088

Ref ¥ Drder of the Secret Maonilor, of Brotharhocd of David &
Jonatman, in the British isles and in Tersiarkas Quarseas by
Vllam &, Peacher, Calleclanes Vel 13 part 2 1858

Ref 3 Allyn's Rilual of Freemasenry (1830]

i 4 Richardson's Monilor of Free-Masonry
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THE LODGE, THE WORK AND THE TRADITIONS
by Alan M. Tibbetts
Boundary Waters Gouncil U.D.

In Masonry, as in fife, each man tends to find his own place or
level over time. Some Masons join the Lodge, but never get
involved in it, becoming inactive mambers. Many of these men
stay members of cur Fratemity for a long time, even for the
rest of thelr ives without laking any active part in the affgirs of
the Lodge.

But many men do cheose to become very involved in our
Orider. These are the ones thatl go to the meetings, attend
social events sponsared by thedr own or ather Lodges, go
visiting on a regular basis, (ake a parl in the degres
ceremanies when caled upon, serve as Lodge officers or
participate in Lodge administraticn

In order for a Lodge 1o grow and prosper, 1o bring men out Tor
mealings, degrees and activities, 1he active members meed 10
be encouraged fo find their particular niche within the labours
of the Ledge, and then to proceed to fill that niche. It takes a
batance of man werking together, asch within his cwn area of
intarest or exparlise, lo make a Lodge successful, Atthough at
ane fime or another, membara are asked 1o he'p auwl for Lha
good of all in an area where they may nol Le particu'zrly
infarested or adepl, the wilingness to assist in any and all
areas of Lodge aclivity is what demansirates the true Masomdc
virues of flendahip and brotherly love, The successful
aperation of any Lodge, | believe, depends on 2 mix ¢f men,
speciziizing in three different areas of Lodge lifz. | call these
three areas The Ladge, The Waork and The Traditions.

Ty The Lodge, | mean the administrative 2ffairs of the
arganization. This includes taking a leacership role as an
afficer, serving sctively on o committee, organizing degres
wiark, assisting with social or other out-o-Lodge events,
keeping an aye out for good new prospective members and
cultivating them, assisting candidates in thelr prograss through
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The Lodge, the Work & the Traditions @

lhe degrees, in other words, making sure the Lodge 23 a
structured enlity moves ahead in an ordarfy fashion.

The phrase The \Waork refers to the ritual part of our Order.
Droing a lecture, whethaer 1aking a pariicular piece in a degree
on a regular basis or being willng to fill In for an abzent
member. Taking en an cccasional kecture for tha first ime:
filing in by taking 2 chair for an officer who cannol make it out;
and coming out for practices in order to assist younger brethren
with the floor work or to better learn and defver a partlcular
piece with the dignity it deserves ta make it more meaningful o
lhe candidate.

The Traditions means keeping the Light of Masonry and of our
parficular Logge thet eormes from the past and can be dimmed
Dy tinree amd circumslance burning brightly as a beacan lighting
our way inte the luiure, From ihe past, we can leam valuabla
leeeons for the present and fulure. 1t is true that nclking really
new ever hagpens on this earth; everything has happened
samewhere before if we just have the inclination o sea i, Ina
Lodge the sge of our own - over 853 years - you can be sure
1rat. meal situations facing the currend membership have faced
our predecessars, We ust have 1o look back 10 find out when
i happenad, and see if the sofulions {or lack of them) appliad
IFen can give us some cuidance in our present situation,

Tris funclion of lookirg 1o The Traditians of the Lodge is often
tuitillec) by the senior membsrs, with 1helr slore ef knowledge
ard experiense siteated in thair memones. Bul il does not fall
enfirgly on these "old-limers” fo saslst [n carrying on The
ifadiions, Anyone who can read car take an aclive interest in
this function, Qur Lodge & forlunate in that our By-Laws, given
lo every initizte on 1aking his Crtered Apprentice Degres,
conlain @ section entitled “Traditions of Granite Lodne™. Every
naw member 15 urged 1o regd these to ge? a sense of where
we have come Tom. We zlsc have an excellent Masonle
lzrary available f-ee to all, to enable every member to get a
oroader view of the traditions of Freemasonry, and thereby
make his “daily advance in knowledge”, The easisst way fo get
imvolved in this third ares of Ladge e is to zpend sore time
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talking fo the senior active members who come cut fo Lodge
funetions.

While there are these three distinct areas necessary 1o the
suceessful eperatien and growih of any Lodge, il does not
préciude a member from dabbling in all of them; in fact the fruly
welrounded Mason will invohie himself in all three 1o & grester
or lesser extant. But | beleve it is human naturs (nal 1o say
the restrictlons af tie) fo tend to speciakze in one area over
the othars. Whal | am saying is that for 8 Lodge o be a
healthy and vital entity, it takes men of different interests and
specialties working together as a team ta make It grow and
prosper.

In conclusicn, you may say 1aat many brathren are fntefesiec
and imvalied In all three aspecis of Masonry - The Lodge, The
Woik and The Traditions. You would undoubledly be nght, as
there are and have been many well-reunded Masons in cur
Lodoe. Howewver, if you take o few moments {o think back (o
KMesons you have known in the past, and those of today [oo,
their specializetion will immadiately come 1o mind, and we are
all taday the batter for them having specialized. For it taxes a
blending of all three of these aspecis by many men 10 maka &
successiul Lodoe,

So if you hear a brother say, "l could never co all thet bock-
work®, or " have never pretended to he a great ritualist” ar “I'm
nat Interested in history™ please exersse some of your Masonic
charity and understand that he most certainly will nave much to
contribute to this Lodge in particular, and 1o Mesonry in
general, in ancther area where he feels himsell more sxper
and maorz comfortable,

And finally, to the younger brethren espedally do nol be alraid
lo specialize in an ares of Lodge work that you find mest
interesting and comfartable. Whatever you choose to do, as
kong as wou remain an aclive member, you will be ensuring thal
Granite Lodge is passed on in good condition to thase who will
come afler you,

The Architect - 1994




]

ON EEING MORAL
by Donald G. Cocksan
Arcana Council No. 215

There are several linea of inquiry that may be followed in the
shudy of Masonic lopics, Some sludents may pursue the
dizcovery of historical facts aboul the varous bediss, others
rray look for themes and parallels within and between different
branches or over lime, slill olhers may look to the
exemplificaticn or interpretation of ritual practises.

The préesanl arlicle focuses upan the felationship between whatl
we do, a8 Masens, and what we say; between the things thal
we learr and teach, on the one hand, and the apglications of
Al knowledge in daily activities, In othat words this arficle
axamines aspects of the relalionskip between understanding
morality and baing maral betwean knowing and doing,

There are mary myths and misconcsplions concerning
maorality, what it iz, how a person goes sbout adopling moral
behaviouw and what consttues a maral life. There seams to be
g nofion that i1 all happens if &8 person makes a decielon to
lcllow the path of "being gocc” from some paint onward and
finds, within himmsell, the will 1o abida by the decision with steely
cetermingtion. Oh, if only it wene thal simpla.

Meorality gften Is conceptualized in narcower terms than i
should be, with the result 1hat the task of being moral is mace
much simpler. For examale, if marality is thoughl of as
descnbing sexual conduct enly, alt 8 peraon would have ko da
is to contrel or Bmit the ways of safisfying thal appetite alone,
while pursult of setisfastions in other departments of fe could
go wnbridled. Murder, thefl, chaating at cards and clubbing the
competiticn in the knees could be viewed as mischizvous, but
rof immoral,

Thede is a nodion thal moralty can be taught, in the way that
Mathematics or Bookkeeping are, a5 subjects in a school or
school-f ke setling. In fact, schools have farmed courses that
present the facts about moralty in an arderly way. These

On Belng Moral @

coursaes have included exercisss expecled to dovelop clear and
approvable values in the students and o provide modale fo
the students to fallew in resolving those nevilable conflicts that
arise between one parson’s values and those of others with
whom he must deal,

By and large, however, schooals have learned that (e stucents
afe able to parfarm the exercizes and answer the examination
queslions thal are posed, al without much alteration in their
daily lives or even in the way they appraise situations that are
studied in the eontext of other courses.

Ls Plato sald: "To know the good is nod necessarily to do the
good.” Il simply knowing the facts about something were to
mzan that the person rationally would follow the wisest course
of action, we would have few smokers, almest no immoderaie
drinkers, na new cases of AIDS and marriages of nacessily
wioukd ocour only belween persors who discoverad sex 1hirough
rancam experimantal, not purposeful, activity.

There it a passage in Masonic riual thal is xnown to us all.
Abstractions from that passage capture the assence of Masonic
nodlons of morality:

If you see & man who maves quistly in his sphere of
ife, who fulfils his duties, I8 plous withaul hypocisy and
banevolent without cstentation, who sees the finger of
the Eternal Master and adores the higher destination of
man, and to wham Faith, Hope and Charily are not
mera words without meaning, who opposes errar
without arogance and, withaut praclaiming what he has
done ar will do, will lay hold whare there is need until
ha has accomplished bis work, then will retire inta the
multitude having done the good act, not for Aimsell bt
for the cause of good, then you have seen the kaal of

a Freemascn.

We speak of such e person as one whose "hearl Deals warm®

with Kindness and concemn af othars, implving cur aWanness
that this man or woman views tha pesds and concerns of
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others as a nedural part of hiz of her own basic personal
axelance,

The notions of what constitutes morality and a moral ife are
emhedced within the description given above. Even a casual
examination of the above description reveals thal morality, in ils
egsanca, is built upon respect for and consclous concarn for
the needs and reasonable expectations of others, Wa now
nead to examine notions of moral theught and behaviowr in the
context of thelr applications &nd in the clrcumstances that seem
1o olace lirrels uoon fhem.

Whose needs are worthy of our concemn and respect?

First the ancient Greeks, then the andent Romans, set us on a
course of thinking fram which we still are trying to escape to
this cay, The Greeks defined people in two rather clearky
separate groups, those who were czpable of sensilive feeling
and abstract thaughs, ard these who were essentially workers
wilh only anmal instineds and brulish purpeses to motivate
hem in §fe. Few among the barsarans those who spoke with
‘bar-bar” sounds, nol pure Greex) and faw siaves (who
praciised the "banasic” or materzlly productive arls such ss
cooking ar fishing) ever could be worthy of respect and
consideration to the exlent that cultwally sppreciativa folls
naturaly desenved

The "us” &nd “them” dichatomy established by the Greeks was
mare cleary defined and enforced in lesms of dvil rights,
mutual obligations and access to benefits in society, by its
being the basis of admission to ctzenship in the city-state
struciure of ancien: Greece, A person who wee nol 5 oitizen of
one of he sewveral city-states could command litle right o
respect amwherz in the lanc. "WHOM THE GODS WOULD
DESTROY. THEY FIRST MAKE MAD.” Greek gods were mere
hemean in cheractes than anything we now think of == a god,
Thoee gods imvaved themsalves in kuman kfe and affairs 1o an
extent nol now imaginable by us, often showing what we would
call ungodly greed, envy, lust and capricious conduet, It was
rmuch easier tc altnbute god- thoughts to humans and heman
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thoughts to gods in those fimes, whalever seemed best to
make a point mare easlly understood or more acceplable 1o the
awdience before the speaker.

The quotation above does not imply that the person to be _
destroyed actually became “mad” or changed in any way; it
simply means that it is much easler to treat & person in harmiful
or destructive ways if vou first find a way to think of him as
faulty and unwerthy of responsible behaviour by you. You first
must declare him “mad"” then your cestruction of him ¢an be
partrayed, to yourself and olhers, as rghteous and justified. e
even can justify the process we are following by saying that we
only copy the gods when we do i

At various times in our higlory, we have declarad quite a taw
groups 85 less worthy than others, Usually, the declaration of
less-worth has justified denlal of some impodant benefits so
that the worthy {(who were the cnly ones capable of
understanding what real human guaiities could be) enjoyed :
some excess while the "great unwashed” or “plebean masses
suffered in wanl, supposadly unable to really feel pein or to be
awara of the axistence of injustice hacause their “orutish”
nature did net admit of such ebsiracl notiens or sensitivities

At times, we have included 2maong the insensitive and
unworthy, 2ll of: warnen, new-word indigencus peopies,
arientals, childran, east Indigns, negrees. eastern E..-r_nr:e ENS,
dogs, cats, dolphins, whales, hardwoed trecs (when the land
was being cleared for farming), and jusl aboul @nything cr
anybody thal could be identified as a “them” by "us" in our
drive to rid curselves of rroublesoms responsibility as we
pursue our changing forms of gratification,

Dwring the last four cenlunes el igast, masons hawve Deen
exhorted to view in every son of Adam, a brother of 1he dust.
We might wonder whether we can be sure 1hat masons, so
sdmonished, always were able to see brothers of the dust in
the groups noted above.

We, as a socaly, have leamed that children are able 1o
knowingly experience pain and deprivation, as can woman
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negroes, Indians, Inult, cats, degs and dolphing. Some people
even suggest that olher [fe forms can too. Yet less than 50
years ago, followirg Werkl War I, our hymns and other songs
of ingpiration referred to “lesser breeds without the law” as not
s0 deseving of our respons’ble thought and concern. Can we
be 50 gure that no pious mason, informed as he would have
aeen, lustily and patrictically joined in the singing?

How do we infzrprat it when the Prime Minister of Canada
proceads toward reducing Unemploymant Insurance benefits by
first referring to unemploved workers as "siting homas, drinking
beer and watching TV in a public speech? Could this be a
case of declaring them 1o be unworthy sa that they can be
aenied compassion and responsitie consideration? Perhapa he
naver has heard of the Gresks.

What does respect and concem mean? If a tree falls on a
pereon and the parson dies, i the tree morally responsible for
the death? Mol of us would say no, since the tree falls as a
result of cutzice forces acling on i) £ cannat ba held
responeile for failing to foresee the consequences of its
achons and moving to prevent hanm o the persan. Likewise,
the ree could not be thought to have acted oul of malice
loward the parson beeause of memory of the person's past
rmisdeeds.

People. on the clher hand, can be held responsible for bath The
acts that they parform maliciously and the acta that cause
hemn, I the harmful consequences reasonzbly could have been
foreseen and prevented. That is why we hokd adults more
responsible than chikdren; adukts are assumed to have had
more chanoe le laam, through training ard experience, asd to
be mere capable of predicting cotsequences accurataly

We may be shle to predict consequences of our decision not to
act in the presence of conditions that are potentially harmful ta

samwone, Jusl 85 we can predicl consequences of a decision to
act harmiully, In either case, our moral course i& o b2 sure that
our decisions reflact respect and concern for other persons, We
enler into a dilemmna when we must deny something of value o
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ourselves, of even put ourseives inio jeopardy, in order o lel
our decision fully reflect respecl and concern for the cther
person.

Quality of morality is in molivation and seifiessness. Lawrence
Kaohlberg, emong others, has studisd the motivations rom
which people proceed when they make moral decisions, Of
course, nobody makes decizions always based on the same
maral reasoning, but each of us has a basic argument that
typically underies our moral pasition on things. Kohibarg
classifies moral decisions n four general levels of functioning,
with progress toward a higher level passible for us &s aur
understanding of meral thought and responsibility sdvances.
Kohlberg's calegodies are exemplified in the following:

1 Hope of reward and fear of reprizal. In other wards:
heaven far good behavieur and hell for bad behaviour,
with some enforcing agent making sure thet bolh are
likely to be delivered;

2. s duty, It's honourable to fulfil cne’s duty and
dizhonourabla not o ba dufiful. We do nol Lhink of why
we do it, ours not to reason why, we jus! do it because
it's the right thing to da;

3. Til for tat. A kind of business arrangement with the
group of with society, whereby good behaviour causes
others to retum with ke kindness; what gees around,
cames around. Only by being good amd xind can you
rightfully expect the same in a just sociely, but you
have the tight ta expect others 1o fulfil the confrack i
vau hald up your end;

4, Do il because it's richt and just, ard for 2o other

reason. Mo justification or rationafizallon &= required for
our acts of kindness and thoughtful efforts on behalt of

athers, i jusl is the right thing to do.
Fractical example number one.

There Is a ritual included in almost all of the alder church
groups, but nol always praclised in recent years,, These
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include the Reman church, the Anglican, the United and others.
The Litrgy afficially is callad *The Thanksqiving of Woren
After Child-hirdh” and often i popularly known as "The
Churching of Women,® The idea of this ceremony is drawn from
an Hebyew practise required in the Eook of Leviticus and
followed by 1he Christlan Churches, through the Middle Ages,
1o the prosent.

The rebgious thinking underfying the ceremony iz that woamen
are ritually unclean and unfit for sexual 2ctivity until the
ceremony has been performed in the church, with the woman's
particiaation, As vaually is the case, howevear, thara i 8 very
practical berefit for peopla and, in this way, the church lends
canon law fo the support and defense of individuals,

Repeated rescarch reveo's that the blechemical and
physiciogica readjustments of wormen following childbirth or
miscarmage &t adwanced term, take sbowt six weseks and this
time period coincides with the traditional date foliowing
childkarth on which the ceremony is to be performed. Curing the
traditicnal periad, 158 wamen was not subject o sexusl
damands bal, in addition, was nol expecled 1o perform duties
of work for her emplayer.

As we might expect, the Loed of the Mangr might rationallze
ihat the geese desperately needed tending or the kitchen
nesded tha regular scullery services, bul the women had a
defense ggainst these pressures, Now, we may have a law thal
demeands & periocd of time afier childbirth. Haow can an employer
respond 1o the situation of childbirlh when i pocurs?

1, "Came back and bring the baby with wou. | am last
withoul you since only you know haow the business
waorks We'll pey you extra” Only sel-sanvice visible
here, Mo moral concern for anyone else. 2, "The law
savs | must 'give’ you the time off ¢ take i, but make
sure you notify me officially thet you are coming back
or | don have to hold the job for you. See you in
cractly six weeks." Emplover compies because he is
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required by & force outside of himsell. Low level of
maral thoughl hera,

3, “Sura, lake the time you need and a bit maore, If you
find you nesd it. Ve know that doing dght by you will
come back o us in your loyalty ard hard work in the
future.” It seems (o be a fair way to think about the
gxchanoge of kindness (although the employer has no
other real chaoice), for future consideraticns Hul
gali-sarvice is a definite thought in this deal. 4. "Taks
the time you need until you fesl ready o return. (U5
impartant that your health and the baby's be the first
consideration. Call me when you are ready 1o come
back. It's the way we oparated long before there was a
law thal required it. Good luck.”

Practical example number two,

Let us suppose thal ine Council of the Qrganization of
Petroleurn Exporting Gountries n the Gulf of Arabin ducdes (o
limit production and (o rakse the price of crude @il by 12%
tomomow. The producers of crude oil in Western Caneda may
make the foliowing announcemant: "We are commitied to s=ll
our product &l the ‘world price’ so our crude now & offerec at
the price that has just been established.”

When pressed for the reason for the price increase, the CED of

the Company may explain;

1. "W are just following the polcy established for cur
Incdlustry.” This is a mindless kind of procedure, withaut
consideration of consequences when they might have
baen estimated. If some pasr people now cannol alford
to heat thelr homes to 8 haalthy level and they sufar
inpury Lo health, the act s immaoral.

2. "The Law of Supply 2and Demand is the econamic basis
of price in aur industry and we raally have ro choice
but to foliow the markel.” The Law of Supply and
Demand is not a natural law like the law of gravity, Dut
it simply is an chearvation of what customarily happens
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in & free-enterprise market. The atemative Is to tle
orice 1o a cosl-ol-production-plus-fair-percentage- profi
‘armula as happens with felephone senvice in Ontario
ar & cost-only distibution as with electriz power in
Crntario and lelephone sarvice In Manitoba, No mater
what the lzbel, an Ws no disgrace to grab off all yvou
can get” buginess practice is not moral if people are
husrt by it

3. "We, the Company Execulive and the Board of
Directors, are morally bound 1o be maximally prefitable
for the stock-hokders whom we senve® At 15 base, this
means that jobs are &t stake if it appears o the stock-
holdars thet ethers mich; replece the directors or
executivas and make more monay. Ite a farm of “fear
of reprisal and hope for reward” moralty, morality al its
bererest level.

4. “We will mainian cur currend price which & based on
cont of production snd disisbation of a resource that
righifully belongs 1o Canadians and should be availabhe
to add benefit to their Iives, We do not place possibility
ol windfall prafit ahead of our obligation to cansider
harmful consequences for people.” Right afier we hear
this announcement, the alarm clock awakens us for
anciaer day in the real world.

In cancluzion,

The study of morality s not fust @ theoretical exercise or a view
from am ivery tower, It is & very practiczl aclivity thal enakblas
us to see fnrough smaoke, fog end ather obscuring materal. We
are better able to smell the coffee in the real world. We also
are batter able 1o defect marure, even in a rose-coboured bag
bearing a pleture af the national 9ag.

It may be pure idealiem o exped our aclions o malch perfecily
with owr words bui, by being gble to see both the ideal and the
reality of practise, we may bring them into closer conformity in
our own lives and, perhaas, provide resistance to any tendercy
[ar a gap o beceme an abyss in the broader society.
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The Perfect Lodge
by Henry Teubel

| think that | shall never sae
A Lodge that's all it ought to be;

A Lodge whose membsers néver stray
Beyond the straight and naraw way.

i Lodge thal has o empty chair,
I¥ihiose Master never need despair,

A Lodge whose members always pay
Their dugs on tme without delay.

Whose Goesips never peddle bes

O make complaints or criicize;

Where all men are sbweys sweet and kind
And 1o all others' faulls are Bind.

Such pered Lodges there may be
But none of them is known to me;
But =till well work and pray and plan
To mzke our Lodge the best we can
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REFLECTIOMNS OM THE SKIERET
by Rober F. Gordon
Capital City Council No, 134

Introductian

As | am sure is the case for all of the brethren present
recelving the Master Masan degree was one of the most
mamarable evanings of my lifé. | remember well, after having
been raised, learning the secrels (well, at least having them
imparted to me), and hearing and reflecting on the Traditiona
History {end wondering why the mast centrz| pant of the Craft
was lost, | was conducted naar the lool box in front of the
Secretany's dask,

MWaturalty, | felt well &t home, | already had two sets of tosls
explained to me, and after the sarler tertors this seemed very
straight forward. It had not seemed very difficult to Fgure oul at
least cne of the taals. After all, the sguare and compass were
the well-known signs of Masonry, and had been explained as
part ol the Great Lights in the Entered Apprentice Degree. The
Sauare had been explained as a tool in the Fellowerad,
Therefore it seemed very logical that | would get the
Compesses as a toodin the MM degres S0 whan | saw a pan
in the hards of the brother about to give the leclure. § was rol
surprised, The pancil, thowgh the brass represemation of it was
difficult to identify immediately, was also nol surprising.

Eul it #s not the pencil that is the object of these remar<s Itis
ihat other implarient,

When the brother giving the leclute mentioned that 7e was
présenting me the W.T.s of a MM, and that the first was the
skirret, | immediately reacted with puzzlement The lerm
*szkirret™ did not mean anything to me. It prebably does not
mean anything to most of the brethren recaiving the degree
even if ils vee is easy 1o figure out. That is why I decided 1a
find a kit more about it.

This is & subjact about which il is difficull 1o obtain informatian,
{he more so since most of the readily availakle Masanic baoks

are American, and thig tood does not appear in the Amarican
workings! This paper cerainly does not pretend to be either
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original or exhaustively researched. It is based on the
informat'on confained In a couple of the mast popular snd
comprehensive English sources. To do more would require
criginal res=arch far beyond my present capacity either to
devote the time or abtain the neceszary materials,

What |5 a Skirret, and When Did It Enter Our Ritual?

The skirret i actually a siraight forward tool, 2 chalk line on 2
frame that is mourted on & centre pin, so that it will tum freely,
Cne can easily see s use Inlaying out linez on the ground by
sticking the basa in the saoil, and with & pointed slick of pin at
tha end of the siring, drawing it out and eheking it in the gfound
at the destination. By snapplng the ine, & true straight ne can
be marked. Bul two guesliens remaia. Whera does thal funny
nama come from, and is the skirfel a masonle 1ool?

Indeed, if you went fo your local Home Hardware store, and
asked fur a skirmel, do you think you would get one? | have my
doubts!]

To address Lhe second queston firsl, il seems thal as far as
ane can tell, the principal users of this type of taod were not
masomns, but landscepe gardeners, athough one can see how
in the clden days, a buikdirg architect or supensisor, in laying
aut the foundzstion could use them. But it seems unusual in that
there is very litthe evidence g5 to ils use in masonry in the past,
even in the significant number of pictures and woodcuis that
aro in use! And as we shall ses, the name itsell dees nol even
aopedan o have an angan related 1o the mason’s cralt.

I yau lonk up the word *skiret™ In a good-slzed dictianary,
wou may well ind it and say, "&b hal Of cowrse this is a real
wiorc, anc it has the same meaning as in the rual.™ B, of
wour dictionary is large enough, and conteins references to the
first recarded use of the 1erm, you will suddenly note that i
comas from the early 19th Century, and its onigin is linked only
lo epeculative Freemasonry!! S0 where did Masenry pck up the
term?

The use of the line &5 & tool seems 1o go far back in anfiquity,
Pictures at Thebes in ancient Egypt, 3,000 years ago, show tha
use of the Ene for selting oul measurements for buildings, How
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alsa could the perfect squares of the great pyramids by
plotted? The Old Testament as many references to the use of
a “kne™, 0., Zachariah ii, 1: ¥The measuring line shall yet
ge ferth over against IL™ ar Jeremiah, oo, 30, *he marketh it
out with a line.” (B. Jones, 1956).

But the earliest picture we have of the skimet as we know it
seems to come only from the micde of the 1Tth Century, ina
painting called The Backgammaon Piayers by the Dutch painter
David Tenizrs the Younge.

Is the name of ancient Masaonic usage, dating from the hiddle
Ages, then? We do nat realty know, but the intaresling tl_1ir1:; is
that atthough we have relerences 10 many things Masonic in
the late 17th and early 18th centuries, tha first references to
the skirret do nat arlse uatil the Union of the bwo Grand Lodges
in England ir 1813, Indeed, it aposars that the word was
introduced then, &nd only Tar Mosonls usage, And even then,
the word did not appear 1o have its present form for & dozen or
s0 years after that! Inceed it seems probable thal both the tool
as & Working Tool of a Mastar Mason, and the name by which
we know i, was inlfoduced in the new working promuigated Tor
the newly united Grand Lodge by the special Lodge of
Recondliation established for thal purpose

The earliest reference 1o the skimet in wriling seems to be in a
letier from a member ¢f the Lodge of Heconciliztion, Bra. Philip
Broadfool, 1o @ memker of the Lodge of Probity, Mo, €1, Halifax
{England), dated 24 Sepiember, 1818, In the letter he menlions
1he “Echivit line™ referring 1o the straight and unbending ine
of conduct laid dewn for us. (Carr, 1976)

The secand reference wa have (o the ool was two years Eter
in a koo, The Freemasons' Meledy thal contained songs,
poems, atc. for use by members of the Crafi. 1% a section on
Tozsts and Sentiments”, 1 mentons, *May a masler mason
neyer forget the use of the skivit, pencll and compasses.™

The lateness &t which the skirrel was intreduced into the
=nglish ritual probably explains why it is net used in the United
States. American workings seem largely 1o have been drawn
from the workings of the **Aatients™ Grand Lodpges before fhe
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Lin‘on of 1813, If the skirrel, as seams probable, was only
imirocuced then, it makes sense that it would not be known to
aur Arredcan Brathren—all the more reason to suspect its late
arrival.

The Crigin of the Word “Skirmet™

There has been considerable debate about the odgin of the
waord, skirret. According to an officlal publication ef our own
Grand Lodge of Canada in (ke Province of Onllario, it s of
Seottish orlgin. (Eevond the Filars, 1973) Eut the case for 1his
is speculative ai best, It is based on a Scoltish dialect word,
Blekier™, mzaning o scurry of rush, 1t s claimed that this vord
ir fact alludes to a whinring sound, such &s that which could be
made by a skivret it the lire were pulled quickly. While such
could be imagirned in a lool such as the miniatures contained in
aur ledge focl boxes, it is hard to see where a practical ool far
laving cul o cholk line for a lodge buflding would be 50 small &s
produce such a sound! A large, practical skirret, would probably
be rather silen as one walked aweay fram it pulling Bs line,
urnless of course it needed a drop cof ofl, and then it would not
be a whirtdng sound thal would be heard)

A betier klea mav be one based on the Ol Norse woarg
HSkyrta™ which has reference to & boundary or border—the
weord that gave rise to our word “*skin™ meaing to pass
arcurd the edges, the word in fact used in to deser be the
bintder af ike Mosaic Pavement in the Entered Apprentics
Leclure, When we recall the principel use of 1his tool a3 ane in
lancacape archiieclure, iIndeed the tool is veed to lay out tha
edges of fower beds pathe, efe. And "skimet™ could well be
derivalive of thal word. (Carr, 1376). The actual origin, we
probatdy wall never <now for sure.

The Meaning of the Skirret

But for Masors, Lhesa oiiging aad lechnical questions are not
the moslireportant (although it 5 intriguing te find that soeme
thisgs in aur ancient end urchanging ritual appear not 1o be 50
ancient or so unchangirg afier 2y, It s the allegorizal or
symbelical reeanings with which we need concern ourselves.
For we use [ools nol physically 1o fay out Nower beds, nor the
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foundations of bulldings, but to maralize on. And for this the
skimet indeed gives us a vary direct meaning.

Today we need somathing that forcibly impresses upon LS the
noad to koep to the straight and narmow, to follow the strict
morals that wo have boen taught, and to show some cerlainty
i aur belefs. Too much of l-'_f‘r'lat passes for philesophy today
{ries to convince us that all is relatve and that we can fhrow
away all the beliefs and values that built our sociely, and simgly
submit to the latest fads,

But here is the real meaning of Freemasans’ Warking Toods,
That the great fraths are forever, That the re'svant moralitiss
and virtues teught to Maskind by the greal religicus lsaders
and sages of the past, ba they Christian, Jewish, [slam or of
ather great faiths, are God-g ven, Rot man-given. kian mst acl
towards his feliow man in 8 maoral and wphghl rmanng s if we
are not, far from enlering a gresl, “post-modem™ era, o
return to barbarism, The luture could a5 aasily he sush a raluin
rather than the progress for which we hope, if much of what
passes for modern morally continues

It is where lessons, which ta Freemascns arg inculcaled
thraugh the Skirret, and which lo others are inculcated through
ralig on, history, and general moral teachings, arc r:.rgm:-_:n thai
sraulble i atits waorst in the world, For the greal undesviating

Ine of conduct laid dowr for us is summed up in the Golden
Rulg, Do unio others as you would have them do unio you.™
This i nat the spirt that appears al work in places like Besnia
or Somalia, Indead, it is nct the rule thal ofter seems 10
peivage oul own society, our own businessos, OF our own
pohtics.

Eut this is whal should raise Freemascns above 1he average
man. We have (nese kessons taught very farcihly ta us monih
aflel monlh in Lodge. They are very impressive when we hear
them the first time. The question £, hewever, do They enler our
vary souls. Do we make them part of ourselves? Do we mpar
them to cthars, whealhwr as mentors to our brethren, perenis 1o
our children, or by persoral examgle, o our frierds, collzagues
and acquaintances at larga?
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—

You Newver Can Tell
by author unkmown
You maever can lell when you send a word,
fike an arrow shot from a bow,
By &n archer blind, be it cruel cr kind,
Jusl where il may chance 1o ge,

You never can tell what your thoughts will da
n bringing you hate or love,

Far thoaghts are thinga and their aliry wings
fra ewilter than a carrier dove,

They foliew the law of the universe,

Each thing musl creats ils kind,

Are] ey speec o'er the track fo bring you back
Whatever went out from your mind.
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THE DEVELOPMENT OF THE RITUAL IN ENGLAND 1816
by Alan M. Tibbetts
Boundary Waters Council U.D.

FREMIER GRAND LODGE
In 1717 the Srand Lodge of England, the first known Srand
Locpe in the world was formed when four old Londen Lodges,
all working since *Time Immemarial” with no wamrants as we
kEnovs them today, came together fo form a governing body for
the Ancient Craft. There ware many Lodges in existence in
Lordan and elsewhers at this time, some of which soon joined,
and some of which never did join the new Grand Lodge. Three
of the orginal four Lodges still exist, They are The Ledge of
Antiquity Ne. 2, Royal Somerset House and Inverness Locge
Mo, 4 and The Lodge of Forlitude and Old Cumberland ko, 12,
ney all worked, as did the other Lodges at this fime, under the
"Oid Charges® which were manuscript (or hand-written) copias
of ancient decuments said to have come down from the
operative stonemasons' Lodges.

This Pramier Grand Lodge develnped the first written
Conslilution of spsculative Freemasonry, i, James Anderson's
"Consthuilons of 1723 The Grand Lodge grew steadily afber
its founding, with many exisling Lodges joining, as well az new
ones being created and Warranted by Grand Lodge, These
were the goloen years of Freemasonry and they lasted until the
TT00s when Ireuble erupted and & rival Grand Lodge was
established which styled itsel the "Anberts™, the Framier Grand
Lodge being called the “Tlodems”

ORIGINSG OF THE SCHISM

This £pH came sbout in 1751 235 a result of dithcultias that
siarted in the 1730, In 1730, \Wiliam Prichard, wha claimed
to ke @ Mason, published the book Tdasonry Dissected” which
purported o fall all the Masonic secrets, This was the firsl and
greatest “exposura” of Masonry: it went through many printings
in & short time and earned Prichard large amounts of money,
which was its purpose. It was 20 accurate, that it scon was
being used in Lodpges just as we now use the Book of the
Wiork. Incidentally, England at thal time did not 1alerate printed
Rituals, and in fact still doss nol recognize any such books.
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The reaction of the Premier Grand Lodgs o Prichard's book
was to change the Ritual, {o keep impostors who had read the
book from getting into Lodge, The main change seems to have
been to reverse the words in the First and Second Degrees.
The Third Degree was nof involved in these changes as it was
anly introduced In 1726 and was not being practiced in all
Lodges at the time of Prichard's exposure. Many Lodges
refused to ascepl this change as they felt it violated the Ancient
Landmarks of the Qrder. Also by this time, Grand Lodges had
been establisted in Irelard (1725) and Scotland (173€) anc the
remier Grand Lodge had no power aver them to enforce this
chamge in those jursdictions.

There was a great influx of lrishmean mic Londoen in Lhe 1750%,
and finding that the Engish Lodges would not L=t them join
bBecause of the ngid class system then in force, they Tormed
thair own Lodges wsing e hish Ritual 1L is said thal hese
Irish Lodges, along with those English ones who refused to
change their Ritual at the command of Grend Lodge, came
together to torm his rival Grand Lodge, called the “Anlienls”
because they adherad fo the Ancient Landmarks &5 1ney knew
them.

GRAND LODGE RIVALREY

Frar 1751 10 the end of the century there was a constani
rivalry between the two Grand bodies, This rivalry spread
overseas, 1o the Americas and Asia, where both Grand Lodges
warranted many new Lodges in the same colonies, These
differences are il with us today, as many American Colonial
Lodges whao worked the Antient Ritual and formed indeperdant
Grand Ledges after the revelution, never parlicipated in the
revision of the Ritual that tonx place at the eventual union in
1813 of the two Grand Lodges in England, These American
Grand Lodges thus hold 1o Lthe old wodk of the Antignis, and
now call 1t York Kite Wark. The Ritual in Canada, by conirast,
cormes from ke unified one ceveloped by both sides in Engkand
at the union where The United Grand Lodge of England was
fourdad,

THE UNION OF THE GRAND LODGES
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The events leading up to the union produeced the Shadbalt and
Williams-Ardan manuscripts that were mentioned at the
beginning of this paper. The bwo Grand Lodges finally got
sarious aboul resolving their differences in the early 1800's,
The Maoderns in 1808 formed the Lodge of Promulgation
whose job it was to change the Ritual lo a form more in
keeplng with pre-"Masarry Dissected” praclice, and shus more
meceptable to the "Antienis”. |1t also demonsirated these
changes 1o individeal Lodges to get them accapted by their
awn Brethren.

Finally, on Movember 25, 1813, Articles of Undon were signed
by tha two Grend Mastare, the Duke of Susaey (Antients) and
thee Dk of Fent (Modems) who were Boyal Srothers, the sons
af K ng Geaorge 11l. To effact the Union, both Grand Lodges
dvcepled the Aricles separately on December 1, 1813 and
then convéned together on December 27 10 elect the Duke of
Sussex as the Grand Master of the new Unided Grard Lodge of
=naland,

THE LODGE OF RECONCILIATION

&fer 1he Un‘on was accomplished, Grand Lodge hed to come
up with & unified Rifual acceptable to both sides. They did this
through the Ledge of Reconciliation which had twe functions
Cne was 1o aclually wrile the Rilval 88 & committes, taking
parts froem both Grand Lodge’s Rituals, plus new elements

The other was to demonstrate the Ritsal 1o Lodges so thet they
could learn it and pat it into practice. This Lodge of
Reconcilialion operated from December 1812 to June 1616, It
began its work by re-chligating all Brethren in the Third Degres
at the December 27 meesting. The Third Degres was, as
mantioned sarlier, the newest ane and the lezst affected by the
split and therefore the easiest one 1o agree on. By June 1216
il three Degree ceremorties as well =& the Instaliation
Ceremony had been seftled and all were final’y approved at a
Special Comr munication of the United Grand Lodge. The
following sections deal with two Masons wha were insfrementsal
in the development of this united Riluzl, one from each side of
Ihe schism. Each was an experienced Mason, no doubt
arguing strenuavsly for kis own side, and each made a copy of
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the Wark, which has come down to us and shows us the Ritual
as it was actually belng developed,

WILLIAM SHADBOLT

Williem Shadboll was one of the most outstanding and aclive
Masons of his fime. He was born in London in 1777 and
initiated in Comer Stone Lodge Mo, 25 (Moderns) on December
8, 1800. He was a dealer in Impored wood and ivory in the
Esst =nd of London and later in Southwark, scuth of the River
Thames, He ioined the Lodge of Moral Reformation Mo, 353
Modems) in 1801 and served as Master until 1810, In 1602 he
|eined the Old K ngs Arma Lodge Mo, 21 (Moderns) which
became his principal Lodge for many years, and he semved as
its Master for 10 years, On joining this Lodge, be was part of &
concered “take-over” of the Lodge by affiliating Mascns. He
waE a regular attendes at both of his twe main Lodges, rarely
missing a meeting. In 1808 he was instrumental in forming a
Lodge of Inetruction attached to Cid King's Arme and Moira
Lodges, and spent much time exemalifying the ceremonies and
qivirdg lectures

In 1808, he was elecled a member of the Lodge of
Promulgation to change the forms of the Modemns” Ritual and
develop Lthe Inslallation Ceremony, which they had prachced
only in & short form, and thus to prepare the way to Linian with
the Antlents. They instzlled many Modems” Maslurs using the
new ceremony, which Shadboll himself wenl through in
December 1810. This Lodge alse recommanded the adoption
of Deacans a= Lodge officers, which the Modems had nol had
up 1o han.

in 1670, Shadbolt became Old King's A&rms Lodge's nomines 1o
the Grand Slewards’ Ledge, 8 singular honour.  He sarved as
Seniar Warden aon several of thair "public nighis” which wers
hekd bwice a yesr 1o demonsirale the Riual te Londen Lodges
by means of leclures and catechisms, which were a major part
of the Rilua in these days. He became Master of the Grand
Stewards® Lodge for 2 years starting in 1314,

When the Lodge of Reconciliation came inte being in 1813,
Shadboll, as Righl Worshipful Master of the influential Olz
King's Amns Lodge was nominated te be one of the "Nina
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Woarthies" whe wolld wiite the new Ritual. He served as

ReconclEation's Junlar Warden untfl It was ciskanded in 1818, |
having sellled 1he Degree Ceremonies and demonstrated them

far and wida, |

In 1818 Shadboll, prebably as thanks for his efforts with the
Lodgs of Reconciation, was invited 1o join ihe Royal Alpha
Ledge, the Grand Masters perscnal Lodge 2t Kensinghon
Palace. He alzo took a renewsd interest in Rovyal Arch
Masanry af ita Union in 1817, He remained very active In
several of ks Lodges until 18258 when he gave up all Masonny
becauze of a "particular and diztressing evenl”, which, i is
speculaled, was a catastrophic business fallure. |1t was not untl
1820 thal he came back to Masonry, stlending Grand Ledge

reqularly. He died at age 75 in 1854 a1 his residerce at
Greenwich,

THE SHADECQLT MANUSCRIFT

It wies during h's tirme with the Lodge of Reconailiation that
Shadboll made his manuscript copy of the new Ritual |t was
discovered in the Grand Lodoe Library im 19635, having been
there since 1324 bequeathed by a Mason who hed receivaed it
fiom Shadkolts grand-daughter in 1907, This manuscnpl s
suppoaed to nave besn made by Shachol as an alde=memaolre
as different drafts of 1he Ritusal were worked on. . The good
copy of the Eiual appears 1o have been wiitlen in August 1818
after all three Degrzes were finally accepted by 1he United
Gramd Lodge,

The fallowing is an exampie of ane of the smaler pagers in the
shadboll collection, which deais with wosding of the Chigaticns
in the First Cegree,

"letier merk ar character”..,"secrets and hidden
mysderizz".. "unlawfully obtzined by or through my
umwrerthiness".."or undil this Plenalty) be inflicted the
equally efeciive punishment of bsing brardsd a5 &
wifully perjured imndividual woid of maral worth and
totelly unfit to be acmited into this or any other Ladge
of Masons or olhear respectablei?) socety of men who
prize virue and honour above the external advantages
of rank and forlune”
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WILLLAM WILLIANMS

Williams was bom in 1774 in Hertfordshire and lived his early
life in Ezzex, He was educated al Cambridge University and
became a Barrister in the Inner Temple in London, He married
in 1787 and had tweo sons (both of whom becams Masons) and
a davghter. In 1797 his father purchased the estats
Brideshead near Dorchaster on the south coast, which hegan
Williams' association with the county of Dorset and his
aesccialion with 1he Duke of Sussex, Grand Masier of the
Antients’ Grand Lodge.

He was initiated in &l Souls' Lodge Mo, 226 (now Mo, 1709 in
Weymcuih Darsetshire on April 13, 1810 at the age of 36, He
became Master of this Lodge in December 1811, having
already served as Junlor and Senbor VWarden In 20 months, He
cortinued as Master until 1815, In May 1812, he was
appointec Frovincial Grand Paster for Dorsel by the Duke of
Sussex, 8 positian he held vntil 1835, In London, he joined the
Lodge of Aatiquity Mo, 2 (Antients) In May 1811, where Suszox
was permanenl Master. From 1871 1o 18185 he leclared as a
Clause hodder fwhers a pa of the Lectures was his to glve
permanently) at Anfiquity’s Lodge of Instruction, and semved as
Antiquity’s Crabor from 1815-21,

He joined the Ledge of Regularity (Antients) in 1811, senving as
Kaster from 1813-146, £nd was il nominee lo the Grand
Stewards' Lodge in 1811. Belonging to the Grand Stewards’
Lodge wes a prerequisile o achieving Grand Lodge Rank priorn
o the Unign, [ was Williams' personal influence with the
Grand Master thal presenved many of the Grand Stewards'
privileges afiar the Union, and for which he recaived a madal
from the Grand SHewards' Lodge in 1818 for services rendered,
His Province of Dorsel included five Antient Lodaes, at Foole,
Weymaouth, Bridport, Dorchester and Shafieshury, In
December 1813 he was appolnted a mamber of the Lodge of
Feconciliaiion to help effect the Union of the two rival Grand
Lodges. He atiended most of the meetings both for the re-
wiiting of the Ritual and for demonstreting it to the Brethren. In
1514 he was rewarded for tis work by belng osked 1o join
sussex's Royal Alpha Lodge,
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Several imes from 1812 fo 1817 he faced aftack and was
brought up on Masonic charges by rivals, but zll were
sventually dismissed, being put dawn to his "stern inflexibility of
character”,

He was attacked by several Masons in 1816, being accused of
stopping 8 motion of 1215 that would have given United Grand
Lodge =anction 1o the Ritual work at that peint completed. He
was also charged with causing the Lodge of Reconcifiation 1o
Fail to meet from April 1815 fc March 1818, As it turnsd oul
the Lodge re-started its meetings, and Grand Lodge sanction of
the Ritual came in June 1818, United Grand Lodge countered
these attacks by passing @ motion ¢f thanks for his work, which
wie personaly delivared o him by the Grand Master, By
Augest 1816, Williams was in Dorsel dermonsirating 1he Ritual
to his Provindial Lodges.

He aerved on the Board of General Purpeses from 1512 1o
1835, serving as President in 1812, \Vihen the post-Union
Baok of Constitutions wes drenn up in 1815, he publishea it at
hiz pwn expense and was given the copyright, In 1835, on his
refirament fram most of his Masonic offices, he presentad 1o
the Provinclal Grand Lodge of Domset, a eandelabrum which is
now i1 United Grand Lodge's Museum in London. B .Wor Ero.
Wilkerm Wiliams died in February 1820,

THE WILLIAMS-ARDEN MAMUSCRIFT

The langer sectons of the ObRgations which will be quoted
later came from the Willams-Arden Maonuscrpt, owned by AR
Souls' Lodges in Weymouth, on the south coasl of England.
The document, hand written by Willians villams, Provincial
Grand Master, was presented by him to the Ladge on Aurgust
23, 1814, within two monthe of the Rilual developed by the
Lacge of Reconciliztion being given United Grand Lodge
sanclicn. The minutes of the Lodge show that i1 was
immediately put to use by the Brethren 1o ensure that thedr
Ceramonies conformed Lo the new Rilual.

The arginal manuscript came into the possession of Gearge
Arden, Master of Al Souls' Lodge in 1810, who signed the
Inside frant cover, hence it became the Williama-Arden
Manuscript. This small brown book was discevered on the
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Lodge pramizes in 1674, along with a typed copy made in 1811
by Ero. John Sherren, Provincial Grand Secretary, whao had
found i in that year. 1 had once again been lest from 1911 to
1874,

The book is wriltan in a ype of shorlhand, using abbrevialions.
It is put kogether fike & small ring-bound notebock, bound on
the shorter side. The writing goes from front to back of the
bBaok on one side of each page, then can be tumed over and
continues back to front on the opposite sides of the pages. il
starts with the pravers of the three Degrees, then the
Chligations of each, followed by the Ceremonies in full

The pages from the back forward cover the Leclures of the
three Degress, divided into Clausas a5 lhey then were. These
Lectures were from pre-Union times, and did not bechnically
farm part of the Ritual |1t was decided by the Duke of Sussex,
Grand Master at the Union, that the ¢le Lectures would be
optional, and used according to the customs of each individual
Lodge. The three Degree Ceramonies had become quite long
whan reviesd and left litike time for the working of the Lectures
on an evening, These thus fell out of favour quite quickly, amnd
are seen now (0 England in shor form as examinations of the
candidates before the next Degree, or when done for the
purpeses of demonsirating the ol forms of Wark far the
Interest of members. In 1616 these Lecluras were vary
extensive, coverning the whaole of Ceremomy of the Degrees in
question and answer format, recited by members of 1he Lodge
im turm arcund the Ledpe. For example, the First Cegree
Lecture had s Clguses of 43, 59, 45, 31, 12 &nd 25 questions
and answers, Tor 1of 215. The Second Degree totatled
111 questions and answers, the Third Degree 11% questions
and answers.

THE OBLIGATIONS

Bro. Dyer's peper outlines the aclual wording of the Obigaliens
n the first twe Degrece from the Manuscrpl, which zre writlen
twice, In draft farm and as a clean copy, leading Diver to
specuiate that the wiiting was done while the Lodge of
Recondliation was deliberating. [t shows the amandmenis
being made as they came to the final form of the RHilual, 11 is
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known that the Obligations were discussed first, in 1814, and
that there was then a perad of ime et aside for comments
and complaints about their form by the Lodges. Final
acceptance of the Ritual came in 1818, ard the Manuscript
reflects this process taking plece.

It shou'd ba noted that even afler the Ritual was accepted by
ihe United Grand Lodge in 1816, olber changes were made in
wording, procedure e, which led to the great variety of Rityal
forms today in England and elsewhere. Ritual books were then
end are now forbidden ko be published for Brethren o use, and
thus it could change through innocent ermor as well as
delibarate revisian. Lodges also adooted parts of the Ritual as
it was eing worked o, and did nol necessarily aea the final
version at all. This was the one great attempt in England to
form & atandard Ritual, and it did net succeed, |n Ontanio, with
cur approved Beos of the Work, it is virtually imposaible to
make inncvations, as ‘ong as a Lodge conforms fo what s
actually written

The conclusion of this paper illusirales lwo pieces of text from
Bro. Dyers paper which show the revision process taking place
from 1894 to “81€, as the Lodge of Raconcifation was wriling
the new Ritual. 1t will alko shows the Srelven how e Rilual,
writlan almost <80 years sqo, compares to what has come
down o us, as 5 davghler Grand Lodge of England, in sur
Ceremaonies.

CONCLUSION

Thus was the process by which the Ritual 25 we know il loday
developed, and why il had 1o be developed in the first place
ewing 1o the division of English Masonry into two rval comps
for over fifty veass. The men who wrote these manuscrpl
documents were truly making Masonic history, anc were glams
amangst ther Erethren of the time. Ve as late 20th Century
Mascns owe to our T2th Century Brethren thal Rilual which we
nenw practics in aur Ceremonies, amd which we, and all
succesding gensralions of Master Masons ame able to enjoy.

DRIGINAL VERSION
1. I, AB, Inthe name and presance of alnigaly Sod ard in 1his
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woilhy and warranded Lodge of Massns duly and requiarly assembbed
and

propery dedicated 1o King Salaman, of my own Free 'Will and Accond
o herety and heres mast solmnly promise vow and swear

thiak | 'will kel coneeal and never reveal any of Eha

Secrots of Mysterea balanping o a Mason o anyone in Bie Weild
Excap: it be o & frue and lavwful Brodher or Bretoren or in the

tady of & Ledge, jusl perdect and mgular and not unka

hom ar them undi aftor guas trinl Bng siric

examnalion or an assurance thal they ane i my Canfidencs

And | furiber ewear shat | will pot wiits hem, madk

Iram, shike lhem or ihdie them opon 20y Biing

Taveable o immovable undes the cancpy of haavan whereby the
Secrels of the rove! Arl might be made kmpawn

Al thear prints | promise faihiuly without basitabon o ingmal
rognrvaion of ary Kind wader no less a Penely than

that of Faving my theeal Cud from Ear ba Ear

across, my Tonguee plucsed oul by the Foeds and then

buried in the Zands of e Sea &l leel 8 cakle low

trom the shane where the lide regularly ebbs and flows

Pwica imthe ratuel day. So help me God

AMENDED VERSION

e

hoth b s

00

102
11
b

fia
14

3

I, AG, i ike name anc presence af the prand architec! of Ihe wniveise
and w this woathy warshiplid ead warranted Locge of free and acceptad
Mazans reguany assombbed and

proporiy dockcatod o1 Fy CYT Free Vil and Accoed

=] MTEU’!I' ard haracn mast MHHW Evear

Ihal | wil fforevarh avaye Mol conceal and never wal reveal any
part or pans, poing or peints of the Secrete or Mysteries ol ar belenging
lo Frenrasondy

whaeh nay rans have been made bnoen o me or which shall 2l thal ar
a1 & Tuture ime be communicated to me

Excapl i be b & Irue anc lawhul Sroiber or Bretheen

and fct even fo

hir o shem wnlil &fer die trial and stoct

exasinglior. o a cefain imormaton thereal (had) tom R a7 them
wham | ehall know io be Viptoy

ol in ihg body of 8 jusl perlecl and regular Ledge of 8 Free (and
Accephed| Matons

| furthe: solemny swear ihal | will not wrbe, ndile, carve. mark oo
engra e

thase Sacrabs or cause llem, fin my pevear B0 greverd il cnany Thing
moveabke or immovatle under the canopy of heaven whemeby Be
lwhal Secreds or Misienies may be imade krown o me ar any olhe
person.
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18 Thess several peinds | solemnly swear to ahserse withoul svasen
ccufsaction ar mental

18 reservaior of any kind ender no less @ Penalty han

ki tral of having my Bhraad oot

- acmoss, my Tengue pucked oul by the roots and

18 burkec in the Zands of the Sea a easl a cabls tow

2 frem the shora whers the e regularly ebbe and Sows

b4 | il in ihe nomnal day.

22 of umder the eqoaly effecive pursshment of beivg braaded & wifuly
parred individunl davedd of sl marnl werth ard unieE by e dad mied)
inta the arder gnd pny Ledge. 5o Relp me Goad
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This paper is based on two papers by Bro, Colin Dyer
prasented to Quatuor Coronati Lodge Mo, 2075 in 1974, and a
paper by Bro. John Seoper on William Williams given in the
same Lodge in 1873 Bro. Dyer's papers concernad bwa inter-
related topics-the lite of YWiliam Shadboft and the Shadbol
faruscrpt, and the Willams-Arden Manescript. Sath these
documents are Magonic Rituals, In handwniling sawd 1o be that
of Bhacholt and Willlams, who were two distinguished Masons
of the eardy 189th century. These papers contain @ recond of the
Cbligatons of the First and Second Degrees as lhey wene
boing doveloped. Some hiztory of the time previous to that in
which the Rijual was wriillen will give context fo 1his discussion.

We Will Remember
by Henry Wadswarth Longlellow

TEey never quite leave us, the friends who have passed

From the shacow of death 1o the 2unlight above;

B thoarsand bright memories are holding Lthem last

To the places they bleased with their presence and love,
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LIFE AND THE TWIN PILLARS
by Morman Pearsan
Arcana Council No. 2156

A COMPELLING SYMBOLISM

Of all the symbals of Freemasonry, perhaps the most
compelling for true initiales |5 the symbolizm of the twin pillars.
They asre & duslity, They are imprezsive in the way they are
pregented to us. Ve reslize that thare are the Solomonic
pillars of the Temple, and the antediluvian pillars of Enoch, &0
that we have two sels of pairs, Their phyzical presence in the
Toemple is o constant reminder of the dramatic imes of our first
encounter with them, Symbolically and physically, they compss|
our atention, Thelr conatant presence keeps us aware of
tham. Life iself, with the passage of limme, conlimrms thear Lide
meaning,

THE EMIGMA

Here, at once, we encounter a fascinating enigma. To the
ancients, the middle way between the pillars, reconciling and
resoling their epparently eternal opposition and confradictions,
was the most imporant direction that life could take, However,
our modem and brittle society has denigrated that vearndariul
Latin term for that chaice - MEDIGGRITAS, o make it our
current term 'mediocrity”, meaning meither good nor bad,
lacking in commendable quakties. 1t remirds us of the story of
the Nelsh cleric whe had some difficulty with the English
anguage, and wged his congregation o walk the straght and
nanrow path between good and evill

Byt MEDHOCRITAS means, literally, “hall way up the mountain”
{fram MEDIUE, middle; and QCRIS, mounlain or peak), We
think of Frances Bacon's haraldic motto MECHOCRA FIRMA, -
“the middle way is sure™ (1). We also think of Virgil's "Aeneid®
MCNT] MELIORA SEQUAMUR, or "lel us, being instructed,
strive afler better things®. This is the enigma. Ferhaps the
significance is that, having passed betwaen the riual pillars,
and having been instructed, we must daily strive o reconcile
Efe's cppasites In acocordance with those teachings. This is, in
effect, the middle way, not inclining 1o excess or extremes,
Further, because we are still extant here on earh, we are
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indeed helf way up the mountain in our searches and struggles,
Thus we face the twin enigma: that of daily life, and that
beyord our fransition from this workd.

Truby, in denigrating this meaning, The twentieth century hates
the good simply becairse it is good™ as the Objectivist
Philosopher Ayr Rand so cleary said. She also said "all that is
proper (o the life of a rational being is good; all thal which
desirovs it is avil® (2.

Forlunztaly, ancther cenfury ies ahead, with hope for 2
differend and a beller orientation. I i 1o the age which & lo
come that these words are addressed.

THE AMTEDILUVIAN PILLARS and

the PILLARS of the LODGE
There = alzo an evident confusion between those pillers whick
survived the Flood and those in the porch of the Temple,

Perhaps the confusion in modern times began with mixing up
ke idea of the twin anledilindan pillers of Enoch, with the ather
pair which are pillars of the Lodge. It may be {hat they are
simply different aspects of the same task in life, but if we can
examina the two sels we may thereby make some degree of
progress.

Somewhere in the Qld Charges, these two sels were mixed up.
Let us call the one set the Antediiuvian Pillars and the ofher set
the Solemonic Pillars. In the DUMFRIES MANUSZRIPT MNo. 4
tcirca 1 710) thoy are spoken of in sequence as f they were at
least swmilar and possibly identical. However, while there are
cerlzin similarities in the legends, thare i a vast span of ime
Eetweaen the two, and apparently different purposes for each
adr

THE SRLOMONIC PILLARS

The large twin pillars, befiting the criginals in our Masonic
Legerd, have their positions in many different places in varicus
jurisdictions. In & publication called JACHIN & BOAZ (1762)
they have a further parafiel in the menlatwres used by the
Senior Warden and the Junior Warden, Suffice it to say that
thers were precisely opposita meanings in the practices of the
Ancienis and the Moderns, and that subseguently the various
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architectural verzlons which now adomn those chairs wera
added. This, in tha elder Lodge rooma, gives us three sels of
these twin columns to think aboul: one sek by a door, one set
at the various stalions, a third set in the miniatures. Qur
evolution has given us three sets of the Solomonic columns,
whether we name them so or not. In all ceses, the names in
the lectures have persistad, wherever the columins migrated, or
whatever their size

THE ANTEDILUVIAM PILLARS

By contrast, legend has It that the antedibuwlan pillars of Emoch
ar Moah were atfributed to the waork of Jabal, the brother of
Jubal and of Tubal Cain, according fo the COOKE
MAMUSCREIPT. One was of marble and the other of some
form of laterite, 50 that between them they could sunvive fire
and floosd. They were also said to be holiow, to hold all the
knowledge of mankind, in the many books of Enoch; and (o
have had inscribed upon them all the keys to the seven libaral
arts and sciences, sa that all (his ancient knowledge maght
survive global disaslers. This is a distinet and ifferent purpose
fram the Salomonle calumas, The Royal Arch and the Raya!
Order of Scotland have helped to preserve these lsgends, as
have other Rites.

THE PILLARS AND THE ROYAL ARCH

Scholars have noled thatl the antedilvian pillars heve a linkage
to the Royal &rch and indeed to the threshold of Rosicrucian
thought a=s well. as wa ind in the Scoltish Rite. For example,
Alcial's EMBLEMATICA 1554 (3) shows an emperor seated at
a lable in a tabernacie, the opening of which is supporled by
two pillars, ard is allended by two noblemen on either side.
These three are clearly intendsd 1o represent the three
principals of the Roval Arch (which rmeans that noble Order
antedates 15840 In the distance the blazing sun rises & the
torning Star signifying resurreclion into elemnal kile, which g
the meaning of the Royal Arch. The three principals face a
boar, the symbaol of spirtuality, as opposed to 1empaorality,
which is also equivalent to the offering of the lamb, which i
symbofcaily correct

THE PILLARS CF THE TEMPLE
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A later (1577} version of the same book gives a tolally different
plate, in which & Temple [3 shawn, baing built by Freemasons.,
It shaws a Boar rooting in the ground with a curiously drassed
sWineherd pointing. His left hand peints to the boar and his
right hand pofnts 1o two pillars of a ruined Temple slanding
solitarily above its crypt. Wrappad arcund the columns Boaz
and Jachin is the motic PLUS OLTRA. The boar is labelled
U_TERIUS. This is chearly a Masonic allusien, exhaorting the
vizwer 1o go beyond the great Pillars, otherwize czlled the
Fillars of Hercules, and o explore the Holy Roval Arch.

There waa thus no confusion in the Craft prior to the Rovival,
gs o the separate and disting 2igaificance of each set of
pilars, and about their inter-cenneclion,

Leaving aside the mora esoteric and spitual implications, what
else does the persistence of thene aymbols tell us?

THE PERSISTENCE OF PAIRS OF COLURMMS

On the face of if, the persistence of the lagend of the
impartance of two major sets of columns suggests two
significant points at least:

(1] That very early in human evolution there was a
realization of the means by which wankind
could advance (o a beder form of exlstence:
and a further realization that human life Is
subjecl to sudden and drastic shifis of
calastrophic proporions, raising the difficul
prohles of how to transmit critical knowledge
#A0ES such dsjunctions; snd alse raising the
obvious issue that to certain entienched
interests which exploit 2nd denigrale mankird
such essential and crticel xnowledge is highly
dangerous and thicaleming. This seams to me
to lead to arrangements for direct physical
tranafer via 1ne Enoch calumns, and ritual
envelopes 1o safely transmit key Information for
use al some fulure tme when t will be
essential.
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(2 The other realization that the very idea of
picking han columns to act as the symbols of
this first impertant discovery can be &
persistent reminder of & fundamental fact about
Lhe wilversa amed how it works, and what life 15
about, and how ta live it. This iz the despar
purpose. It is fascinating in ks simplicity and its
power. It means nothing fo those who think
Eterally and materially: all porches and
enlrances have some kind of suppors cn aither
slde of the doar  To those whao inchne lo
philosophy, however, it has much more direct
meaning, The docrway or entrance, which we
call initiation, is the passage from the
uninformed life I the informed life, The
columng of pillars poind to 8 deepar Meaning:
that the universe in all ils mulipls
manifestations, frem the outermest stat to the
innermest part of Earth, s simply the result of
an infinite range of harmonic varialions cn bwo
basic universal forces, one baing positive, the
cther being regative. The basic powers of the
universe are binary: 1he manifestations are
friune; the thind point of the triangle. Suddenly
vee realize that Efe is full of apparently
senselass and conlradiclory sets of opposiles,
but that we on'y make progress when we
wrastle with thern, Rarmenize them, anc
advance on lhis new bajeclory. This is a
constant daily challenge! This is walking
between the pillars.

It also suggests to me that human nature is essentially the
sama in all ages and in all places: we truly are brethers, with
all that implies. In our time, this is currently dramatica'ly
represented by the strugole between inclusive and universalist
valuas, such as thoae we halieve in; and the divisive, tribaist,
racist, brutakst values with which we contend.

These were surely astonishing discoveries and realizations at a
very early time in human development, at a time whan people
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beteved in illogical magic, animism, scapegoating and
victlimization, and all manner of iraticnalism.

It also, 1o ma, tends to bear out the idea of an evaolution of
CCNECICUSNESS.

It also says to me thal what is termed mystical is af roof 2
perfectly undemtandable process of enfghtenment which is
really rational, logical, inlegraled thinking, hanaest thinking,
leading to 2 powerful ianer-guided seli-directed personal
evohition. We term this the brotherhood of man under the
Fatherhood of God, in whatever way each of us sess that term.
It is very much an individual one-on-one evolulion based on the
infinite differertiadion of humarity, and the idea that the earth is
aschool, M alko means casting aside lusions and delsions,

In connection with the spirtual messages of the Crzfi, it leaves
open lhe intezrpretation of the meanirg of etemal life bayand
the grave. Each of us can believe whal we ke, in parfect
harmany, whether that future is in the form of baht and energy;
of some conlinued existence in another plane; of 2 form or
reincarnation on earth a5 a kind of recycling through the great
school of earth until we lzarn the great lessans and need retumn
NG more,

Viewed in this way, Freemasonry is thus 2 ritual envelope Tor
ransmitting, amongst ather things, the possikdity for each of us
to work out our own desliny, 1l is, therefare, 8 way far mankind
a5 @ whole to advance to & better future: fruly a life of slrergth
and beauly in which God will, through aur endeavours,
sventually thereby estabish a new way. Yel thal rew way is
apparently unbelievanly ancient. Ferhaps the true mezning of
the kegend of the fall of manknd is simpl the stery of our sad
depariure from some basic liuths. We now preserse them as
Keys to the fuiure when they will be needed by means of bath
our rtual and ouwr innet Tradition

THE EVCLUTION OF CONSCIOUSNESS
Her | can only give you my view of whal the evolution of
COnaclouS Ness means.

Al some point in human evalution, mankind operated with the
kst and night sides of the brain working separately, This s, ir
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effect, an unconscious way of behaving, and It no doubt suted
vary primitive societies whare the tribe was, effectively, the
universe, and thare was no individuaBty: only the petential for
individuzality. Today we would Ekely term such prophs
achizophrenics, and we still find manifestations of this kind.
They may be reversions to a very ancient form of mental
wyanizalion,

Manxind made the amsilion to agriculture and then to urban
society, very early in areas such as the Indus Valley,
Mesapotamia, Egypt, Phoenicia, the Yellow River, and the
Mayan, Azlec and Inca cultures. Parteularly among the Jawish
people and the Ancient Egyplians, there came the spedal
sense of *l-ness, individuation, and the realization of the idea of
the one universal God,

Julian Jaynes, in his book THE QRIGIN OF CONSCICUSHESS
IN THE EREAXDOVVN OF THE BICAMERAL MIND argued thal
all cwilzations befora 1000 BC were eazentlally run by the
unconscious mind. In the moderate complexity of these early
societies, the bicameral mentality became prevalert, The
crealive and irfuitive part of the braln produced inductive
solutions 1o more complex problems which were tramsmilled Lo
tha lagical, rafional, decuctive par of the brain as if they weare
voicas from the gods, the oracles, or visions from the hidden
worlds of the dead, or the past, of the fulwre, He then grigues
thal a5 human probfama became so complex that this salution
coulkd waork no longer, the integrated consclouzness which we
now have, evolved, This seems 1o have happened aboul the
tima of the Trojan Wers, Thereafier, the veices of 1he gods,
tha mylhologies and the visions fell silent.  Mow we would call
them hallucinalions, and in the dsintegraled personalily Thay
are quite comman: again, a possible throwback fc an ancient
form of mental crganization.

It &ko mweans thal whike ritual can still appeal posilively Lo thal
parl of cur evclution, unscrupulous external authonfiss can
ancaurage us lo regress and be outer-directed by manipulating
that part of cur ves.

Thereafter came Greek science, Judaic monotheism, and
Egyptian philozophy, all strongly orented to reason.
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Ag sclence continuad o evalve, the Carteslan approach
gradually delhroned philosophy, beliftled refigion, and
fragmented human understanding.

If this is so, we have, and have had far many thousands of
vears, the co-existence of several ypes of human
SANSCinUSNEss;
{t) The primitives wha are essentially tribalist and
colleclivisl and largely unindividusted
2 The bicameral minds who respond to external
suggestions and ean be readily manipulated.

(3 The integrated minds who can use both laft
and right brains to run their own Fves.

The third category in our seciety appears to ba a clear minority
If we now go Back to the time of Enoch, they mist have bear
an extremely tiny number,_ in & largety hoatile warld of closed
societies, where their idea of universalist values would b
viewed 85 extremely dangerous

Thus, it seems to me, the rtval envelopes such &s
Freemasnnry were invented very early, || was and is an
irgenious soluion to the preblem.  Suech rtuaks can be
understood at many levels, from the literal 1o the maost esoteric
They car fit easily into closed socielies by lhe use of secrecy
and carefyl inilintion. In apen soclelies they can flourish and
emballizh the basic trulhs,

A wonderful illustration of this in our time 2 thas the market
systemr took sevenly years lo destroy Communlsm, Samehow
Freemesanry survived underground, Meow those kands are
openiy co'onized by Freemesonmy

So whal were these basic truthe all abowt?

THE LOST KEYS TO FREEMASONRY (4)

Manly Hall 2rgued that the moedern Mason is {2 Fresmascnry

a5 @ child plays with a chess set. We have forgotten the lost |
keys. Freemasonry (3 much more than 2 mers secial

organization & few centuries old, and maore than just a way of

teaching simple elkical precepts. The mner tradilion of the

Craft says that it is the perpetuation of very ancient knowledge.
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That which we seek lives in our souls. But is manifest bolh
within amd without.

We are basically the trustees of a kind universal and tmeless
wisdom, which contains the keys to a subime sciznce or art
dedicated o the regeneration of man and reformstion of human
sociely.

Each of us must provide the meaning of those losl Keys tor

aursehes. But in terms of the practice of Bfe, certaln things are
avidant:

{1} Cur values are universalst, nol inbal: the
Fatherhaod of God and the bratherhood of
M.

{2} lgnarance is man's enermy: each person has a
right to & proper education.

(3 Mankind has a right to the protection of lawful
constitutional govemmant.

) We can live in harmony il we lcok behind Lhe
divisivenezs of forms of relglan, paolitics and

social mores,

(2} Liwing in harmony we leam muival respsct.

&) In mudual respect we wnile in a faternity of
good warks and $enfice.

| In soma way our essenilal being s eternal

[-1) The dignity of man derives from the cignity of
the soud

bk Enlightenad slhics nave the prastical utikty that
they work,

(10) &Il men who believe in these things rust stand

up and be counted, We must ive our
innermost convictions,
BACK TQ PHILOSOPHY
Those pillars invile vs back 1o philosophy: they peint 1o & world
in which philoscghy iz nol an idle argument about semantics
but central to the whole patiarn of life.
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Raalily impinges on our minds and senses. We construrct from
these parceplions as close & match as we can to that reality.
These concepts need o be constantly checked against reality,
ar they beaome deceptions and deluslans.

"Bt the gates of the temple of wisdom, bound with the cabletow
of limitation, poor in spirt and body, man seeks admission o
the University of Uinderstanding.” In the Ancient Mysterdes the
sleps were seven, five and three: ", the seven fberal ets and
sciences, the five senses and emolions, and the three sleps
symbolic of the Iriune power of God in Man™ {5).

3o we walk belween the pillars and confinue to do so for the
rest of our lives, Manly Hall conbinues (B):

"The spirit within the body awaits lihoraticn and this
freedorn of the ratonal part frem the wational foan
must be achieved in one of two wavs, The ignorant
are liberated through necessity, the wise through
choice.”

The key i that through Masonic wisdem the reasonsble nature
is fiberated from its bondags without the need lor physical
decay. This is the mesaning of the legend of Encch, who was
translated without 1asting the bitterness of death. The frue
philosopher is thereby Eberated from his darker part ke the
phoenlx, ard thereby may do much good. A3 was sadd in the
Egypotian BOOK OF THE DEAD: e has come forth by dayl™

Such is my interpretation of the meaning and significarce of
the twin pillars.
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THE ANCIENT ORDER OF THE ESSENES
by Norman Pearson
Arcana Council Mo, 218

MASONIC INTEREST IMN THE ESSEMNES

The anclent Order of the Essenes is of great interest as a
possible progenitor of Freemasonry. There are several
grounds for this. In the fust place, they used builder's toaols
both praciically and symbolically. Their structure hed at least
three, and possibly four Degrees. The Crder was Ekely
founded fo interpret Pylhagorean symbolism. In dua time they
became the custadians of whal can be termed Mystic
Chrisfianity, When the Raman Church made its political
compact with Impedial Roime, o become a stale religion and &
temiporal power in the first global tetalitarnan state, all of the
suiel radilions, including the Ezsenes, were vigorausly
persecuted. However, because in both Syria and Egyit,
Eszenes were sclecied as futors In leading Roman familes,
their tradilions became parl of mainsiream Western civilization
With the rediscovery of the Dead Sea Scrolls at Qumran, their
presance becams more r2al to us,

THE SIGHNIFICANCE OF THE ESSENES

Hside from thal interest, the Essenes are waorth consideration in
their own righl. They are the most famove secret society of the
Holy Land, In her book SECRET SOCIETIES, Mesta WWebster
slated:

"The Essenas are of importance...as the first of the
secret socielies from which a direct line of tradition can
o traced up to the prasent day” (1)

The Essenes were the most prominent of the sects which
criginated in Syria. The name is apparently derived from aa
gncient Synan word meaning “physician’. Some authoritias
denve their ongin from Samuel the Prephet, but mest are
agreed an an arigin in the Srent or in Egypt. Their two great
centres, where they had important commurities and colleges,
were Lake Moeris in Egypt, and Engaddi near the Dezad Sea in
Falestine.
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The Essenes were an Crder of pious men and women who
lived ives of asceticism, spending their days in labour amd
schalarship, and their evanings in prayer and contemplation,
Josephus, the grezt Jewizh historian {circa 40-80 ADY thought
highly of them. He says.

"...they teach the immortality of the soul, and estesm
that the rewards or rightecusness are to be samesthy
strven for....yet is their course of life betfer than that of
ather men, and they entirely acdict themselves to
husbandry..” (2}

Thay ware alzo respacied as physicians in whal would now b
callad holistic medicine, treating mind, body and saul. They
nevar became marchants or city dwellers, bul based thair Bees
an agneullure, rasing sheep for wool, crafte such as potteny
and carpentry, ardificers 2nd enginears, and schalarky pursuits,
Thay were regarded as the best educated group in Syrla,
Judea and Eqypl. Their significance is thal they were secrelly
engaged in building @ spirtual and philasophical 1ample as a
fitting dwelling place for the elernal fiving God.

MELCHIZEDEK & PYTHAGORAS

& further linkage to our interest is by way ol Pylhagoras and
the Order of Melchizedek (3). Some time arcund 540 BC,
Fythagoras trave'ded in the Near East end was intioted into the
Ancien: Kysteres in the tredition of Melchizedek, Two Bundred
years later, Pyihagoras influgneed Euclid and 5o hath traditions
were transmitted into sur legends. In tha Near East, the
Essenes some sik-hundred yeers Iater, carried forward the
Pylhagorezn traditian, They also combinad i with 1he
Kabboalah. This is ane reason they sound so familiar Lo us.

KMIGHTS OF THE TEMPLE |
There is, howsver, anather link. The Essenes are sl
menticnsd by Josephus &% existing in the limes of {he
Maccabeans, about 166 BC. Fliny said it had continued "...1ar
thousends of ages...". Phlla sald that Maoses himself instituted
the Cider, Josephus assers the Grder exisied since 1he time
of the Fathers of Mankind (Melchizedek is sometimes identified
with Shem, the son of Moah). Scaliger argued that they were
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"...an Order of KNIGHTS OF THE TEMPLE OF JERUSALEM®
and archilects

“who bound themsalves to adorn the porches of that
magnificent structure, and to preserve it from injury and
decay = (4)
The prorminent matters deall with in their assemblies were the
tetragrammaton and the ineffable name.

THE ORDER

The Order's struclure also hae a familiar ring. The candidate
wat required to pass through a two-stage nowitiate, extending
over three years, before admizzion. Upen admission to the first
grade, as an "Asplrant”, he cast all his possessions into the
commungl reasure and was issued wilh o spade, an apron and
a white robe. At the and of a prebationary year he was lhen
termed an “Approacher”, in which he was lzken inlc closer
essociation and some Turther mystical instruction given. From
ihis, after @ further parod of probation, he was then made &
meamiber of the Order a5 an “Associate”, the conclusion of the
secand Degree, Finglly, he was admitted o the third Degree
as "Disciple” or “Companion”. Af this slage thera was a full
revelation of the teachings, afier a solemn oath to love God, 1o
be just to all men, to practice charity, to maintaln the truth, and
particularly 1o conceal the secrets of the soclety and the
mysteries connected with the tetragrammaton amd the ineffable
names of God. (5} Thus the Degrees were:

1- ASPIRANT

2 - APPFROACHER

3 - ALEOCIATE

4 - DISCIFLE OR COMPANION

Cerainly, there is a similarily between the Pythagerean School,
the Essenes and Freemasonry, at keast indicative of the
survival of 8 comman tradilion of truth, brotherly fove, aad
charity from the most ancient times.  That the heghest ideals of
hiumanity were driven undergrnound and 1o secrecy bespeaks
volumes abaut he human candifion, and the dedication af thoss
who preserved and transmitied these persistent principles. We
share thae Dagreas of initialion, the oaths ol sscrecy, the apion,
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and certain signs. e also share the solar and slellar
symballsm of the Craft Lodges, (6)

THE KABBALAH

There is alse a shared tradition in the strong Kabbalistic
element In Freomasonry. Here we must distinguish between
thrae versions of the Kabbalah. The first embodies the ancient
eecrels of lhe patriarchs, handed down fram the Egyptians and
the Greeks and Romans and thence inlo the medieval world,
The second is the Kabbalah of Judalsm, descended from
Moseg, Davic and Soloman to the Essanes, the message for all
humanity. the third i$ a pervered Kzbbalah, mixed with magic
and barbariam, which even has achoes in cur own day in
Satanism and some #vidence of wisted witcheraft. Masonry at
the time of the Crusaders belonged more fo the second
Kabbalah than the first, and that is the same HKabbalan
perpetuated in the Order of Ike Essenes. Hera we are on
camman gravnd.

THE MYSTIC TRADITION

Carrying forward this pure form of the Kabbalah, the Easenes
were in that sense emanatianiata (7) (8). They sirove o re-
imerpret Mosaic law and lo be, in eflect, univeraniists.  Thus
thay stood in contrast 10 the Pharisees and the Sadducess
hany of the Essene precepts are now found in the New
Testament, Thus 1hey became the logical carriers of wha! has
becn called Mystic Christlanity, in the sense of carmvimg forward
those percepls which lie behind the siructures of religions, 2rd
avaiding what we call ‘rebgiosity’. |n olher words, 8 toleranes
lo inquiry and its consequances, and a brosd respect for
human diflerences of perception about the true nature of the
Cosmeos.

Here we find another link. The true story of early Chrislianity,
and of the tes between the Jewish, Chiistian and Islamc
beliefs, were eveniually re-discovered by the Templars, ard
that was obwviously a key factor in their destuclion. Baolh the
Essencs and the Templars weare essentially persecuted for the
same reason. they understoed the truth. Thus, centunies lster,
the Templars gave a fresh infusion of essentially Essene belies
into the Crall i those areas such as Scolland where they
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escaped complele destruction. This is a common thread
between the Druzes, the Mazarenes, the Essenes, the
Johannites, and the Templars. Early Church Fathers such as
Irenzeus and Justin, writing about 80 AD, speak to a continuity
of certain principles from pagan to Christian times, Sprigett, a
Mason, wiites of an anclent dtual book which affirms that Mary
and Joseph were Essenes. There are early Chalstian records
in Tibet, and a Buddhist monastery in Ceylon presemnves reconds
of & sojourn there by the Master Jesus, He i& also referred 1o
in the New Testament as being *...called of God as a high
priest of the Order of Melchizedek™ (cerain Masonic
caramonies prasemve thisy, (5

it appears that the pure anclant mysteres had, in the time of
the early Chiistian era, decayed and been virtlually destroved
by the profane. Orders such as the Essenas carriad froward
the old knowledge; and the broad message of Mysiic
Christianity, as a further development of the Pyihageorean and
Kuobakstic sirands, wold fit well.

AE Waile commented i his NEW ENCYCLOPEDIA OF
FREEMASOMRY that while the temporal power of the new
Church was enfrusted 1o St Pater in Rame as tha visibla Holy
See, 50 the spiriual or invisible body of the faith was entrusted
1o the "Secret Church of the Holy Grail', through apostalic
succeasion from Joseph of Arimathea. This leads to the
elusive legend of the Holy Grail itself,

The Essenes thus bear careful study,

THE PERSECUTICON
Ve may ask, what then happened? The answer G235 in the
advance of the visible or temporal Christisn Chureh.

Thiz Essencs eft behing them the documenis we know as the
Dad Sea Scrolls, in Qumran, where they were hidden until
reciscovered in 1547,

Hare we discover that thers are in thelr anclent decumeants
innumerable anlicipations of what we now term Shristian
conceps, teachings, demancs and even rules and regulations.
(10) Here we find the white baptismal robe, the Bealitudas, tha
Last Supper, and a familiar community organization, well belfore
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madern Christianity, The Ezsenes had a community council of
12 men and 3 priests, with elders and bzhops. They called
themsehes "the children of Bght".

¥ihat occurred is that the Stale Church decided to suppress the

ofd miystery schoclks in all their forms. |n 323 AD, there was

official recognition of the Chrstian Church by the Roman

Empira, ater the Battle af the Milvian Sridge and the riumph of

the symbol of the croes. In 325 AD the Council of Nicaa

established Church doctrime within the Empire and thersafter

bath Church and Siate set about axtirpating the ancient i
mysteries and indasd much of what wa noer call Wystic

Christanity, inchuding the Essenes, This began as the struggle

between the Miceans and the Arans, then became persecution

of the older mystenes, and than inally {o persecute all

umariticdoxy, 56 that all Chnstianity was later engulfed in what

came 10 be known as “The Dark Ages”. |

Here wer misesl facs the problem of secracy. Are soceliss like

the Essznes and the Fresmasors given to secrecy 2% A

founding principle or i It a response to persecution? In one

sense, The great truths are too difficult for the great mass of |
mankired, and il can be dangercus to expound them, |n the |
other sense, the tensts of such organizations are a threal to
{atalitariarism and 19 the abuse of power, 5o the institutions

which are 50 based strike back rulhlesshy.

o it was with the Essenes. From their emergence in talerant
and Fghly enlightensec slales such as Ancient Egypl, up o the
fime of Rome, the secrecy of the Essenas was of the firsl kind.
Ezzentially, they prolected the greal knowledge and imparted i
i the deserving, for its perpetuation, againsl a dav when i
meght reach all mankind.

in the atmosphere of Reman Imperiol tolaftarionism, they
essentially survived Dy being non-dogmalic. Az we have seen,
they were 2o successiul thal 13eir fines! minds Became lulars
i the leading Roman households. When the fatal alliance
between lhe Church and the State turned quickly into the
impostion of a figid orthodaoxy, thelr secrecy again profected
them, and no doubt thear intiatory process was extremely
careful and circumspest. When that aliance became the most
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oppressive system mankind had ever knawn, their sacrecy in
the Essene Crder was to no avail. Thelr communities wera
attacked by armed force: ewven so, they hid their critical
recards, which increasingly today axplode like bombshells in
the conventional werld, and are often regarded as threatening
or dangerous aqain.

This leads to the next stage of secrecy: the underground
exislance. So, the Essanes were in thelr visible form
dispersed. We may be sure that they wenl underground, and
by carain means of recognition along with Knowledge of where,
in the edges of the Empire or in adjacent non-Christian lands,
thére wera Bke-minded schools of thought, they no doubt
transmitted and preserved what light they had,

Cenluries kater, in the Renalssanpe, such Knowledpe burst out
and transformed the workd, The anchent Order of Essenes was
part of the mals of thet renewal; i st continues.

Whao shall say where these threads begin and end?

The great anciznt writer Manetho, a high priest at Helispalis, in
the Third Century BT, wrote a history of Egypd, at a time when
the anclent hisroglyphics were dying out, and therefore he
wrole in Greak. Here, from mare than twa thousand years ago,
we hear his words:

"Moses, a son of the tribe of Levi, educated in Egypt
and initiated at Helipolis, became a High Pries! of the
Erotherhiood under the reign of the Fharaoh
Armenholep. He was elected by the Hebrews as their
chiwl and he adapled 1o the ideas of his people the
science and philosophy which he had oblained in the
Egyplian mysteries: proofs of this are found in the
symbals, in the Initiations and In hiz precepts and
commandments. The wonders which Meses relates as
having taken place upon the Mouniain of Sinai, are, in
part, a veailed account of the Egvplian initiation which
he lransmilled to his paopls when he establishad a
branch of the Egyptian Brotherhood in hs country, from
which descended the Essenes. The dogma of an ‘only
Gel” which he laught was the Egyplian Brotherhood
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interpretation and teaching of the Pharaoh wha
established the first monotheistic religicn known fc
man. The fradiions he established in this manner were
presenved in the ARCAMNA of the socisties, the
THERAFPEUTICS of Egypt, and the ESSEMIANE."

Manetho's is an authentic voice, powerful even today, For the
sywhals, we need only [ook arourd us. Cansider that the
Essenes developed so much. Consider that through Plofinus,
born in Egypt about 205 AD, this same leaching reached Rome
about 244 AD, Consider that the Therapeutics went to Greece
1o transmit sclence, Then think about something like lwehve-
hundred years of oppression, baginning wath about Twve-hundrec
vears of the Dark Ages. Bear in mingd the conditiens under
which these {radifions were transmifled. What is amazing is
first, that it evidertly survived, and secondly, thal 1 was so kil
distaried.

Wi may owe more 1o ihe Essenss than we know.
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The Builder
| saw them tearing a building down,
A gang of man in & busy town.
With & ho-heava-ho and a lusty yall,
They swung a beam and the sida wall fadl,

| saéd Lo the foremen, "Are these men skilled:
And the men you'd hire if you had to build?"

He gave a laugh and said, "Mo indoed!
Just commian labour i all | nead,

| can easily wreck in & day or two
What somw have taxen a year to de.”

S0 [ Lhought to mysedl as | went my way
Which of these roles have | tried to ploy?

Am | a builder who builds with cane?
Measuring my life by the rule and square?
Am | shaping my deeds to o wel-formed plan,
Fatiently dong the best | can?

O am | a wrecker whao stalks the town,
|Condent with abour of tearing down?”




